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PREFACE. 



IT might naturally hav^ been cxpcflrcdj that -^ 
^ree Addrefi to Proteft^nt Diffenters^ and efpe- 
daily fo free an one as Dr. PRiESTLEy*i8, on the 
fubje^ of the Lord*s Supper^ in which they arc 
charged, as si body, with entertaining many un* 
fcriptural and fuperftitious notions concerning it^ 
ihouM have met with an anfwer from one of their 
own denomination; and it^has been matter of fur- 
prife and concern to many^ that they have hitherto 
fuffered it to pafs without animadverfion. Some 
have accounted for this by fuppofing, that the 
Doftor's book was fo little different from HoADtv'i 
plain account^ and at the fame time written in a manner 
fo much inferior to it^ as to render ah ^nfwer alto* 

g ether unneceffary \ while others, on the contrary, 
ave afcribed it to its being unanfwcrablc. What 
is the true reafon, the author of the following work 
will not venture to fay; but could not help think- 
ing that it admitted cf a very eafy anfwer, and 
deferved a ferious one; as it feemed lo him calcu- 
lated to injure the reputation of the DifTenters in 
the eftecm of others, and to do hurt to many 
among themfelves, in abating their juft reverence 
for the Lord's Supper^ and in promoting a fpirit 
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of indifference in the minds of thofe who were tin^ 

acquainted with what had been written againft the 

Doftor'splan; which on the fifft view s^pearscx* 

treamly plaufibfc, as the exprefs words of Chrift 

and his. apoftles.are ptopofed as the, only rule oi 

judgment. And he imagined that many readers 

would be prejudiced ih favour of the work by the 

D66tor*3 diftinguiihed reputation iii the literary 

worlvL In Aefe apprehenfions he was confirmed 

by hearinjg, that this Free Addrefs was much read, 

fo as' quickly to pals through a fecond * edition i 

that it was made the common topic of converfation, 

not only in the moft confiderable towns in. York- 

Ihire, but in many other parts of the kingdom \ 

Imd that ic was highly extolled, not only fey ^tte 

Do£tor'^ friends among the Diflemers, but alfo by 

ibme teamed dergymen in the church of England* 

^Thefe cirottaftances induced the <imhor. to think ^ 

of venttuing ^ibroad a few remarks updn the p^r-- 

formance. 

Some rwders will, |Mt)bdbly, wonder that they 
Ihould have been delayed fo long after th« Doftor'a ^ 
publication^ and others, that they Ihould appear at 
ailv. after die anfwer written by the Rev. Mr. V^n* | 

The tFCie account of the miitter is as foll6ws : 
.^hte ctiTttiDg Work was begun foon after the Pre^ 
Mdn0 came out^, but the author entirely laid afid^ 
his defign of engaging in the- contmverfy, without 
.fiatihing the Brft Letter, from an appfchenfion that ' 
it would be ^executed by fome abler hand. No€* 
:dkl'he refom^ 'his defign (iVoreyeT think of doi.^g 
•it) till Mt. firm's: y4ovk appeared t which, he mull 
itake the liberty to fay, he "thought was fo far from 
-foperfeding '^anfwer by a Diffenter^ as to render 

* N.3* The r^rei;ci:^€cs in the fpllpwuag Letters ai^ <oij- 
Jflantly made lo^tht Jirjl cdicion. 'Though the fec<)nd edition 
'Is i'aid to be tvifh Improvtmenis y l\i^ a\ithor, upon looking h 
%\tXj &nds no ot««fiop (d alter any of l^is femark*. 
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one the marc hcceflSiryi not only as it revived the 
attention of the public to Df . Prieftley's book, but 
ieemed to imply that no Diffenter had ability or zcai 
enough to ddend the lentiments and pra&ices which 
it fo freely condemned. 

The Diffenters are indeed mtach obliged to that 
worthy gentleman for the good-will he has expfei&d 
towards them, iti pleading theif caufe. But he mull 
ex<*ufe thbfe of them who afe of opinion, that hi* 
piece is not adapted to anfwer the end propofed. 
It dou1>tlef$ contains many good remarks, and dit 
covers a fcrioirfncfsof fpirit, and a zeal for evangc*- 
lical religion, which are truly commendable. But 
Ibme of his friends have thought that he has enctred 
too It^rgely into a debate about points of faith,: and 
too little into the* main fubjcft of difpute: that he 
-has written with* too mu(^h heat, and discovered 
too gtieat a diflike to that freedom, of enqitiry which 
truth need nevc^fliun, but rather demands, as moft 

^ favourable to its caufe- Befides, it could not be 

€xpe6bed from him, as a clergyman of the church 

, ^f Engfend, fo fully to vindicate the condu^ of the 

Diflenters^ in certain particulars to which thcDoAor 
I had objefted, as one of their own body would be 

difpofed to do, and would be capable of doing with 
advantage. Through thefo an^ the like ^circum- 
ftanceS) Mr/^/»^ has defeated hifs own defigr^ as 
thofe who before had elpoufed Dr. Prieftley's notions, 
^ it is faid, triumph in thifr a^nfwer as a conftrtttation 

of them, and as a remarkable proof that the ortho- 
dox Caufe is incapable of ^ rational and feriptorai 
defence. Efr. Prtefttey hkrifelf fcems to be greatly 
offended wi€h ^v.VenHy as ** having^obcruded-bim- 
*^ fclf into abufinefs in which he had no concern,** 
and wifhes to ba\^ had a Diflenter for his antagd- 
nift *. As he Was now unlikely to be gratified m 
this refpeft by any one elfe, the author of the Ibilow- 

* "• ^Sce Letter to Mr ; K«wfi i>. 35. 
- ♦ ing 



vi PREFACE. 

ing Letters was refolved to cofnmuntcatte .to the. 
Dodlor and to the public feme remarks which had 
occurred to him on his Brfl: reading the Free Addrefs^ 
brief hints of which he had prefervcd in the ipargin. 
In this refolution he was confirmed after perufing 
the Doctor's reply to Mr. r«»», which he thought 
was very far from being a full vindication of his 
former account of tbe Lord's Supper, but at the 
fame time calculated to propagate his notions, and 
bring great contempt upon the oppofit(r fcntiments, 
among. fuch readers as might have formed their 
judgment principally from Mr. J^tfii»*s vindication 
of them. 

The Author, as a cpnfiftejit Diflfenter, is an ad« 
Tocate for the right of private judgment, and a free* 
dom of' enquiry in matterjs of religion as well as 
other Tubjefts j and at the fame time that he con- 
fideiis the Word of God as the only and infallible 
-rule of divine truth, he pleads for thie ufe of our 
reafon in judging what is the fenfe of it; and thinks 
that every man has an unalienable right to fpeak 
what he thinks, and to publifli to the world the 
rcfult of his enquiries, whatfoevcr it n[iay be. He 
•moreover looks upon it as incumbent on Chriilians 
to exercife candour and charity towards thofe that 
differ from them, even in matters of confiderable 
imonient, without fufpefting their fintrerity, or con- 
demning them as heretics, while they write with 
.decency, and profefs themfelvcs the difciples of our 
common Lord, though, after a f;i^ir examination, 
they cannot but judge their opinions erroneous; 
making allowance for men's different education, 
prejudices, and natural tempers ; at the fame time 
remembering they themfclves are not infallible. 
. Dr. Pricftiey has fuggefted fome hints on this head 
in his Conjtderaiijsns on the differencei among Cbrijii(^s^ 
which the author read with pfcafure, and which be 
hasi endeavoured to keep in view in jthe. following 

■ ^ pages. 
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ptges. Though he cannot but think that manj 
of the Doftbrs fentiments, and particularly thote 
relating to the Lord's Supper^ have a very danger^ 
ous tendency in a praAical view, he would by no 
means be thought to charge him with maintaining 
the confequences of them, or with afting in ftrift ' 
cdnformky to themj but is willing to hope that his 
conduft is more conformable to the purity of the 
gofpel than his views of its doftrines feem to re* 
quire. • 

The author is fenfible of his unfitnefs, in many views^ • 
to contend with an adverlary of Dr.Pricftley's learning 
and abilities ; but is encouraged by the approbation 
of fome friends, to whofe judgment he cannot but ' 
pay great deference;, and by a confcioufnefs that his 
view in Wfking is not to cenfure Dr. Prieftley, but 
to pronwte the caufe of truth and pra^ical religion. 
He acknowledges the work is nbt compofcd with fo 
much accuracy as he could wi(h, and in particular 
that the ftile is too difitifei but he hopes the candid 
reader will overlook blemiflies of this fort, or any 
inadvertencies he may obferve, when he confiders, 
that the length of time, fince the Doftor's piece 
appeared, rendered it necefftry to publi(h thefe i-e- 
marks upon it in a more hafty manner than the 
author would otherwife have chofen. And he wifhes, 
moreover, to have it remembered, that he not merely 
writes to the DoSlor^ but for the benefit of common ' 
feople^ to whom he imagines fome circumftances ia 
his manner of writing may be particularly adapte^ 
which men of learning may cenfure as faults. 

To convince Dr. Prieftly that he has erred in the 
grand points of debate between us, isf what the author 
does not prefume to expeft: If he (hould make it 
appear to him and his friends, that the notions he 
has oppofed are not quite fo irrational or unfcriptu- 
ral as ne has reprefented them, he fhall not think 
hjs time whglljr lofti and if he (hould anfwer the 

^' ' I \ expefta- 
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expedatiofl which tlie Doftor fays he had raifed 
from Mr. Vinn\ performance, fo that he may ^' dc* 
** rive fome advantage, from it, tocorreft fomemif-* ^ 
*S takes, . or ta ameiid feme obnoxious expreflionsti,- 
** which through, inadvertence npighthavie efcaped 
*' him, whenever his book comes to a third editbn,!^ 
it is the utnioft he' can hope for. - If any common 
readers fhould be eftabliihed in,, or recovered Xq% 
thofe views of the Lord's Supper, and of other 
dodrines nearly related to it, which appear to. the., 
author to be fupported both by fcripture and rea- 
fon, his grand view in writing will be anfwered. 

. But Ihoujd the Doftor, or any one elfe, be able 
plainly to prove that the enfuing work is foundrc} • 
on miftaken principles; more efpecially if it IbouWl : 
prove the occafion of a thorough inveftigatipn of the • 
fubjed ; and be produftive ot a truly rational and 
fcriptural account of the Lord's Slipper, how differ* *. 
ent Ibever from his own, he hopes he (hall be fo f ar 
fn)m being mortified thereat, that he (hould coi^ial* * 
ly rejoice, and think his prefent timfc and pains am- 
ply rewarded. For C^o clofe with the fentimcnt of 
the phijpfophic emperor, ivhich he has ehpfen. for 
his motto) ** If any one be able to Ihew hifn that; 
♦'. he :i$ miftaken, whether it be in relation to ;any . 
V^ point of fentiment or of conduft, Ije will very rea:^ 
'*- dily correct it; for he feeks after trUtb^^ and that 
*' can do no body any harm,** 
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Reverend SIR, 

I AM a Protestant, and a Protestant Dis- 
senter ; I therefore confider myfelf, amongft 
others of that charafter, as publickly addrefled in 
a late work of yours, and think I have a right to 
make a publick reply to what I judge exceptionable 
in it. Your profefled defign is laudable, and the free- 
dom which you propofe to ufe, and which you re- 
commend to others, in enquiring after truth, is, in 
my apprehenfion, highly warrantable, becoming a 
Chriftian, a Proteftant, and a Diflenter. As Popery 
is doubtlefs the worft corruption of the beft religion 
in the world, every friend to that religion ought to 
be vigilant in dcteding thofe corruptions which Po- 
pery has introduced, and zealous in expofing them. 

I cannot but agree with you, Sir, in thmking it 
highly improbable that the firft Reformers fliould 

B have 
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have hit upon the whole truth jit once, and left no- 
thing untouched that wanted reforming ; and alio, 
that it is very unlikely that even to this day, the Re- 
ligion of Jefus, among any one denomination of . 
chriftians, fliould be pexfedly ftript of that garb in 
which popifh fuperftition had cloathed it -, or at leaft 
that it fhould be entirely free from every error in 
doftrine, diftipliiie or warlhip. It is unwife and un- 
fafe for any man to take it for granted that this or f 
the other dodtrine is ' the truth as it is in Jefus% 
merely becaufe the reforrtiers from popery thought fo, 
or becaufe it has been long held fuch by proteftants 
1 am far from thinking that even the JPZ/^lr/ffJ,. whofe 
principles are the moft favourable to the caufe of li- 
berty, and therefore to the caufe of truth, have in 
every rci^^ afted ftriftly -upon thofe piinciplcs , or as 
yet entirely * purged themfelves from the old leaven/ 
It is therefore to be hoped that the reformation will 
yet proceed : and, in order hereto, that the friends 
of truth, as it is taught in the Bible, will yet enquire, 
will yet fpeak, and will yet be heard. But, having 
freely expreffed my hearty agreement with you thus 
far, I mull obfcrve, that our enquiries *ftCT truth 
ought to be condudted with r-everence to the divine 
Word as the only pro^r Rule» and with a modeft 
Icnfe of our own wcaknefsaad liablenefe to eir : And 
that it is by no means fafe implicitly to foliow the 
decilions of thofe who call themfelves free enquirers, 
who profefs the greateft impartiality, and who appear 
to be poflcffed of it, any more than thofe of our firfit 
reformers ; fmcc it muft be allowed, all men are n^ 
fo impartial in their refearches as they profefs to be, 
and even the moft upright enquirer afttr truth may 
fall into miftakes concerning k, by reafon of fuch 
prejudices as imperceptibly pervert the judgment, 
and thro' a variety of circumftances, infcparable from 
humanity, in confequence of which the truth pre- 
tended to be difcovcred is often only a new error in 

the 
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the room of an old one ; fometimes lefs dangerous, 
but fometimes more ; pr at beft, but a partial difco- 
very* And not unfrequent is it for men, in profefling 
to reform abufes, to run out of one extream into the 
oppofite, equally abfurd and dangerous. I need not 
offer the proof of thefe affertions, fince you yourfelf. 
Sir, in effeft allow the truth of them when ybu fay, 
that " as on the one hand it has been common for 
** reformers to (lop too foon, fo on the other, that the 
" ardour of reformation may juftly be fuppofcd to 
*' carry men too far, and that mankind do frequently 
^* pafs from one extream to theoppofite. (Pref. p. v.) 

You cannot therefore be offended, hof can you 
greatly wonder, if fome among your readers fhould 
liot implicitly acquiefce in the refult of your enqui- 
ries, or Ihould think they were not conduced with 
all that candour and impartiality which you profefs j 
and that in your Account ef the Lord's Supper , 
you have gone juft as far beyond what you call " the 
•* «ne juft medium,*' as fome other reformers have 
ftopt fhort of it. 

Of this number, I, Sir, profefs myfelf to be one. 
As a Ptoteftant, and efpecially as a Diffenter, I claim 
the fame right to be heard that you do, and perfuade 
myfelf that from you I need afk no indulgence. 
While you treat with lb great a freedom the opinions 
and writings of others, it may be prefumed you will 
candidly attend to what may be offered againft your 
own. 

Before I take any notice of your account of the 
matter in debate, I find it neceffary particularly to 
confider tlie Rule by which we are to be determined 
in our enquiries concerning it. I take it for granted 
that you are willing to reft the whole iffue upon fcrip*- 
ture teftiinony, as you profefs (p. 49.) to approve 
this proteftj^nt principle, smd to act upon it in your 

auotations from the New'Teftament writers, notwith; 
anding what you have occafionally infiriuated, (p. 
3 2 28.) 
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P. 28.) which may be thought by many to invalidate 
their teftimony. Upon this principle I am heartily 
willing to reft the whole controverfy. But I find myfelf 
obliged to differ from you with^-egard to the manner 
of explaining fcripture. You have not indeed direftly 
told us in what manner you propofe to explain it ; 
tho' this might naturally have been expefted in a 
PLAIN Account of the hordes Supper ; but you have 
evidently built your whole ftrufture (after the man- 
ner of Bishop Hoadly whom you profefs to follow) 
upon this maxim as the grand foundation, *' That we 
" are to form our notions concerning the Lord's 
" Supper merely by what the fcripture exprefsly fays 
*' in immediate relation to the fubjeft.*' 

This maxim you do in effed adopt as the ground 
of your whole argument, tho' you do not direftly 
mention it •, as appears from the general tenor of your 
work, and efpecially from fuch paflages as the fol- 
lowing : '* I fhall lay before you an account of the 
" nature and defign of the Lord's Supper, as it 
" may be colkfted from the Evangclifts, and from 
*^ St.* Paul. — To give you the more entire fatisfac- 
*' tion upon this fubjeft, 1 (hall fairly recite to you 
" every thing that I find in the New Teftament re- 
*' lating to it, even with the repetitions of the diffcrT 
*' ent evangelifts. — By this means you will fee that 
^^ nothing is overlooked or concealed from you." 
You then relate the words of the Inftitution as re- 
corded by Matthew, Mark, and Luke, together^with 
part of Paurs letter to the Corinthians^ concerning 
their abufe. of the ordinance, and then make the 
following remark : " You have now, my brethren, 
*' feen all that the fcriptures fay concerning this rite 
" of the Lord's Supper, How little is it, in com- 
" parifon of what men have made of it !" (p. 26.) 

• Query, whether fiie application of the term Saint to any of 
the Apoftles, be entirely confident with Dr. Prieftley^s utter anti- 
pathy to every thing that fevours of popifti original ? 

Litdc 
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Little indeed ! if thefe are the only fcriptures by 
■which our notions of it arc to be determined, and if 
we are to attend only to the Letter of them : and yet [ 
much more than you haye made of it in your Free 
Addrefs^ as I purpofe hejeafter to fhew. But as it is a. 
matter of great importance in the prefent controverfy 
whether the maxim you have adopted be juft or not, 
I will here examine it, and give you my reafons for 
pronouncing in the negative, and for maintaining the . 
following fcntiment, viz. 

That in order to undcrftand the fenfe of fcripture 
concerning any point in debate, we are not confined to 
the mere Letter, but are at liberty to judge of what is 
exprefsly afferted concerning that point (and efpecial- 
ly if it be afferted in a concife and obfcure manner) 
in its conneftion with others, and by other paffages 
which may give light to the lubjeft by a remote rela- 
tion to it ; as alfo by fuch inferences as may fairly 
be deduced from what is exprefsly afferted upon the 
point in queftion : — That if any queftion ftiall arife 
■concerning it which the fcripture has not determined, 
we miift judge of it, as far as we can, from analogy : 
and by the application of general rules elfewhere laid 
down : — AnH that if in any particular, fcripture 
thus interpreted fhould not determine, we are to ufe 
9ur own reafon, and judge according to the rules of 
common fenfe. In this manner. Sir, I apprehend we 
arc to form our notions with regard to the pofitive 
inftitutions, as well as any other of the doftrines of 
the gofpel : and, amongft the reft, of the Lord's 
Supper. 

We are no where told that the mere letter of fcrip- 
ture is to be our only guide, nor is it rational to think 
it Ihould ; and in our controverfy with the papifts on 
the fubjcft before us, we are obliged to aflert, and 
can caliiy prove, the contrary. Upon a clofe atten- 
tion to the paff^es now under confideration we Ihall 
find them infumcient of themfclves to fefolve our 

B 3 cnquiricsa 
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cnquiricF. Examine thofe texts which you have 
quoted as containing the whole account of the Lord's 
Supper, independent of all other fcriptures, and you 
will be unable t6 put any rational nieaning to them. 
Let a Turk or an Heathen, who knows nothing of 
the New Teftanfient, be alked what his ferife of them 
is, and I am perfuaded they would appear to him 
utterly unintelligible. The truth is, they are addref- 
fed to Chriftians * who are fuppofed to be acquainted 
with certain things therein referred to, which it was 
no more neceflary to exprefs, thiin it would be in 
any new a6t of parliament madefor Diflenters in Great 
Britain, to fliew at large who the Diflenters are, what 
laws are already in force with refpeft to them, ot 
any other particulars refpefting them which were ne- 
ceflary to be known in order to underftand the mean- 
ing of the faid aft ; but which were univerfally un- 
derflood by them already. In fiich a cafe a Foreigner, 
quite a flranger to our country, to the feveral deno- 
minations of chriflians amon'gft us,, and the laws re- 
lating to them, would be quite at a lofs to under- 
ftand fuch an aft as I am fpeaking of, tho* exprefled 
in the plaineft words. In that cafe we ftiouU not be 
for confining the fl:ranger to the mere words of the 
aft, in order to underftand it, but fliould acquaint 
him with the charafter of the perfons to whom it re- 
lated, and the other laws refpefting them with which 
it was connefted. And if any quellioris fliould arife 
concerning any particular circumftances not exprefsly 

* On this head the late Mr^ La<w (much as he decried reafcn) 
has argued very rationally in his anfwer to Bi/bop Hoadly^s plain, 
account* N. B. It is from this book thai Mr, Vinn had broujghc a 
quotation about which Dr. Prieftley is pleafed to make himfelf 
merry f , but which he had better have anfwered. I canncft help 
ihinking with Mr, Venn t^ that before the Dr. had written a book on 
the principle of the faid Bi(hop'^, he oqght to have; read what ha4 « 
been written againil it. But it is not peculiar to any oae dais of 
people to read only on we fide the queftion. 

f Utter to Mr, V. p. 45, \ p. 44, 

5 pro: 
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provided for in the (aid aft, but only in general terms,. 
we fhould judge it fufficient for fuch queftions, that 
they were fully provided for in fome previous afts, or 
that general rules were laiil down in other laws whicb 
might be applied to the particulars in queftion ; and 
in many cafes the common ufages of the country 
alone would determine. 

This inftance I apprehend will ferve in fome mea- 
fure to illuftrate the cafe of thofe pofitive inftitutions* 
which the gofpel enjoins upon us Chriftians. The 
Scripture is not fo full and explicit with regard to any 
of them, in thofe pa0ages which enjoin them, a^ 
would be fufficient to give an utter ftranger to chri- 
ftianity any clear ideas at all about them. With re* 
gard to the obfervation of the firft day of the week 
as the chriftian Sabbath ; tho' it fo generally obtains, 
in the chriftian world, we are fo far from having all 
circumftances with refpeft to it fully determined for 
us in the New Teftament, that there is no exprefs 
precept for the change from the feventh day, or fw 
obierving a Sabbath at all. In vindication of the 
ufage therefore we are obliged to adopt a rule rbr in- 
terpreting fcripture diSerent from that which you 
Jiave prefcribed, which allows of more room for the 
exercife of our reafoning powers. 

The cafe is much the fame with regard to Baptifnh 
There is fo little determinate in fcripture concerning 
the Mode of it, that it has been the matter of long 
.and warm contention in the church. Nor are we 
more exprefsly aicquainted who are the proper Sub- 
jefts of baptifm. There is nothing in the words of 
the inltitution, nor in any after accounts of the ad- 
miniftration of this rite, ijefpefting the baptifm of 
Infants : there is not a fingle precept for, nor ex- 
ample of, this prafticc thro' the whole New Tefta- 
ment. By the rule therefore on which you have pro- 
ceeded in interpreting fcripture, we muft be obliged 
to give up' the caufe of Infant-baptifm : I (hpuld 
.bijglad to know, Sir, how you, confiftently with 
, B 4 this^' 



8 Dijfenter's Anfwer to Dr. Prieftley. 

this, can maintain it. * To plead the liberty of 
reafoning from the nature of the Ordinance, or from 
certain data laid down in other parts of fcrlpture, or 
(with Dr. Baylor) to build the whole argument on thr 
Abrahamic covenant, is in faft giving up the point in 
debate between us •, it is faying, " that in order to 
underftand the nature &c. of a- pofltive inftitution, we 
are not obliged to confine our enquiries to thofe par- 
ticular paflages of fcripture which immediately relate 
to it,*' which is grantinjg all that I am pleading for, 
and from which conceffion it will be cafy to prove 
that your account of the Lord's Supper is a very par- 
tial one ; unlefs you will affert that this ordinance fo 
eflentially differs from the other two which I have 
mentioned, as to require a different rule for inter- 
preting fcripture in order to underftand ifc. But I 
cannot fuppofe you will be unreafonable enough to 
make fuch an alTertion. This and the other pofitive 
inftitutions moft evidently appear to be, in this refpeft, 
cxaftly upon the fame footing. With regard to this 
as well as the others, there are many circumftances 
left undetermined in thofe fcriptures which imme* 
diately relate to the fubjett, which are indeed abfo- 
lutcly neceffary to be determined fome way or other, 
by every communicant for himfelf at leaft, in order 
to render the ordinance a reafonable fervice, or in- 
deed, to its being celebrated at all. In the pafTages 
you have quoted as containing all that the NewTefta • 
ment fays concerning the Lord's Supper, we have 
no account of the Perfon whom we are to remem- 
ber in this ordinance (excepting that his name is 
barely mentioned) we are not told what was his 
charafter, 'what were his pretenfions, and in what 

• N. B. The reader may fee the force of this reafoning, by pe- 
i:aiing a Series of Letters on the fubje^l of Baptifm, written by a 
.fenfible and candid Anti-psedo-bapiiil, addreffed to Bijhep Hoadly 
on the plan of his Fhin Jiccount ; which, if that plan be allowed 
Juftj muil be owne4 unaofwerabl^. 

view 
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view we are to remember him ; nor are we here ac- 
quainted with thofe important fafts relating to him, 
«ie knowledge of which lies at the very foundation 
of chriftianity. How then can thefe paflages, 'of 
themfelves, be fuppofed.to give us a compleat know- 
ledge of this inftitution ? In order to obtain it there- 
fore it is plain, we are to confider thefe paflages in 
their conneftion with the -other parts of the New 
Teftament where thefe interefting fadls, reprefented 
by this ordinance, are fully related. 

Further -, in thofe texts which you fay are the 
only ones from whence our ideas of the Lord*s Sup- 
per are to be derived, there is nothing faid concerning 
the pcrfons by whom this rite is to be celebrated, 
whether they are to be both male and female (and men 
only were prefent at the firft inftitution) nor at what 
age they are to come to it, nor how often. Nor are 
we told at what time of the day it is to be adminifter- 
cd, nor by ^hom -, nor what quantity of bread and 
wine are to be received, nor in what pofture. Tho* it' 
be allowed fome of thefe queftions are but trivial, 
they muft be determined one way or another in order 
to celebrate the ordinance at all. But how fhall we 
determine upon them ? The anfwer is obvious. Com- 
mon fenfe is fufficient to decide with regard to many 
of them, and reafoning from analogy, from the na- 
ture of chriftianity in general, and of this ordinance 
in particular, will enable us to judge with regard to 
others. 

It does not appear, to me, any refleftion upbn the 
wife author of this inftitution, that he has left fome 
particulars of it lb indeterminate, and that he has 
Jiereby left fo much room for us to exercife our rea- 
foning powers : it is rather a proof of his wifdom in 
his conduft towards reafonable creatures. In other 
cafes I apprehend, Sir, I fhould have your hearty fuf- 
frftge for fpeaking in this manner, and why not in 
ihc prefent ? But I have often had occafion to ob- 
, ~ ferve 
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ferve a flirange incoufiftcncy ia fowne of you very ror* 
tioi)aI gfntkmen in yoiw decifions with regard to the 
authority of fcripturc,; and fbe ufe of Reafon : In 
fcpie inftances we mult be tied down to the very let-, 
ter of fcripture and denied the liberty of reafoning, 
upion it, while in others, Reaibn is all in all, and 
even the exprefe declarations of fcripture muft bc^ 
forced to fiibmit to it. The like conduft in other 
jerlbns would be accounted for, only upon the 
luppofition, that they were determined at any rate 
to- ferve their own particular purpofes. 
, Having thus attempted to fliew the weaknefs of 
your foundation^ I might now proceed to examine 
the fupcrftruftiire which you have built upon it. 
But. I cannot do jullice to the fubjeft without jufl: 
hinting here at an argument in my favour, which will 
appear more conclufive than any other (tho' I fhall 
hkve occafiion hereafter frequently to refer to it) and 
that is one with which you yourfelf have furniihed 
me, viz. In thecourfe of your' work, Sir, I find that 
yoa have in many inttances forgotten, or departed 
from your own rule of interpreting fcripture, and 
adopted that which I have been endeavouring to 
cftablilh. Your general account of the nature and 
defign of the Lord's Supper and of the advantages a- 
tifing from attending upon it, is fuch as neither th^ 
words of the inftitution, nor the difcourfe of Paul 
cxprefs, and fuch as 1 am perfuaded you would not 
have given, had you not reafoned upon thofe paffagcs 
in xonneftion with other parts of the New Teftament. 
Nay, more than this, when you come to tell us what 
is profefled in the celebration of this rite, you exprefa- 
ly infer your account from the nature of the ordinance, 
(p. jo.) and argue againfl theadmifiionof fcandalous 
perfons from the Apoftle*s warrant for excommuni- 
cating fuch. What is this. Sir, but fairly acknow^ 
Jedging, that, contrary to your mairi principle, the 
paflages which you had quoted as the only ones from 

whence 
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whence our ideas of the Lord's Supper fliould be de- 
rived, are of themfelves infufHcient for the purpofe 
without reafoning upon them as they ftand conneded 
with the chriftian plan in general. I would haxi 
know what boundaries are fixed to our reafonings upon 
the fubjedl, or what greater right you have to reafon 
from any thing in thofe pai&ges in favour of your 
own notion^ of the ordinance, than thofe perfons 
whom you are oppofing have in favour of their's. If 
you allow us the lame liberty it is all we aflc, and we 
think fome of thofe ideas which we have cgnnefted 
with the Lord's Supper, which you fet afide as hav- 
ing nothing to do with it, and re|)reient as eAthiHia* 
ftical and fuperftitious^ do as truly belong to it as Any 
that you have affixed, and zxt equally rational. The 
proof of this I will endeavour to give ytwi in fome 
fubfequent Letters. In the mean time I am. 



Rev^ Sir, 

Yours, &c. 



A Protestant DtssBNTERt 
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R^. Sir, 

HAVING in the preceding letter eftabliflied the : 
rule by which wc> are to form our notions of 
the Lord's Supper, I now proceed, by that rule, to 
examine; the account which you have given of that' 
inftitutipn.- 

In order to prgferve my own ideas and thofe oi my 
readers clear and dittinft, as well as to avoid repeti- 
tions, I will confider the principal things which you 
have 'advanced, under the following heads, and in 
the fame order, tho' fomewhat difFj^rent from yours. 
What is the defign of the Inftitution itfelf, or what 

is reprefented to us in it ? 
What is fuppofed to be profeffed by thofe who at^ , 

tend upon it ? 
By whom this Rite is to be celebrated ? 
Who arc to judge of a perfon*s qualifications for it ? 
What advantages refult from the celebration of it ? 

And finally 
What preparation is neceflary to a proper atten- 
dance upon it ? 
Under fome or other of thefe heads I Ihall have occa- 
fion to confider thofe notions of the Lord's Supper 
which you except againft (in your catalogue oi Abufes) 
as fuperftitious, or as having no foundation in fcrip- 
ture ; and (hall attempt the vindication of them, as 
far as th^y appear to me to be vindicable, upon the 
principle which I have already. laid down. I begin 
with 

The 
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The First enquiry, which is, in y6ur own words. 
What is the Lord's Supper ? By ^hich I mean to 
enquire. What is the nature and deiign of the infti- 
tution itfelf ? or. What is intended to be reprcfeqtcd 
to us by the exhibition of bread and wine ? 

You define the Lord's Supper, " A folcmn, but 
" chearful rite, in remembrance of Chrift, of what 
** he did and fufFered for the benefit of mankind." 
This general account of the matter I acknowledge to 
be juft ; but muft obferve, that your explication of 
it feems not to me fufficiently particular. *^ Like p* 
" ther cuftoms, (fay you, p. 28.) it ftands as a record 
** of pad events j it preferves the menwry of the 
" moft important of all tranfaftions to tlie end of the 
*' world.— —It may be confidered as a proof of the 
" moft important fafts relating to Chriftianity *." 
This is doubtlefs the truth ; but, I apprehend, not 
the whole truth. You will readily allow, that the 
remembrance of Chrift, which he himfelf mentions 
as one great end of this rite, muft be a remembrance 
of him according to what he is, of the various cha- 
racters which he fuftains, of the leading adions of 
his life, and the principal fcenes of his fufFerings : fo 
that if it be true that he was * the Son of God, God 
* manifeft in the flefti;' if he was the great Prophet 
of the church, whom it becomes us to hear in all 
things; the Lord and Sovereign of the world, who 
claims our humble obedience ; the great High-prieft 
of our profeflion, and the only and all-fufficient Me- 
diator between God and man ^ this ordinance is de^ 

* You add here, ** It is the only record which Chrift has cx- 
" prcfsly appointed of his death and fufFerings.** Bat tho* it be 
. true, as you further affert, that we no where find that he gave 
his difciples any orders to 'write his life, it does not therefore 
. follow khat they bad none. And we are exprefsly aflured, that 
he gave them (Irid and folemn orders to preach Chriftianity, and 
of courfe his fufFerings and death. Of which therefor^ Chriftian 
f reaching deferves to be called a record, of Chrift 's cxprcfs ap- 
pointment, as fitly as the Lord's Supper. . 

figned 
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figiied as ti iheaiorial of him kl aU ehefe views, tho^ 
tftejrbenoc particidarly mentioned in the paffagers 
•which you have quoted. But if this ordinance b^ 
defigned as a memorial of Chrift in thefe feveFil 
views, why may it t^t aifo be confidered a«a memork! 
of ith^ particulaf^nair of his offices, his Undertakings, 
and his fuf&rings, particularly of his death on the 
crols ? Thefe, however, vou have not io much as 
hinted at thro* your whole performance -, which 1 
cannot but confider as a capital defeft in a treatife 
on the Lord's Supper : and this omiflion naturally 
leads one to fuppoie, that you confider any particu-- 
Jar efficacy in the obedience and death of Chrift, 
with regard to our redemption, as having nothing to 
do with this ordinance ; and that tho& who confider 
this as a principal thing reprefented in it, are charge- 
able with fuperftition, and annex other ideas to it 
than the fcripture has annexed. But furely, Sir^ 
the itatb of Chrift is more evidently, or in a more 
ftriking and fcnfible manner, reprefented to us in 
this ordinance, than any thin^ elfe ; the broken 
bread being a lively emblem of his broken body, and 
the -wine poured forth of the fheddingof his bloods 
Now if it be true, that ♦ he was wounded for our 

* tranfgreffions, and bruifed for our iniquities ; and 

* that we have redemption ^hro* his blood, even the 

* remiffion of fins •,* this important defign of the 
Saviour's death may as rationally be fuppofed to be 
reprefented to our minds by this rite, as any parti^ 
cular in the character of Chrift, or any faft relating 
to Chriftianity. Were an anniverfary feaft appoint- 
ed in memory of fome hero that bravely died in de- 
fence of his country, would it be fuppofed that the 
defign of it was merely to perpetuate the memory of 
Ifhe man, and not of the hero ? Would not his gene- 
lul character, and parfipularly the circumftances of 
]m death, be naturally r^colle^d ? And if he had 
voluntarily made a iacrifice of himfelf for the goo^ 

. of 
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0f Ac public, and chore^ to * die rather than the 
« Vhofc naJrion fliould pertlh V would it reafoBably. 
be thougltt foreign to the defign of the ipftitutionf 
gratcfilfy to remember this uncommon inftanee of! 
tabur atid benevolence ? Would not thi$ be judged 
moft effcftually anfwering .t!he intention of that law, 
which liad enjoined tfiis memorial of the friend of 
his counftry, even tho* this particular view -of his 
death were not exprefsly mentioned. It h not to be 
conceived, that the reniembrance of the man and 
that of his death, together with the benevolent de- 
fign of it, could be Teparated- Why thca ihould ii: 
not be confidercd ^ one great end, if not the chidf 
end, of the Lord's Supper^ to remember Jeftis a& 
having ' died for the pngndly, as having given his 
* life a ranfbm for many.' You cannot pbjcdt to 
the remembrance of him as a Martyr to the caufe o£ 
truth, affording by his death the moft noble tcfti- 
mony to the doftrines which he taught ; or as aa 
Example to xis of patience, of fortitude in fufFering 
in a good caufe, and of fubmiflion to the divine will ; 
I am pcrfuaded you have often infift^d upon thefe 
yourf«f. Why dtcn is the other view of Chrifl's 
death to betmihted, viz. as a facrijke for Jin f ? I 

wHI 

• John xi* 5<^. 

f la your letter to Mr. Vxnn ]^ 4iiabe this conccffiat-: '< £? 
*< Chrift was, as you fay, a propitiatory facrifice, then, accord- 
*< ing to my definition, the Lord's Supper L$ a memorial- of s| 
** propitiatory facjfificc.'* (p. 42.)' And you tell us, in order to 
vuuficate yottrfdf for Irsitifig taken no notice of this, that '' you 
«^ thought you iiad omht^ nothing that any Chrlfli^n could 
** poiSibiy think of oa the occaiion. Bat (fay you) according to 
•< yon, BO jttft noctNiftt can be g^en of the Lord's Supper, -ex- 
** eept we include in it all tfce articles of your creed." But furcr 
]y. Sir, you could ttcrt be fo ignorant of the doArines commonly 
jreo^v«d among QiriJlians, as tiot to know, that the .belief of 
Chrift's death as a propitiatory facriixoe is not an article peculiar 
•CoMr.VxvN'scfred; how, therefore, you could really " think 

" yott had omitted nothing that any Chriftian could- poflfbly 
/^ diink of on the Occaiion," is what I cannot conceive. Yoa 

mOK knowi that i^ all focieties of Chri^ians where the diiljn- 

guiihiog 
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will not here infift how clearly this doftrine is taught 
in fcripture, (and to me it appears as clearly taught as. 
that he lived, or that he died); but. Sir, I muft 
obferve, that fomething like this appears to be 
taught in the very words of the inftitution ; fo that a 
plain and fimple Chriftian might be led (even upon 
your own principle, of being determined in judging 
of the Lord's Supper by the exprefs words of fcrip- 
ture relating to it) to confider the death of Ghrift as 
an atonement for fin, and to commemorate it at his 
table in this view. For obferve, our Lord himfelf 
exprefsly fays of the facramental bread, " This is my 
- « body, which IS GIVEN FOR YOU ;" and of 
the wine, ** This is my blood of the New Teftament 
« WHICH IS SHED FOR MANY FOR THE 
« REMISSION OF SINS." I am at a lofs, and fo 
are many of your readers, what idea we are to affix 
to thefe words, if not that which I have mentioned ; 
and it would have been charity iji you to have told us 
what is the true one. Nay, I will add, juftice to 
your fubjeft required it ; fince, thp* it could not be 
cxipefted from you to confider any doftrine as taught 
in the Lord's Supper which you do not believe to be 
a doftrine of fcripture, your profefled defign, in 
writing upon the fubjeft, was to give a fcriptural 
view of it, and particularly to explain thofe paffaees 
of fcripture which immediately relate to it, with this 
exprefs view, of pointing out the feveral abufes of 

falfliin^ tenets of Socinus have not yet been admitted»1 (which are. 
y far the moft numeroas}, the death of Chrifi: is confidered as a 
propitiatory facrifice, and that the remembrance of it in this 
view is looked upon as one principal deiign of the Lord's Sup- 
jper. In further vindication of your omi^on, you fay» ^' It I 
^* have noty in my fhort treatife on the Lord's Supper, entered 
** into fo particular a difcuflion of what Chriii: did and fu0ered 
*' for the good of men, it was becaufe it was not my profelled 
** fubiedt. I took it for granted my readers knew what Chrift 
•* had done and fufFered." To this apology I think the fol« 
lowing part of my letter a fufiicient reply. 

^ this 
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this ordinance with which the Diflentcrs are charge- 
able, and of curing them of their unfcriptiiral and 
fuperftitious notions concerning it. We well know, 
that you judge the commemoration of the death of 
Chrift as an atonement or facrifice for fin, to be no 
part of the defign of the Lord's Supper, becaufe this 
notion of his death you deny to be a true one ; 
and if there had been nothing in the texts you 
have produced as the only ones relating to this ordi-, 
nance, which feemed to favour this notion of the 
death of Chrift, you would have had a plaufible rea- 
fon for declining to take notice of it. But feeing 
this idea of it is fo commonly entertained by comr 
municants, and they think they have fo ftrong aa 
argument for it in the very words of the inftitution^ it 
is exceedingly ftrange, that you fhould not have at- 
tempted to remove an opinion fo irrational as this 
muft be in your efteem, by giving the true fenfe of 
. thofe words which I have juft referred, to, which tend 
fe much to confirm itj and whiDh, according to you, 
are fo generally perverted -, as you could not but 
know what the fcrife commonly put upon them is : 
and you could not overlook the paflage, becaufe 
you have tranfcribed it. as one of thofe by which our 
notions of the Lord*s Supper are to be formed. 
Some of your readers, perhaps, maybe fo uncan- 
did as to conjcfture, that it was the wifeft way to 
take no notice of the words which I fpeak of, be- 
oaufe you could not cafily give them a fenfe confift- 
cnt with the general language of the New Tefta- 
xhent, without admiting a doftrine which you have 
diicarded from your treed* Let medefire you. Sir, 
to read thcfe words again with impartiality, and fay 
whether they do not contain' fomething fo like it, as 
that plain and artlefs Ghriftians might eafily be fup- * 
pofed to think it a fcripture-truth, aad intimately' 
conncftcd with the Lord's Supper. ' ' 

C But 
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But there is another view, in which this ordinance 
his been confxdcred, which you have not merely^ 
omitted to mention in your account of the defign of 
it; but which, in another p^xt of your work, you 
have excepted againft, viz. as afignandfeal of the to- 41 
venant of grace. Not to mention this^ in fpeakingof / 
the nature and end of the ordinance, appears to me aa 5 
unaccountable art omilfion as the other, fince this is as 
exprcfsly aflerted in the very words of the inftitution 
as the forntier. But to fpeak of this.as fuperftitious 
(which you do in a fubfequent paflage) is moje afto- 
njfliing, fince it appears to my^ r^fen exceedingly 
rational ^ well as fcripturaK But tq pafs over thofe 
wprd$ ofthe inftitution which ane the foundation of 
this notion of it^ ia abfblute filence,. and not hint at 
anympaning^ is highly unpardonable* The- words which 
I. refer to are thofe of our Saviour to his difciples, 
when he gave them the cup, * This,! fays he {accord- 
ing to Maisbew)'k MY BLOOD OF THE NEW 
TKSTAMENt' or Covenant. Or. (as Markh^^. 
it) THIS IS THE NEW TESTAMENT (or Co- 
venant) IN MY BI.QCi). Upon this paflage, in 
cpnneaion with many others, is grounded, that notbn 
pf.the:Lord*s Supper which' I hftverjvift now nienr 
tibned, as a<fign and feal oi, the cpyenant of gra/ce* 
This you .are pleafcd (p, 50)- to -call jSup^Jiiiimi as it . 
is^reprefented in the Articles of ther Church lof .Eng- 
land) and in the AfJcmbly'sCatecWfrtlr, which, by the; 
way, you unc^ndidiy, . (^nd I; will ta\?^ upon mc.to> 
fay, falfqly) call,,. '* the Standgirdsr* of Faithi in. the. 
** ^Church of England and am^pgrnjany . I>iflt5ntcrs.?* 
r know no Proteftants who. Jiaye,ai?y ftandard o£*faith> 
biutv the Bible. - And I .am^juiite-at a lofs.to.fee whatr 
there, is. fuperftitious la eithec of th^ paflTage^- which/ 
yoii tave j^wpted from either . of fJj^fe.fQrms i o£ doc*- 
tnhel For ^Vindication of the twenty-fifth article 
of the cKurcKi* Frefer you tftMr* Vek^^'s piece* .iar 
which I think he has given a very rational and fatis- 
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^tk&ary one. The anfwcrs in the Affembly's Catei 
cbiimj I will Undertake to vindicate from your charge. 
A Sacrament is defined to be ^^ Ah holy ordihancct 
.** inftkuted by Chrift, wheffein; by fenfible figps, 
** Chrift^nd the benefits of the new covenant are re- 
^** prefented, fealcd and applied to believers.** And 
•the Lord's Supper is faid to be *' A facramerit where- 
** in, by^i^ing and receiving bread and wine accord- 
" ing to Chrift*s appointment, his death is Ihewed 
*' forth, arid the worthy- receivers arcj riot after a 
''' coipoiial and carnsll mtofier, but by faith, rtiade. 
^* partaker;^ of his body and blood with all his bene<^ 
^* fit?, to their fpiritual nouriftiment and growth in 
:*'. grace.** The fenfe of both thefe anfwers feems to 
'hie plainly cohtained, or dt lead deducible, from thd 
very words of our Lord himfelf. * This (i. e. the 

* bread) is mjr body — ^ this (i. e. the wine) is my 

* blood of the new covenant, or the new covenant iii 
•* my bick>d.' Td what could our Lord be fdppofed 
to refer in fpeakirtg df the new covenant^ but to that 
i¥hicH is, fpoken of in the^atcchifm, and which is 
t^ommonly called the covenant of grace. This phrafeo- 
Jogy I know is puritanical, but it is truly fcriptural, 
and even feparate from that confideration appears to 
•ine the fitteft that^ould be ufed to.exprcfs that new 

. and ihoil gracious comp^ into which God has con- 
defcende4 td enter with penitent finners that believe 
in his Son ; which he his revealed in the gofpel, and 
■in which he has folemhly engaged to bellow upon all 
Hfuch {ierfoilii pardon and falvatioh. Of this covenant 
Chrift is reppefented id fcripture as the Mediator, and 
his blood as the feal. It is exprefsly called * the blood 

* of the covenant.-* Now let me alk any reafonable 
•perfon, in what fehfe the- fFine in the Lord's Supper 
•can be called the neW covenant in Chrift*s blood, or 

his blood of the new covenant, if it be not fuppofed 
the crtuWem of that blood of Jefus by which tne co-^ 

C 2 venaii* 
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yeriant of God's grate was ratified and confirmed, t 
cannot conceive of any other poflible fenfe than this^ 
and this appears an highly rational one, But what 
ufeful purpofe is this emblem defigned to anfwer, 
unlefs it is to be confidered as a ftanding memorial in 
the church to the end of time, that the covenant of 
grace is confirmed and unchajigeable, and that accord- 
ing to it thofe who repent and believe in every nation 
and age of the world may hope for juftification and 
eternal life. And for what end is it t&at' the bread 
and wine are to be received by every member of the: 
church, if not to reprefent their receiving and apply^ 
ing to themfelves the bieflings of the covenaat, or in 
other words of the fame import, their receiving Ghrift 
and partaking of his body and blood fortheir fplritual 
nourifhment. It is in thefe laft expreflions, I fup- 
pofe, that the fuperftition you fpeak of is chiefly con- 
tained. But need I to remind Dr. Prieftley that tb^}^ 
are metaphorical expreflions, and fuch a^ Ghrift him*- 
felf has thought proper to ufe ? The particular vkii- 
dication of them, however, will better fuit. a.fuljtfor 
quent parr of the work, in which I may haveocca^ 
lion to confider others near a-kin to them which you 
have excepted againft. 

To conclude this letter : wh^t I have heea endea- 
vouring to prove is this, ttnat the defign of the Lord's 
Supper on GOP's part is, to afford us; a perpetual 
memorial of Chrift in his.feveral chara^ers and ofl^i- 
. ces, particularly of his death, and this mqre efpe- 
cially as a facrifice for fin, and as af^al of the co- 
venant of grace; on which account thq Lord's Sup- 
per itfclf may be confidered as a fign and a. feaJiof 
the bieflings of that covenant to. all who comply 
with the requirements of it ; or, in.other words, to 
all who believe and repent. So that the bleflfed Je- 
hovah, who was offended by jthe fins of men, may 
he confidered as addrefTmg himfelfi in this ordinance 
to all the worthy receivers of it, in fuch language as 

thi&: 
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thhi ** Come uato me, and be ye faved. I, even 
** I, am he that blottcth out your iniquities. I have 
^' laid help upon one that is mighty : I have found 
*' aranfom. Who is he that fliall condemn ? Chrift 
** has died. See here the lively memorials of his 
*' death. This bread is the emblem of that body of 
*' his which was broken for you : this w}ne, of his 
*' blood which was (hed for many for the remiflion 
*' of fins. By that blood my covenant of mercy 
*' was fealed. In giving you this wine, I prefent 
** you with a folemn token of this truth, that with 
•' me there is mercy and plenteous redemption, and I 
•* alfo feal the blefling to all who are difpofed by faith 
•' to receive it.*' If thisbefuperftition, it is fuch as 
is patronized by one whom, I Ihould imagine, you 
would not hefitate to admit among the number of ra- 
tional divines, I mean Dr. Taylor, the late pro- 
fcflbr of divinity at TVarrington. His paraphrafe on 
the words of our Lord on delivering the cup, is as 
follows : " This cup of wine is a reprefentation of 
** ithe New Teftament, covenant, grant of favour, 
^' or deed of gift, which God of his infinite mercy 
** hath freely beftowed on a finful perilhing world, 
** and which is founded in the merit of my blood. 
•' — Our Lord exprefsly tells us, that his blood (or 
*' perfecSt obedience) reprefented by the wine, is to be 
** coniidered as (landing in relation to the New Te- 
*' (lament, or covenant of grace -, and confequently, 
*' in this refpeft, is to be confidered as the objeft of 
** joy and exultation.*' After explaining this, he 
goes on to add, " This is the delicious wine, the 
•' rich cordial of which we drink in the Lord's Sup- 
-** pier. ; And all thefe in^ftimable blefllngs God be- 
** flows with all the affeftion and tendernefs of a 
•' father to his children, with all the kindnefs of a 
** friend to the objedls of his love. To finners, to 
** the greateft of penitent finners, he gives liberally ; 
^ he pardons abundantly ; and hath appointed this 

C 3 ^' ordinance 
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*f ordifaance as a TOKEN and SEAL of his coMe^^ 
f' nant, for thp perpctwl memory of the riches of 
f his gopdriefe, that wc might have ftrong confola*r 
V lation, and drink abimdanrfy pf |:he rivers of \i\% 
!.f pleafures *.*: 



• Taylor's Scripture-account of the Lord's §up|>cr, ^d edit. 
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LETTER III. 

Rev. SIR, 

IN the preceding Letter we have feen, what is rc- 
prefented on God's part by the elements of bread 
fa,nd wine in the LfOrd's Supper. Let us now enquire 
what is profefled on OUR part in receiving them. • 

The anfwer to this queftion will be determined, in 
a great meafure, by that which was given to the for- 
mer ; for o\jr profeflions muft certainly correfpond 
with God's declarations, and our views in receiving 
the ordinance, with G6d*s defign in appointing it. 
The queftion now to be confidered divides itfelf into 
two parts, viz. What a perfon profeffcs concerning 
his faith, and what he declares with refpeft to his 
difpofitions and general condudt. I will confider 
each of them feparately. With regard to the for- 
mer. 

You tell us, Sh-, (p. 32.) that " the only Opinion 
** which is declared by receiving the Lord's Supper 
« is. That Chrift is a Teacher fent from Qod." I 
can hardly fuppofe that you meant what your Words 
literally import, or that you will follow the aflertio'a 
"into all its confequences ; for upon this principle a 
Mahon)ttan might with propriety attend this ordi- 
nance, fince the JT^r^^'itfelr teaches that Chrift was 
a great Prophet or a Teacher fent from God, th©' 
Mahomet is declared to be greater than Jie. Where- 
as this is an ordinance peculiar to Chriftianity, and 
of fuch a nature as tihat none could attend it with 

C 4 pro- 
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propriety but Chriftians, who acknowledge no oth^r 
Mafter than Chrift.-; This lam perfuaded you will 
readily acknowledge ; and you add in the ne*t 
words, " it is a profeflion of a man's being fimply a 
** Chriftian," but the contrary will follow from your 
firft afiertion -, your definition of a Chriftian therefore, 
as a perfon who believes Chrift to be ^ Teather fent 
from God, is a very imperfeft one, fince according to 
this a Mahometan has a right to the Chriftian name. 
That man alone. Sir, can properly be called a Chriftian, 
whofe Faith is peculiar to chriftianity ; who believesn 
fomething different from what ^erfons of other- jroli- 
gions believe ; or elfe wherein does the differehQC be- 
tween a Chriftian and any other man confift ? What, 
for inflance, diftinguiflies a Chriftian from a Maho- 
metan ? What, but the belief of fohie things which the 
other rejefts, viz. the leading doftrines of the Oldaad 
New Teftament, as of divine revelation -, particularly 
thofe which refpeft Jesus Christ in his relation to 
mankind as finful creatures, which no other religion 
teaches. Could that man properly be called a dif- 
ciple of Mahomet^ or of Sodrates^ or any other teacher 
of religion or philofophy, who merely affented to this 
propofition, that he taught the truth, without knowing 
or believing what he . taught, or without believing 
thofe doftrines of his which* were peculiar to himfelf ? 
How then can any one with propriety be palled *a 
Chriftian^ without knowing and aflenting to thofe doc- 
trines which Chriji taught, which are peculiar to his 
religion. But if fuch a perfon could not be called a 
Chriftian, he certainly could have no right to the 
Lord's Supper, becaufe by your own acknowledge- 
ment that ordinance is peculiar to Chriftians.V It ne- 
ceflarily follows, therefore, that thofe who attend 
that ordinance (I mean with propriety) profefs fome 
other opinion befides that which you mention, " that 
^' Chrift is a teacher fent from God," viz. the lead- 
ing 4o<^ri|jes which he taught. If you fhoiild lay, 

tha; 
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that by this cxprcfltoh, you meant to include the be- 
lief of thofe general truths which Chrrft, as a teacher 
. from God, has revealed ; and that the fcripture often 
fpcaks of beUtving "Jefus to he the Chrift^ as <rf the 
iaufkc import with being a Chriftian -, I anfwer, that 
your expreflion is by no means equivalent to this : 
^ believing Jefus to be a teacher fent from God^ is far 
fliort of believing him to bethc Chrift, fmce the for- 
mer charafter of him may be applied to all the PrS- 
phets and Apoftles, yea even to Minifters of thfe pre- 
ient day. But pot to infift upon the inaccuracy '6f 
your expreffioin, and admitting that you meant by it 
as much as " believing that Jefus is the true Miefliah, 
** .the Son of God/' if you really intended to include 
.,all that the fcripture includes in the like expreflion, 
or the diftinguifhing doftrines of chriftianity, the 
. paffage referred to is impertinent, fmce nobody will 
aflerc the contrary. Chriftians of all perfuafions 
' jcnajintain that receiving tlie Lord^s Supper is a pro- 
. feflion of chriftianity, or of their belief of thofe 
' dodrines which are peculiar to it, and none, that 
'^jever! heard of, fuppofe it a profeffion of fuch opi- 
. nions as are no effential parts of it, how much foever 
'^t^ey.may be miftaken in judging what are fo. It is 
unneceiTary for top here to fay what I efteem fuch, 
tho* it were eafy to mention fome which all that call 
themfelves Chriftians acknowledge neceflary to be 
ilielieved in order to entitle iany one to the Chriftian 
[Jname, and which you will not Jiefitate to pronounce 
\^i this kind. But- this I muft mamtain, that whatfd- 
^ eyer are thecflentialdQftrines of the Chriftian religion, 
they are virtually profeffed. in that ordinance in which 
^ a perfon profeffes hiflif^lf a Chriftian : fbf a Chriftian 
* without believing any. of the doftrines of Chriftianity 
is a kind of being of which I can form no idea. 

I have only one thing to add ;h^re, which is an in* 

^jference that feepis naturally to. follow from what has 

b^.en faid : vjz. t|i^t whgtfocver doftrine any Chriftian 

fociety 
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iociety look upon to be eflendal to diiiftianity, they 
have a right to refufe communion to thofe who deny 
it ; for otherwife, they muft receive th<^ whom tiiey 
do not efteem as Chnftians, with whom they covStdi, 
have no more commnnien than Chrift hath whb 
Belial« But of this more faereafttf. 

Let us now enquire what a perfen is fuppoied to 
declare, by his attending the Lord's Supper, with 
, ^pe& to his nurd difpqfitums and ^nduS. As you 
hay^ not laid tc^ether your thoughts on this head, 
you will give me leave to coUeft them. And I wSl 
iirft take notice of what you fay is nAf declared in this^ 
ordinance. • 

*' It is not, my brethren (fay you, p. 30.) a decja^ 

^* rationof any fKtraordinary degree offanftity that 

♦V you make, when you attend the Lord's Supper."^ 

; i don't know any. Sir, who vdll fay it is i if hyextrk- 

^dinary fanSity yon mean, as your words import, 

greater degrees of purity than are common to good 

and pious men in geperai. In thofe Books upon 

the Lord's Supper idiich you moft except againft, 

.it is generally reprefrjited as equally belonging to 

.all confident Chriflians ; to all whofe ^ convenation is 

as becomeththc go§«l,* tho* their attainments in ftitJi 

and holinefs be imperfeft. Nay this imperfeiftipn is 

often urged as an argument to iattend the Lord*s 

Supper, as an impoitant means €^<:onfirmation and 

growth in grace. — If, by i^trn&rdmary fttnStity:^ yofu 

.mean, fqch purity of heart and life as is effentral to 

.denominate a man a real chriftian, (which, confidet-^ 

ing the chara£fcer& of the generality of thofe who ^ 

by the Chriftian:nanie, may be cilled extraordinary) 

. I muft own thepeare i^syx)!t few in theprefent day who 

have fo much of the Puritan ftill in them as to c6h- 

fider this as one thingvirtually profefled in attending 

the Lord's Supper, and as a necellary qualification 

for coming to this ordinance. I am not afhamed tx> 

acknowledge myfcif of this number i and I prbpofe 
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In sinDtiier pkce to defend the opinion againft what 
you have advanced in oppofmon to it. But I di& 
hiifs it at pnefent) partly bfccaufe it will better come 
-landcr confideratioii hereafter, and partly becaufe 1 
amno$ detf that you meant ihthis place to oppofe it. 

Again ; you fay (p. 3^.-) " It is not a profeflioii 
^* of a perfon'd attachment to any particular left or 
^ denominatibli of Chriftians." It is readily granted 
this could not be the origmal of ultimate defigh of it; 
fincc in the primitive times, Cbriftians knifw no other 
^amc th^ that common one, and had no divifions 
amon^fi them, becaufe they were, in the main, all of 
one mind. Nor are any weak enough to ' think. that 
ihis is the principal end of the ordinance how. But 
k certainly is an accidental one ; and I cannot con- 
ceive but that it muft neceffarily be fo, fincc fuch 
jdifferences in fcntiment have taken place in the 
(Church) and fuch different modes of worfhip have 
Been adopted, as are incompatible with each other, 
lu arcinconfiftent with uniformity or even with union 
hi worlhip (what room foever there may be for the 
biutual cxercife of charity) and fuch as render it ne^ 
ceffary to divide into fcparate focieties. It certainly 
^^annbt be a matter of abfolute indifference what men 
fcelijBve, ot in what manner the publick worlhip of 
fGod is condu£bed. It cannot therefore be indifferent 
With what focicty I unite. If the principles of any 
^e denomination of Chriftians, and their mode of 
Worlhip, appear to me by far more rational fcriptu* 
tal and edifying than thoTe of other fefts, furcly it is 
iny wifdom and my duty ftatedly to unite with fuch 
■afociety, not merely for my own edification, but alfo 
4to bear my ceftimony to what I judge to be the truth, 
gnd againft what 1 confider as grols corruptions tX 
chriftianity. But where fhajl I receive the Lord*s 
feu^pper ? Where, but with thofc whom ! efteem the 
pureft fet of Chriftians ? not merely becaufe commu- 
hicating with others, (Ihould they permit it) wotrid 

' " ' - ^ a^ear 
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€tppearxoht countetKincifig €froncou« doarihes ami 
praftices, and unfcriptural terms of commumon (and 
there are many which yoii. Sir, confider inthat light) 
but it would really be a tacit approb^ion of them. 
In what way could a perfon more ftrongly declare 
ithat he belonged to this or that particular fed, than 
by conftantly joining with them in wpTfliip (I mean 
where other places of worfliip werp near) and par- 
taking with them, in their way, of the Lord's SiJ^ 
per ? Your own remark (p. 21.) upori that paflTage-ift 
which Paul reproves the Corinthians for partaltii^g 
of the heathen facrifices is a confirmation of wbait I 
fay, ' Ye cannot (fays the Apoftle) fdrink the cup 

* of the Lord and the cup of devils ; ye. cannot 

* partake of the Lord's table and the table of devils.* 
Your remark is this : "The whole meaning of this 
•' paffage is, that joining in idolatrous worfhip is the 
*' lame thing as renouncing chriftianity." That iS| 
this is not only the commonly received, but the naf 
tural, language of the aftion. By the fame rule it 
may be faid, that ftatedly joining in worlhip at all^ 
(efpecially receiving the facramental bread and wine) 
with any that I judge a corrupt fet of Chriftians, is 
tacitly renouncing what I confider as true chriftianity. 
An approbation of the diftinguilhing tenets and 
praftices of any one fet of Chriftians is not only, as 
you allow, the commonly received, but the realand 
natural language of frequent communion with them^ 
Nor does it appear to me at all foreign to,, or much 
lefs inconfiftent with, the original and grand defign 
of the Lord's Supper, to confider and acknowledge 
my receiving it ftatedly with one particular denomi- 
nation of Chriftians, as a proof that I am, in the main^ 
of their perfuafion, while I receive the ordinance itfelf 
as a proof that I am a Chriftian. 

Having thus confidered what you aflert is not^ % 
will now attend to what you fay /j, profefled in the 
Lord's Supper. 

- On 
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• Oh this head you exprefs yourfclf dius : " The 
** utmoft that can fairly be Inferred by any juft con* 
** fequence from die nature of the ordinance isj that 
•' fince the cuftom is peculiar to Chriftians, it may be 
** confidered as an open declaration of a man's chri* 
** ftianity. The language of it will then be this : 
*' By joining in this folcmn aftion in remembrance 
" of Chrift, I declare myfelf a Chriftian, and refolve 
*' by the grace of God to live and die as becomes a 
*' Chriftian : for (fay you) a refolution to behave as 
** becomes a Chriftian is the neceflary confequence of 
" an honeft man's declaring himfelf to be one/' (p. 
30.) Upon this paffage I beg leave to make the fol- 
lowing remarks. The firfl: is, that this account of the 
matter is much more than I can find in any paffage of 
fcripture, treating direftly of the Lord^s Supper. 
You do nor, indeed, pretend that it is expujed in any 
of the texts which you had before quoted, but you 
infer this general accountof it, asaprofeflion of one's 
chriftianity, from the nature ofthe^ifrdinance^ and from 
that inference deduce this ftirther particular, that it is 
aprofeffion of a refolution to live as becomes a Chriftian. 
I have no objcftion. Sir, to either of thefe inferences, 
I believe them to be juft : but in having recourfe to 
them, I muft remark, that you forgot the grand prin- 
ciple which you adopted from Bi/hap Hoadly^ that we 
are to be guided by the words of fcripture relating to. 
the ordinance, and that Chrift and his Apoftles have 
decided. all matters relating to it with fufBcient clear- 
nefs. If you rcfcrve to yourfelf a right to infer any. 
thing from, what you apprehend the nature oi the 
ordinance, ydxx give us a great advantage againft 
you, by. leaving us alfo at liberty to infer any thing 
which we think juftly deducible from what we judge 
to be the true nature of the inftitution i unlefs you 
deny us the liberty whicTi you claim to yourfclf. Ldt 
us then no.more hear it faid, this or that does not be- 
long tOitfae. Lqsd's Supper^ becaufe it is not fuUy ex- 

preffed 
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|>rcflcd id the p^ffi^gcs wlrich yoti hare cltpd d% xki 
only ones relating to it, fioce this is eqiiaUjr trufe withf 
Tcfye^ to yow own accortBii: of it.-r— Fut I muft fur*, 
ther rei^sark, th4t what you mfer from the Mature of 
iieor<ibwoecpritermDgAeprofe(fiQn0Mdein h^ isr 
inconfiftent with the riaain <irift of yctor wojfk, *hi^ph 
to me appears to be tWsy yjz, to prove that the Lord's 
Supper is only apublick decliratiohof ainaifs chii^ 
fiianity, or his belief that Je£as is a teacher ieht from 
God, ahd that thereftEoc; ALJ4, ^iio in this fefierdlfeffe 
iMre Chriftij^ns, opght to ^mnd this ordinance. That 
this > yoiir fcnturient is fufficieAtly evident from 
iuch paflages a$ thofe, p. 2S, ^i, 4Z, &c. ibnie of 
^hich I imUhave occaTion heireaftei: to quote. But 
it is notoriot^yinconfift'f 9t with thb fentiment to iay^ 
as you do here^ that the language of thea6ljx>n in re*- 
cciving the Lord's Supper b^ " J refolvetoKve and 
•* die likca Chriftian.** This is faying much more 
jthan tha/t ♦* I am achriftian," in that fccfe of the exr 
jprelTion which you have eUewhere given, and there 
;are many pcrfons who ca© truly fey the ome, who arc 
very far from being able with truth to fay the other.^ 
,You add in vindication of this^ "^^ for a refohition to 
^^ behave as a Chriftian is the necei&ry 6an&quence 
*^ of an koneft mun's dedarii^ he. is. one." I mufi: 
tOwn I can fee no necefiary.conneftbn bctwreen ihcfc 
<(wo. A man may very honeftly doclare th|it he. is a 
rChriftian in your general fenfc of the wond, viz. thac» 
lie bebevcs Chrift to Jae a teacher fent isom .God, 
^itteut any reiQiutiQn.oriBOention to»aft aecording 
tco than: belief. What youiiave aBSbrted- an. another 
:|)lace (p. 43.) is uaimbfiedljr true, ^ trfi^tiooeiving 
•«•' the Loiri'^ Supper^ which is the fame thing.as fay- 
i^' kg In the face <^ the nviarid I am a CAtifiian^ ccr^ 
r^* tainly implies an ^bUgcUtm to Uveasbecom3Esa£3iri- 
^* ftiin." . All indeed wi^ibelicve that |flft& is the 
•Chrift, are (asyoufunher bbferve)5anjdBioan ^iliga- 
-timm li3ce.aocording.to i\«:k a belief Jt^bcUieff jhdy 
I .■ ' ' declare 
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t^ickre it or- not. But is an dbligasian the fame thing 
as a refolution f In my apprehrauon they are as diSe* 
rent as a fenfe of duty, and the pfadice of it. Give 
me leave to obferve, it \i your confounding thefe^ that 
has led you into a miilake which runs thro' your per- ' 
formance, by which your readers arc liable to be be^- 
wtldered< Ir you had aflerted that an attendance' 
upon the Lord's Supper implies zprofeffion of ebUga^ 
tim to live like a Chriftian, that would have agreed 
very well with your nuin principle, that all who be* 
lieve in JeAis as the Meflmh have a right to thl^ or- 
dinance, and with your general account of it as a 
{>rofeffion of a man's chriftianity. But a refoluticn rt>-' 
ive and die like a Chriftian is a profeffion which all 
fuch perfons cannot make. It therefore follows^ 
either that fuch a refolution is not implied in attend- 
ing this ordinance, or elfe that a mere belief that J^fos^ 
is the Chrift is not, as you have aflerted, the only 
qualification for it ; for diofe who have only this be- 
lief, but no fuch refolution as you mention, by at- 
tending this ordinance, in which that refolution isppo- 
felled, do profeis alie. In a word, if an attendance* 
upon the Lord's Supper implies a refolution to live 
and die as becomes a Chriftian, it implies every thing 
which we contend for as neceffary in a worthy conv- 
muntcant, and may be conddered as including all 
thofe pious difpofitiona and devout exercifes or the 
iOlnd which we ai&rtthb ordinance requires. What ' 
they are, I am now particularly to fhew. 
. And here I muft, proceed according to the rule* 
which you have adopted, viz. inferring from the* 
nature of the ordinance. I have already fhewed^ 
that it is a memorial of Chrift, in general ;- par- 
ticularly of his death ; and among other views of^ 
ie^ as.a facrifice for fin ; and that it is alfo a figo^ 
or fcal of the covenant of grace. I infer then ffoni* 
thiic account, that thofe who with propriety at-s^ 
tfndi the. ordinance, fo as to anfwer t^e defign oF 
ibi ferioufly remember the Lord Jcfus Chrift accord* 

ing 
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^ftg.tOi his feveral charafters and offices : that they 
gratefully recoUcft what he did and fuffered for' 
their, fakes^ and that . love of his which was the - 
Iprifig pf all : That they profefs their faith in the effl- • 
cacy Qf his death ta put away fin, their cordial ap- 
probation oi that method of falvation which God has* 
ap[X)inted thro' the blood of his crofs, and (as finful ' 
nuferabk creatures) their thankful acceptance of di- ' 
vine-mercy thro' this blefied mediator.— -And where- 
as .Chrift fpeak$ of ^he wine as the new covenant in his 
bloQ4t" ^ ^he enifclcm. of that blood by whicfh the 
covenant of grace was confirmed, and as fuch, a fign^ ' 
token, or pledge of .the bleflings of -that gpVenant 
iqip^rted to all the faithful ; I infer, that thofe ^ho 
receive this cup. aright, thanlcfuUy acknowledge their 
obligations to divine mercy for thofe covenant Mef- 
fipgs, exprefs their, own cordial acceptance of them ! 
upon the terms on which they are offered, and as^ 
parties ip this coivenant, folemnly declare their hearty 
^ compliance with the requirements of it ; that is to 
fay, that they repent of fin, that they believe in 
Chrift, that they obey his gofpel, and devote them-^ 
fclyes to God jhro' iiira, with- an hearty refolution to 
be for ever his j, tobeand do and bear wh^tfocver he 
would have them. Thefe arethc requirements of the 
gpfp^l covenant from all who partake of the bleflings 
of it. . The Lord's Supper is the fign or feal of this 
cpyeoant in both thefc. views. God, by giving bread 
and wine, decljires his.free donations of thefe bleflings- 
won fa:ith and repentance. We, by receiving it, de- 
clare pur acceptance of them upon thefe terms : that ' 
is to fay, that we belieVe and repent ; for without this, 

they cannot be received. To this I muft add, that 

by partaking of this ordinance in a focial manner, 
Tiyith the members, of Chrift's church, we profefe our* 
itUtion to them; as brethren, our eftecm for them a$ 
4ich, and our copfent to all the duties of this relation ^' 
^latrwoyill pl^rforin any offices of kitidQcis for them 
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an they ihall have need and we opportunity j will 
readily give or receive friendly exhortations and re- 
proofs as there ftiall be occafiort, and peaceably fub* 
mit to that difciplihe which Chrift has wifely appoint* 
ed in his church. That fuch a relation to the churcf; 
of Chrift is implied in attending the Lbrd's Supper 
is evident from what Paul exprefsly aflerts on 5iis 
head (i Cdi'. x. 17.) ' We bein^ many' are one bread 

• jfnd one body, for we are. all partakers of thaf one 

• bread.* As to the particular duties of this relatioii 
which I have mentioned, they fo naturally refult frona 
it, and are fo plainly laid down in fcripture, that it i$ 
unneceflary to attempt the proof of then). 

vNow from this accountof the nature of the ordv 
nance and the confequent profeflVon implied in it, wfi 
may judge who arc tl)ey that * eat this bread 4nd 

* drink this cup unworthily ;' and fo wc fhall be led 
to the ntxt encjuiry, which is indeed intimately eoa- 
nefted with this,- — By whom this Rite is to be cele»» 
brated. 

You tell us in efFedt, that in the prefent day, rtaper-* 
fons can receive this ordinance unworthily t for nav- 
ing quoted Paufs reproof of the Corinthians for thei;* 
indecent behaviour at the Lord's table, you fubjoiii 
the following remark : " All the cenfure that St* 
** Paul pafles upon unworthy communicants, 1 
** Would obfervc by the way, relates wholly to fueh a 
** manner of receiving this ordinance as is no whece 

' •* pradtifed at this day in any chriftian country. His 
•' cenfures therefore are evidently fuch as no Chrifti- 
** ans at this day can apply to themfelves/' Let us fee 
what thofe cenfures are. He lays * this is not to eat 

' * the Lord's Supper''-^infinuates that they ' eat and 
^ drank unworthily*'— that they did ' not difcerrt the 

' * Ldrd*s body*^ — and that they were ' guilty of the 

* bodand blood of the Lord/ He therefore fpeaks of 
.them as ' eating and drinking judgement to thenv 
^ felves^-^arid- as coming together unto condemna- 
*' • '• D • tion.^ 
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• tion.* . In the former of thefe claufee he reprefcnt^ 
their fault y in the latter the,bad confequenccs of iti 
But neither of thefe appear to me of fuch a nature as 
to be applicable to none but thofe Corinthians. As 
to the cenfure which the Apoftle pafles upon thcm,-hc 
does not fo much as infmuate that they were.guilty of 
fuch a manner of receiving the Lord's Supper as was 
the only poflible abufe of it -, fp far frpni this, that he 
does not direftly apply the charge of receiving thi^ 
Vitc unworthily to them ; but after he had nientibped 
their indecent manner of celebrating it, gives them a 
^rue account of the inftitution, arid concludes with a 
j^»^^/^admonition concerning the fin ahd danger of 
abufing it, ^nd a general exhortati9n wfth refpeft to a 
due approach to it! ' I have received of the Lord 

* Tefus, &c.— Wherefore whofoever fhall eat this 
'* bread, and drink this cup of the Lord unworthily, 
^* Ihall be guilty of the body and blood 6f the Lord. 
"* But let a man (i. e. every man) examine himfelf and 
"* fo let hmi eat&c. for he that (i. e. whofoever) eat- 

* eth and drinketh unworthily eateth and drinketh 

* judgement to himfelf/ By the. word unwertbily is 
\iniyerfafly underftood, a manner of receiving the or- 

'^inance that is tmfuitable to its nature and defign. The 

/the term is general, and may be applied to everv 

poflible abufe of this inftitution. And as general is 

that other part of the cenfure, * this is not to eat 

* the Lord's Supper/ By the phrafc * not difceiH- 
'*^ ing the Lord's body/ the Apoftle indeed particq- 

larly refers to the abufe of the Corinthians ; butit is 
eafy to conceive of others to which it might as fitly 
be applied. As to thofe claufes which relate to the bad 
confequences of receiving the ordinance unworthily, 
they may as eafily be applied to every particular 
manner of doing fo. Do you afk me for any infta^- 
; ces of this kind which can be fuppofed to happen in 
the prefent day ? Would to God we were at a lofs 
"for any as grofs as the Corinthian irregularity ! Yqu 

yoUffclf 
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youtfclf. Sir, havcfurniflicd fhc with fcvcral, which you 
call abujes of this rite j a word which to mc conveys 
liiuch the fame idea with receiving it unworthily. 
You tell us *' making the Lord's Supper a quaUftca*- 
*' tion for a civil office (p. 33.) is fuch a bafe proftitu- 
*' tion of it, that it become$ cveryperfon who has a juft 
** regard for the honour of religion to bear his tefti- 
** mony againft it." I would aflc whether a bafe pro- 
fiitution of this rite, be not an expreflion at leafl: 
equally ftrong with that of the Apoftle, eating and 
drinking unworthily ? The dbdrine of Tranfubjian- 
tiaiion^ and the adoration of the elements, youjuftly 
ftile '* a corruption of this inftitution to a degree 

." which would have exceeded the bounds of credi- 
" bility, ha^ it not remained in the church of Rome 
*' at this day as a monument of the utmoil extrava- 
" gance of fhtf' human imagination.^ (p. 42.) And 
(p. 48.) you afcribe to this ** abfurd doftrine, horrid 
'' confequenccs." I alk you, Sir, whether this is to rr- 
ceive the Lord's Supper? whether thofe who thus 
conceive of this ordinance can be faid to difcern the 
Lord^s body ? or whether they are unjuftly charged 
with eating unworthily ? You cannot furely anfwer in 
the negative ; but if in the affirmative, you allow > 
what you had before denied, that the Apoftle's cen- 
fure may be applied to others as well as to the Corin- 
dfians. With as much reafon may thefe feveral ex- 
preflions be applied to all who entertain unworthy 

,leiitimcnts,of the ordinance, or attend upon it with 

. bafe dqfigns, or difpofitions unfuitable to it. 

' To the fame efFedJld&-. Venn had exprefled himfelf 

Jn relation to your remark concerning the Apoftie's 
cchfurc of the Corinthians (p. 47^1 . But you toil 
him " you really did not cxpeft that a remark,*which 
" you ftill thiflk extrefimly juft and obvious, would 
** have been called in queftion." (p. 49.) And in 
the next page you add " I appeal to common fenfe^ 
** and notwithftandiog yaur peciiliar rterhod of rea-^ 
*' foning about the matter (which I think not worth 
D 2 *' fpj 
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•* Wjy wbiU toMamint^) I aUde by my firft aflirtion.** 
Not to fay any thing of the cMd&Uf and humWty which 
this laft paflhge expreflfes, give me leave. Sir, to ob- 
fervc, that juft and obvious is your remark may ap- 
pear t© yottrfclf, Mr. Fim was not quite fo flngulalr 
ifi his finiral application of the Apoftle^s cenfure 6f 
the Corinthians as you ima^ne^ for Bifhop Hoadh 
himielf) whoie plan you have profeilMly adoptea, 
has exprefsly contradicted the fentiment which you ib 
<sonfidehtly maintain; tho* Mr. Fenn was fo much 
miftaken as to fuppofe you borrowed it from him : 
A circumstance which may pofllbl^ have made you 
the more tenacious of it. The Bilhop's words aie 
thefe : ^ I do not confine the guilt of eating and drink- 
** ing unworthily to the ftrift imitation of the Corin- 
** thian. finners in the one particular inftance of their 
** indcceficys but think it ought to be extended to 
^ all ciales, to which the Apo^te*s argument drawn 
** ffom the iitftitution itfelf, by parity of reaftm, can 
•' reach. Wharever temper or behaviour at the time 
^ of eating and dritikitig is utterly unfuitable to the 
•* delign of the duty, muft, in its degree^ come under 
•* the certlure of this paffage*.'* If you flioukl 
*' think it worth your while to examine tits reafon- 
^^ ing," 1 Ihall hope to efcape, in fome degree, that 
contempt with which you have loaded Mt. Fenity and 
which 1 might otherwife h^ve expeftcd for attempting 
his defence. 

That the cenfure of the paflage under ConfideratkMi 
is applicable to conMnunicants in general who ai^^- 
ftitut4& of true piety, I fhall be led to prove under the 
next head of enquiry, wtiich 1 teferve as the fubje^t 
ef my next Letter. 

I am, &c* 

* Hoadly's plain Acooanti p. §•• 
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LETTER IV. 



Rev. SIRy 

TH E next qoeftibh ^pofed to be confideted 
(viz. iy v>b0m is the Lord Supper to be cele^ 
brated) is fo intimately confieded with the Uft^ that 
the anfwer which was givert to that will detertnint 
•what is to be given to thin* Whatfoever prof^dton ia 
implied in attending the ordiifiance, thofe perfohs and 
•chofe only ought to attend it who can with truth m^kfc 
that pFofefTiQn. If receiving the Lord^s SDpj>ep h^ 
only a declaration of a man's chriftianity, then aH 
who believe chnftiarfty hiay and ought to receive it* 
fiut if thisadlion imi^iefi aprofeifion of a pra<flica| 
regard to Chrift and the golpd, then thofe iilone whd 
poifefs that qualification t^n with propriety engage 
in it. In the preceding letter I attempted to prove 
that the laft fuppofition is the truth. I nowpr<K:eed 
to juftify the inference from it, and to examine what 
you have faid on this brtinch of the fubjeft. 

Your anlwcrto the queftiM how before us is as fol- 
lows :, ** This rite is to be cdebratcd iy dlfr^ftffin^ 
*** Chrifiians^ who are arrived at years <rf difcretioh. 
^ In nothing (fiiy you) ^% I haye read to ^, (and 
^ I have read to you every thing that relates to it irt 
•* the New Teftament) can you find any 4tber qualU 
^ fication required (jthan pofeillog chriftianity I 
^^ iuppofeyou mean] and therefore what iv^ hwk 
D 3 . ** Chriftians 
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*' Chriftians of this day to ihfift upon any other V* 
(p. 28.) Give me leave to a(k you. Sir, what you 
mean by prof effing chrift^anity. I muft own myfclf at 
a lofs to conceive what is here meant by it, fince in 
the very next page you fay " a previous declaration" 
(or proteflion, for both the words are of the fame im- 
port, and you yourfelfufe thempromifcuoufly)" of a 
** man's being x Chriftian^ is by no means neceffary, 
** This aftion is it/elf the declaration, and a more fo- 
** lemn one than any other." You muft cxcufe me 
if I fay thefe two paffages are direftly contrary to 
each other. Which of them you will abide by I 
muft guefs from the general ftrain of your book. 
.This.,kads nie to fijc upon the latter, and therefore 
obliges me to correft yo^r dpfitiition of the perfons 
duly qualified for the Load's Supper by ftriking out 
ihc yford prof ej/ing9\ and reading it,' allChriftians^ i. c, 
nU who believe that Jefus is a teacher fent from God^ 
,without regard to their n^oral charafterj fave only 
(what you bethought yourfelf.toa4<J in a parenthefis, 
ibui- pages afterwards, p,. gg.) thaf they muft be free 
from fcandalous vices. That I have not mifrcprefent- 
cd your meaning appears plain from the following 
paiTage (among others) which I find under your head 
4pf abufes which have crept into this inftitution, . 
*' — Upon this, the terms of communion began to be 
** more ftxift, and a greater purity of heart and life 
'^^ than was before required, was now thought abfo'- 
•* lutdynec€irary."(p.42.) Youthen introducebr;]g/» 
with evidjent difapprobation as faying, " It does not 
*' belong to every one to eat of this bread and drink 
*' of this cup* They muft have been both baptized, 
*' believe the articles of the Chriftian faith, and ac- 
*' cordingjy live holy and pious lives.*^ You go on,, 
^' This advance being made, &c,'* evidently repre- 
fendngOr/g^^'$ account of the matter as an innova- 
tion. I ihall now lay before you my rcjfoos for be* 
lieyingitis thetrothf 
. ^ ^ * Th« 



'' The fiirft I (hallmention is,, that it beft agrees with 
the nature of the ordinance, and the profeflioa implied 
in attending upon it. 

. As to the ordinance itfelf,.! have before attempted 
tb prove that it contains a declaration on God's part 
bf his i^eadinefs to beftow certain bleflings purchafed 
by his Son's death, and pr.omifcd in the covenant of 
grace ; which may all be confidered as included in 
what our Lord mentions, in the words of the inftitu-s 
iion as the great end of his (hedding his blood, The 
remij/ion ofjins. Now it feems unrealbnable to fup- 
j)ofe that any have a right to,, or can with propriety; 
receive, the outward figns of thofe fpiritual bleflings. 
Or the leal or token of that covenant in which they are 
contained/'but thofe who are interefted in the bleffings 
themfelves rtpreferited thereby : on the contrary fup- 
pofition, they lofe their propriety and become defti- 
tiite of any meaning. But who are the pcrfons fpor 
jcified in the new covenant as interefted in the blefllngaf 
of it ? Not all that believe Jefus is the Chrift, npc 
any but fuch as believe in him with the heart, as rc:^ 
pent of fin, and live according to the gofpeL It fol- 
lows therefore that only fuch perfons as ihefe are war-i 
ranted to partake of the facramental^ bread and wine,. 
Further ; the Profeffion which is made in the par-^ 
ticipation ofthele elenients is an additional (and torni^ 
a ftriking) proof, that they belong only to real Chri- 
ftians. A perfon who attends this ordinance, is fup-w 
pofed from the nature of it as above explained to pro- 
lefs (and if he attends it worthily means to proicls) 
^ his grateful remembrance of Chrift and the unfpeak- 
able benefits procured for finful men by his media- 
tion, particularly by * his offering himfelf a facrifice 
for fih ; his own chearful acceptance of thofe benefits, 
upon the terms on which they are offered* his hearty 
approbation of the grand requirements'of the gofpel^ 
covenant, and his refolute purpofe to live according ta 
them. No lefs^han this you yourfelf. Sir, include in 

D 4 this 
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t|its profeflfion when you fay, ." It iipp^e$ a r«foltt6on , 
«* to live and dit' like a'Chriftian/' *^t c^n all that; 
bcliwe the truth of chriftianity honeftly mafce fuch ^ 

Srofeffion ? Cai\ thofe inakc it, wh6 do not heartily 
cfirethc blcffings of the]^ofpel covena,nt^ ngr inward: 
\y reliih its rcqyircnients, nor evea intend to comply 
.^ith them ? but whiC>» on the contrary, are yet undcf 
the power of their fms^ if not of fcandalous vices, yet 
of fecrct lufts, whofe • minjds are carrjal, sjnd therc- 
* /pre at enniity with God ?* whi<!h indeed is the cafe 
with all uncorivcrted perfons, whatever their Qutwar4 
behaviour may be. No mere nominal Chrtftian doe^ ' 
0r cae thus refoive. A refolution p^ this nature fupr 
pofes fpch an hearty approbation of the laws of Chriflt^ 
and fui:h a zealous attachment to him, as ar-e the 
grand charaderiftics of a real Chriftian, dr a truly 
gQod man*. 

*- 'jfhis pbfervatidn feems to me to deftroy that dif- 
fin^ion pn which the author of the Plain Account \\^ 
laid fo much ftrefs, between a perfon's being himfelf 
worthy or pioua,. and his exercifing diJpofuions 
Wforthy of, or luited to the nature of the Lord's Sup- 
per. Howanunhbly man can exercife holy difpofi- 
tions is. to me inconceivable, fincethat which confti- 
tutes a perfpn holy or unholy, is his being pofleffed of. 
Or his wanting, thpfe difpofitions which are required 
to be exerciled in attending this inftitjution. 

There is another paflage in your performance, in 
which you feem not only to allow the neccffity of ex- 
crplfihg pious difpofitions, but of poflefling a pious 
charafter in order to have a right to the Lord's Sup* 
per. Speaking of the preparation neceflary for it 
(p. 35.) you lay, ** this aft of religion only requires 
^ that ferious and compofed ftate of mind, which is 
^ a temper that a Good Man, v;bo never indulges 
^ bimfelf in my criminal esccejfes^ habitually carries 
«* about with hin*/' 1 fhould be glad to know, Sir^ 
jrfaa( fort of aperfqn you intend bYc^gwdmw^ if 005 

fuch 
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fuch an OQ^, w I am di<feaiioaria|^ to provis is the 
pnly fit; p^llSgtn ta reoeivie: tUi oncKtiance; T cannot 
f<?e, ^^frhfK piioiKiety % <kufr;(^i ^^ can be called 
by tbi^ na^e (imd fudi evAry man is, who i% not 
|iG4y in ^JEjaft and life) or how any other thaa a real 
Chriftiafli^ . <j^ bf faid " habitually to cany about 
/^ with.hi<9:^r<triQUs and compofed ftate or mind.* 
Jn a WQr4^ I only contend for the nec^JSky of fuch 
quali|ij;^Qn$ in a comsiunicanc asjyou here ^efcribe: 
Now \£ih^ ex^rcife of filch ko^ diipofltions as I 
h;ivedff^rib94 be nece0^ry to intitle any 6ne to the 
JLord^s.Siipp^, and be prefeiTcd in attending upon It; 
and if it b4 GTOC that no unholy perfon can exercife 
themt not being poflefled of them v I infer, that thole 
5vho attend the Lcird's Supper while th^y 4«ifiaki uh« 
holy» 2^s they folemnly profeis a falfehood^ ^ eat and 
^ drink vm^worchdly ;' firom whence it feems nwft 
clearly to f^Uow, that all unholy perfbns ought to re- 
frain ffM^ this ordinance till athorough change takes 
place 4nth^iA) left they * eat and drink judgment to 
* theniftlv^s :* unJds i<: be fuppofed that it is better 
to receive unworthilyy and declare what is abfoluteiy 
falfe» than wholly xd ne^le^ the ordinance ; which ap» 
pears to me too unreafooable to need confutation. 

You apprehend that dbere is no danger in a pefM 
fon*s coming to the Lord's taWe who is deftitutc of 
a truly chrittian temper. ** Iflbeafked (youfay,p.« 
*' 340 whether it be not hazardous for a perfon ot t 
", dubious or indiferent charadlcr to receive the Lord's 
** Suj^r, I anfwcr, you may judge for yourfelves 
" by confidering> that receiving the Lord's Supper is 
" the feme thing as ftanding up in the face ot the 
** world a^d faying lam a Chriftian.'* You ought 
to have added, (and to make you confifterit I muft 
fuppofe you intended to include,) what you had be- 
fore faidiuch a declaration implied, ** Jnd I refohe 
*♦ (by the grace of God) to live and die as iecomes a 
^ Qri/iian.** You go on " This declaration cer- ; 
t^ mBly implies an obligation to live as becomes s 

JjCbriftiaii 
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•* Chr^Wj Md- dkarc6TO:if; th^' pcrfito^^Bo inkkw 
** itbeja bidtmii, hcwriU bemdre lnt«Ji«a^ thari 
*« if heJbad laot beend C*r§?/^>ir, land tSWlff iwt Tiave 
^' fnacj^ltha; declarations'' - Thit is hot the inattcr in 
jdcWe^ Sir ; MThe, qucftioh t© be decided is,' ^A^hether 
a bacimfknfc)wJiO'by attending' the Lbnl's* Sopper fo- 
lenanly ^c4^rts be ia aChdftian, and ndt onty obliged 
)>S\tf^pil^4^o.Hve Hkt a Gfariftkn, fete nit ^rnore ihex- 
ciiftbk:jtb^ft.Qne.(ia odicr:rc^)eft9 cqtiaBj^bad) whd 
had not madie fuch ar declaration ; or wbediei- fiich^^ an 
onedpes not involve hinrfclf'in jgreater giiilt than he. 
would I |Othe?rwifehaVe been chargeable !witli. You 
dP^opeed iEfess:; "but'tfamso be ih faS? a Chriftiani 
,•* tliei ^^bli^atiom to a chrifl>ian-like;behai4^ift-' ii much 
V: the fame .whethenvbe :dedare.:bis.befi^"^6f'C^^^ 
ff, ftianity |>efore the world or noti''* Tliat isto fay^ 
His;dpclar^ng;hinifetf a Ghriftian ib ihe^ta^ft fqlemn 
manner. p<^bJe, fo as to prQfc(a:hls rlrfdlutfeh to lite 
and die as becomes a Ghriftian, bringschilpf lander no 
ftronger obligation toa.ichriftian-iike behaviour than 
a mere private opinion that chiriftikiky is a divincf re- 
ligion, and ;fuch a profejSion in a bad nfJan Is no ag^ 
gravation of his guilt. If this be true, it wW ifollowv 
that it is impoffibie for a perfdn by any ptofeflibn of 
religion xo bring hinrfelf under a ftronger' obligation 
to an holy life, than the mere, belief* of thriftianity 
brings him under, or to expofe himfelf to greater 
£uilt, or riiore aggravated punifhment than he would 
incur by difobedience to the golpel atone, without 
,any profcffion at all : which appears t6 jfte as con- 
trary to f6und reafon, as I hope hereafter to (hew it is 
,tQ the. common language of fcripture. In order to 
illuftrate and vindicate the paffage quoted above, yoii 
'' add 



• Thie is not quite confiftent with p. 56, where you call upon 

us to ^ firtngihen this obligation by a public. profefiion." Upon 

^hkh (by the way) fo much flrefs is laid throughout the New 

\ Teftamenty that thofe who do not make it are excluded from the 

^^hriiUan charader. So thjit ^' being iniad a Chriftiai}^ and nst 

' declaring it to the world," is a cafe not ta be fuppofed, Sec 

fat. X. 32. Rom. x. 91 &c. 
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add, " The one is only a more fdemn thing than tHc 
*' other, but prccifcly of the fame nature. They 
** differ only as a commop aflcrtion and an oath,' 
** which are both, in a manner, of equal obligjltion 
** upon an honeft man." I was greatly at a loft for 
ibme time to fee the fprce of your reafoning here, foi' 
want of knowing what arc the two things betweea 
which you are making the comparifon. Thofe im- 
mediately preceding are " a jnan's declaring his be* 
*< lief of chriftianity to the world, and his not declar- 
** ing it.** For you next add, " the one is only mor^ 
** folemn than the other.** The mere abfurdity of 
fuch a comparifon induced me (after feveral times 
reading the paiflage) to look back thro* the laft fen- 
tence of full ten lines, to the preceding ; where I 
found what I fuppofe mufl: be the things compared, 
viz.. '* The receiving the Lord's Supper — andftanding 
** up in the face of the world and faying, I am aChq- 
** ftian.** Thefe you fay are the fame thing. To theft 
I imagine you muft refer when you fay, " The one 
" is only a more folemn thing than the other.** But 
pray. Sir, does not the greater folemnity of any pro* 
feffionproportionably increafe the'obligation to aft ac^ 
cording toit, and inhance the fin of violating it ? The 
Lord's Supper you fay differs only from faying I am 
a Chrifiian as an oath differs from a common affertion. 
But is there no difference between thefe two ? You 
allow the one is more folemn than tlie other ? It is 
univerfally efteemed fo, and therefore preferred for 
the greater fecurity. Is not the obligation to truth 
therefore, and the guilt of falfehood, greater in the 
former than in the latter ? Suppofing then that 
receiving the Lord's Supper were the • fame thing as 
ftanding up in the face of the world and faying, I am 
a Chriftian, fince, as yourfelf allow, this is a more 
folemn way of making fuch a declaration, there is 
** a greater hazard** in a perfon*s making it this way, 
who is " of a dubious or indifferent charafter," than 
in his merely faying he is a Chriftian. I muft own I 

would 
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would not advifea perfon of a dubious or indifferent 
charafter (efpecially one whom I knew to be irreligi* 
dus) to ftand up in the face of tjic world and fay, I 
itn aChriftian j much Icfi to attend the Lord*$ Sup*- 
per, tho' I looked upon it as only (aymg the fame 
^^g in a more folemn manner. Would it not be 
^vueable in fuch an one to defer declaring his chri* 
ftianlty to the world, till his conduA fliould fpeak the 
fame language ? 

But 1 muft diflent from you when you fay " the 
** one is the fame as the other," ^nd muft here agaia 
^g leave to remind you, that you yourfclf have, in a* 
nother part of your book^ pointed out an eflential 
difference, where you tell us that attending the Lord's 
Supper is not merely declaring that a perfon is a 
Chriftian, but that " ^^ ^ refolyed to live and die a% 
Becomes a Chriftian," Now this declaration no one 
tan with propriety m^e but a perfon who is lb rcfolv* 
ed. If therefore any one makes it who is not fo re* 
^Ived^heis (asl baye before fliewedjguUty of afolemn 
faHehood, he eats and drinks unworthily. Will you 
fay then that a man of an indifferent charaAer runs na 
greater hazard in attending this inftitution, than he 
would in making a mere fimple declaration that he 
believed the gofpel ? Thefe two things differ from 
each other, not as an oath differs from a common 
affcrtion, but as a perfon's declaring his belief of 
;fu;iy truth, and his taking an oath that he will adt 
lUitably to fuch a conviftion. In confirmation 
of your opinion you further fay, " Befides, com-r 
\^ ing in a conftant way to a place of Chriftian 
^^ wor&ip is, in fad, a publick declaration of a man^s 

V chrlftianity, and therefore lays him under the fame 

V obligation." This I muft beg leave to deny, fince 
^tending publick worihip i^ no where in Icripture 
^pcJs^en of as a proof of a man^s chriftianity ; nor does 
it in its own nature imply a declaration of it, (much 
|efs of hisreiblucion to live like a chriftian) fince it is 
tafy to conceive how an unbeliever may commend* 

ably 
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ably attend a place of Chriftian worfliip in order to- 
judge concerning the Chriftian faith, or even to unite 
in thofe parts ofthe fcrvice which are agreeable to th^ 
religion of nature. And it is well known that naany 
congregations among the Diflenters are become fo ra- 
tional and complaifant, and their puWick worfliip 
conduftcd upon futh very catholic principles, that a 
fober Deift might with propriety attend upon it, and 
would meet with much lefs difguft than one of yog.r 
old-faftiioned Chriftians. But would not fuch a per- 
fonmake a diftinftion between the ordinary parts of 
publick worfliip and the Lord's Supper, which bp 
would confider as the diftinguifliing badge of Chrifii- 
anity, which,, if he had any confcience at all^ bis 
would rcfyfe to wear > and would not he think hitn- 
felf injured by having his attendance on publick wor- 
fliip conltrued as proof of his being a Chriftian ? Since 
this is a duty dilated by the light of nature, anjl 
therefore widely differs from receiving the Lord's 
Supper, which is peculiar to chriftianity. And we 
believe that the attendance upon it not only nece^- 
rily implies a perlbn's being a Chriftian, but is cfi- 
vinely appointed as a publick teftimony of it, whicji 
publick worfliip is not- Your conclufion, therefore, 
that they are equally hazardous, is falfe, and a man of 
a dubious or indifferent charader has (contrary tio 
your inference) more reafon to be afraid of coming xq 
the Lord's Supper, than of attending publick wor- 
fliip. 

if it fliould here be faid, as it often has been, " that 
** tho' a man of fuch a charafter caiuioit fo well aa- 
*' fwer the^nd of this ordinance as a truly good man, 
" yeth.e ought not for that reafon to abfent himfelf 
** from this part of publick worfliip any more than 
•* from publick prayer or praife, or hearing the word pf 
•• God,jicithcrof whichaman of a bad or dubious ch^- 
•* rafter can fo properly attend upon as agood maj^^**! 
4iifwer^theLord*s Supper feems tome to differ fronrall 
* %. other 
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other inftitutions, and indeed one would naturally fup- 
pofe in theory that the divine wifdom in appointing it 
would require it fhould have fome end peculiar to it- 
felf. If the above reprefentation of it be juft, its 
difference from other religious fervices is very obvi* 
ous. And particularly ifthat be true which I have 
been endeavouring tp prove, that an unholy perfon by 
attending it profeffes a falfehoodi and thereby aggra- 
vates his guilt, the inference is very natural that luch 
an one ought to refrain from attending this rite till his 
charafter correfponds with the nature of it. 

If it ftiould be urged, " That thofe who are not as 
•* yet .truly pious may lawfully come to the Lord's 
/' Supper as a means to make them fo, and ought to 
** be encouraged to do it with this, view ; fince it has 
** this tendency, and has had this efFeft ;'* I anfwer, 
this would be ading contrary to an eftablifhed and 
well-known fcripturd-maxim, which forbids us to 
* do evil thatgpod may come.' This were to invent 
an ufe of this ordinance for which we have no warrant, 
in the room of that which divine wifdom has ap- 
pointed, and which indeed refults from its very, nature*, 
it is, as you have allowed, a profeffion of fomething 
that we are already, and therefore not a means of 
fomething elfe. The inftitution is not defxgned to 
leget holy diipofitions which had no being before, it 
requires the exercife of them, and therefore fuppofes 
'the being of them already. .Thofe who attend it 
'without them (according to the foregoing reafoning) 
attend it unworthily, and therefore in the degree in 
• which they do fo, eat and drink judgment to them- 
" felves by declaring what is not true. It is not ther^- 
. fore to be expefted that their receiving fliould be the 
means of their converfion. Indeed wicked men can- 
not be fuppofed to attend upon it with this view, nor 
can the Almighty be expefted to render an ordinance 
inftruipental in promoting an end to which he has npt 
appointed it as a means. That the. aftyal receiving 

: ^ ■ B - "''*"' "*^lic 
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the Lord's Supper has a tendency to convert the un- 
converted, or that it has been effeftual in any inftan- 
ces to^ this end, is deftitutc of proof, I. will not deny 
that the reprefentations ufually n>ade at the-Lord^-s 
table of the love of Chrift, of,the evil of the fin, &c, 
may have a tendency, and may have been efFedtual, to 
excite ferious conviftions in the minds of the ungodly, 
which have'qftded^ fn a tru^X^^onVerti^A to tJod ; but 
it does not appear that the a£f of receiving tht idicrz- 
mental bread and wine has ever been, or is likely to 
be, of real ufe in this view ; it is eafy to conceive that 
the fame end might as well be anfwered by a bare at- 
tendance while the ordinance is admini^ered, withput 
an aftual participation of it. Befides^ let kbe further 
obferved, that if there beany thing in this argument 
for uncotiverted pferfoft^ to attend the Lord's Supper, 
it will be equally conchifive with regard to finners of 
ail cha;rifters,/even th^ inoR abandoned and'pmfan^, 
who hav^'-atVleaft *fequ4Pnecd with others to attend 
every probable means-'of reforniation. But it is on 
all fides-agreed that feclt^ughtiiot to ''approach the 
table of the Lord ; , the argument therefore, by prov^ 
'ing too tiiuch, proves nothing at all/ -^ ■ 
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Reverend SIR, 

IN proving that unholy perfons have no right to 
the Lord's Sqpper and ought not to attend upon 
ity I have hitherto only argued from Reafon upon the 
nature of the ordinance, and the profelGon implied 
in the <:elebration of iu 1 now proceed to the furthe^ 
vindication of the point fay arguments drawn from 
Seripiure. 

I do not here pretend to produce any paflage in 
which it is exprefsly averted that none but real Chri- 
ftians ought to approach the Lord's table:Jac« 
knowledge there is not one fuch in the ^whole New 
Teftament. But it does not follow from hence that 
the doftrine is unfcriptural. * It is fufficient to fup- 
piirt kji if It can be made to appear that the fcripture 
Furnilhes us with fuch general direAions, prohibi- 
tions or reproofs as may warrantably be applied, 
thro* a Similarity of circumftances, to this particular 
cafe ; or if it may be deduced, by juft mfcrcnce, 
from any thing therein exprefsly afferted. Thaf we 
have ample evidence of this kind in fcripture with 
fefpeft*to the prefent queftion, is to me indifputably 
clear. 

♦ Sep LETTER I. 

The 
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irbe iirft argument I fhaU produce is this : The 
fcripture r*ot pnly requires uprightoefs in every reli- 
gious fervice) and condemns 4U external performan* 
ces, without it^ as vain ;, but alfo forbids all falie 
profeffions and hypocritical pretences, and rcpre- 
ients them as difpleaiing to God and as aggravations 
of a perfon's guilt. All lying and falfchood of every 
kind, is ftriftly forbidden and feverdy threatened, 
whatever the pretences for it may be. Now fincc 
aiiiowi have as expreflive a language as words^ and 
either truth or falfehood may be declared thereby 
with «qual ftrength ; fince the a^ion of receiving 
.the Lord's Supper (according to your own account 
of it) ^^ is a declaration of a man's refolution, by the 
" grace of God» to live and die like a Chriftian,'* 
and fince (as I have cdready proved) none but good 
men do or can thus, neiblve *, it follows, chat mede 
nominal Cbriftians^ by engaging in this adtion, are 
guilty of iblemnly declaring a faUehood, fo that they 
are virtually forbidden to engage in this action, till 
by a chaise in them, the language of it fhall be the 
truth. 

But further •, the fcripture particularly reproves 
thofe that make a profelHon of Religion while they are 
deftitute of the power of it, and reprefents fuch a pro- 
feflion as criminal and dangerous. By a frof^on 6f 
religion^ I would not here be underftood to mean, an 
attendance on public worihip in general, much lefe a 
decent external carriage, both of which are comnien- 
dable even where there is nothing more ; but fuch a 
profeffion as amounts to a folemn declaration of a 
man's being truly religious. Such an one I take the 
celebration of the Lord's Supper to be, and nothing 
lefs than (his is implied in your account of it, juft 
now referred to. Now the making fuch a folemn 
declaration as I have before fliown is made in this in- 
ftitution, of fubjeftiQn to the authority of Chrift, of 
entering into cayenarit with God thro* him, of a re- 
C E lation 
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'atioti to his church, and of a rcfolution, by divine 
grace, to walk as becomes a member of k, while the 
heart really means no fuch thing, and the foul is 
averfe to the purity of the gofpel; fcems to me 
ftrongly condemned and ftriftly forbidden l^ fuch 
paffages as the foHowng : ' When ye come to ap- 

* pear before me, who hiath required this at your hand 

* to tread my courts ? Bring no more vain oblationrs ; 

* incenfe is an abomination unto me ; the new moons 

* and fabbaths, the calling of aflemblies, I cannot 

* away with, it is iniquity^ even the folemn meeting. 

* Your new moons and your appointed feafts my foul 

* hateth, they are a trouble unto me. I am weary to 

* bear them.* Unto the wicked God faith. What haft 

* thou to do to declare my ftatutes, or that thou 
^ fhouldft take my covenant into thy mouth ? feeing 

* thou hateft inftruftion and cafteft my words behind 
thee.' -f To the fame purpofe are fome paflTages in 

the New Teftament, particularly that parable of our 
Lord concerning the Wedding Supper, J which I the 
rather quote at large, as you have excepted againft it 
as foreign to the purpofe. * The kingdom of hea- 

* ven is like unto a certain king which made a mar- 

* riage for his fon,-^— and the wedding was furnilh- 

* with guefts. And when the king came in to fee 

* the guefts, he faw there a man which had not on a 

* wedding-garment ^ and he faith unto him. Friend, 

* bow cameji thou in hither^ not having a wedding 

* garment? and he was fpeechlefs. Then faid the 

* king to the fervants. Bind him hand and foot, and 

* take him away and caft him into outer darknefs ; 

* there ftiall be weeping and gnafhing of teeth.* The 
manner in which you fpeak of this parable, carries in 
it an infinuation, that thofc who apply it to the cafe 
of the Lord's Supper, do it without fufficient war- 
rant, and upon a miftaken view of the ordinance. § 
*' They [communicants having conceived of if as a 

" folemn 

* lia. i. 12^14. t Pfal. L. 16, t^f, % Matt. xx^i. § p. 41* 
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^* folemh thing to come ta the Lord's table] would 
*^ alfo apply the parable of our Saviour concerning 
V the wedding fupper, and confidcr the perfon who 
^' had riot on the wedding-gartncnt as rcprefehting 
*' an unworthy cdfaimtinicant." And pray whcfe i^ 
thekbfurdity of this ? Do you fay our Saviour, by 
the wedding fupper, did not intend the Lord's Sup- 
per ?: It is granted he did not. I know of none, and 
you? can hardly fuppofe any, weak enough to think 
thathe did. You. might as well imagine that I fup- 
pofe this ordinance to be referred to in the fcriptures 
quorfd above from the Old Teftamcnt. But becaufe 
the Lard's Supper is not particularly intended in any 
of thefepaflkges, ftiall it be faid, they ought not to 

• be applied to it ? With as much reafon might you 
except lagainfk applying them to any religious duty at 
all,, bfecaufe no one is immediately referred to. They 
relate to a religious profeifion in general, and there- 
fore are juftly applicable to any particular part of it, 
that: implies a declaration of a man's piety ; more 
efpecially to the moft folemn and exprefs part of it, 
Vhich.you acknowledge the Lord's Supper to :be. 
The man irt the parable without the wedding-garment, 
well rcjJtefcnts the cafe of thofc in generalf who rafake 
a pxrblick and folemn profeflion of Chriftianity, bitt 
are deftitute of the inward power of it, or of the gc^ 

. ttuihe^m'per.of Ghriftians ; which charafter is exadly 

• the fame with, that of an unworthy communicant, to 
whonni, with every infmcere profefibr, may that part 
of the .parable alfo be applied, which :reprefents the 
king's, difpleafure againft the bold intruder, *Hovlr 
'.camcft thou in hither, not having on a wedding gar- 
* mettt ? Take him, bipd him hand andfoot,* &c. It 
will dowbtlefs be * niore intolerable in the day df 

-'judgment for fucK' as have added lying and hypo- 
crify to all their other fins, than for thefe who in other 

. refpefts are eqijally guilty, but have made np fiich 

profeflioh. I will only add one paifage niore under 

' . E z this 
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this head, and that is i;rhat Solomon has afierted eott- 
earning vows in general, (of which you hive in cffcft 
allowed the Lord'i Supper to be one fpcdics) * Bcttct 
^ . it is that thoti fhouldft not vow, than that thou 
* fhouldft vow and not pay.* * From a careful at- 
tention to thcfe pafTages, and ibberly reafoning on 
the nature of the. Lord's Supper, let our readers judge, 
whether that fentiment be ilot juft rather than cenfu^ 
xable, which you afcribe to ^me communicants^ of 
whom you fay (p. 42.) " the greater they fuppofed to 
>^ be the honour and ^dvants^ of communicating 
** worthily, the greater would they fuppofetabe the 
^^ penalty and danger of communicating unwcnrthily." 
A fecond argument from Icripture I- derive from 
the diredions tbereitf given with tefpeft to Excom- 
munication. It muft,. I think, be unxverfallj al- 
lowed, that thofe perfons ot^t not to be admitted 
as members of a chinrh^ who, if they ^wcre already 
.admitted, would deferve to be excommunicated finom 
it. You yourfelf. Sir, have taught me thus to ar- 
.gue, when fpeaking of the perfons fit for GC»iimuiu- 
on, you fay (p. 34.) " I do not here Ipeak of thofe 
.*' vices which are a fcandal to human fixiety, and 
** which, according to thcjuc%mcnt of St. Paml» will 
.♦* juftify excommunication." What vices you would 
call a fcandal to human fockty, I am not quite cer- 
tain. One might naturally rank under this JURid, ail 
open immoralities habitually indulged. But in your 
Letter to Mr. Venn (p^ 42.) you fecm as ifyou intend* 
ed only the grofieft crimes of Which human nature 
can be guilty. " We do not find (fay you) that 
>* merely nominal Chriftians were excluded finin the 
** Lord's Supper, this was ^ the cafe with, the in- 
** ceftuous pcrfon at Corinth/* Surely you fotgot 
tiiat in the very fame chapter in iHrhich the Apoftte 
exhorts .the Corinthians to put away from among 
them a pi^rticular perfon who was found guilty of 
inceft, he alfo warrants them to exclude all iucK «s 

thcx 
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thy n%ht hereafter find chargeable with other im- 
moralities of a Ids heinous nature. ^' I have written 

* unto you (iays he) not to keep company, if any 
^ man tnat is called a brother be a fornicator, or co^ 

* vctous, or an idolater, or a railer, or a drunkard, 
*• or an extortioner, with fuch an one, no not to eat/ 
By Mting^ here I have no doubt the Apoftlci^meant 
receiving the Xord^s Supper. But fuppofing the 
expreflioD refers to ^ common friendly meal, we may 
auturally infer, communion in a Chriftian ordinance 
with fuch a pfiribn muft have been more unwarrant- 
able; for the argumeats againft the fbrmer would 
conclude much f&onger againft the Jatter. Now if 
a Chriftian church be forbid holding fellowlhip with 
fuch finners a$ are here fpecificd, we may by a parky 
of reafon add to the lift all openly immoral perfon^, 
all who walk unfuitably to a Chriftian profeflion, as 
jequaily unworthy of, and unfit for, this privilege* 
The juftice of fuch an inference I think you will not 
4ilpute, and there are other paflages of fcripture 
wmch confirm it; particiJarly that exhortation to 
the Thjfalonians to * withdraw from any that walked 

* diforderly, from idle perfons and bufy bodies. ♦ 
Now if a church be warranted to refufe communion 
with thofc whom they know to be immoral^ I infer^ 
that they who knowthemfelvcs to be fo, tho' it be uiv 
known to others, are as really difqqaUfied for this 
ordinance as if their immoralities were publick, and 
ought in confqience to abftain from it. Why is it 

'that the church is forbid to have fellowlhip with a 
perfon who is guilty of " fuch vices as are ^,fcandal 
^' to human fociegr ?" Is it merely becaufe his vices 
^re publickly known and of a fcandaloiis nature ? Or 
becaufe he thereby the more openly declares to the 
wodd that he is really unholy, and therefore unfit for 
So holy an inftitutiQn ? It is, I apprehend, the im-^ 
morality if/elf in which his difqualification princi- 
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f)ally confifts, tho* it is its htmgpu^lick that rendert 
t apparent, and gives the church the plainer war- 
rant to deny him comnmnion. It is trqc, an Gpenlyi 
immoral perfoh, whofc vices are a fcandal to focjiety^ 
would be (as you fudged concerning the inceftudus 
perfon) " a difgrace to the Chriftian name," which ^ 
more fecret finner might not j fo that the former 
would be more unfit for fellowfhip with a fociety of 
Chriftiaris than the latter, and there would be a 
ftronger obligation upon them to exclude him, as the 
credit of religion would be more concerned ; for the 
cpennefs of his vicps would afford the world evidence 
of the badnefs of his charafter, and would expofe the 
whole fociety, to the charge of encouraging immorar 
iity ; fo that the ways of God would be in danger of 
being evil fpoken of, and men would be taught, (as 
they were by the iniquity of jEFs fons) to * abhor 
* the offering of the Lord/ Neverthelefs, it is the 
immorality of the man's charafter, that renders him 
difqualified ; it is this that conftitutes him unworthy 
in the fight of God; it is this in which the fca'ndal 
and offence confifl : For, the honour of religion 
would be as much hurt in the world, and the 
churchofGhrift would fuffer as much difcredit, if it 
pould be kqown that they held comnriunion with one 
who was gviilty of y^rr^/ vices, (tho* his outward be- 
haviour were unexceptionable,) as if they permitted 
an openly immoral perfon to communicate with them. 
And let it be further confidered, that the fcripture 
not merely requires Chriftians to exclude thofe who 
are guilty oi publick immoralities, and fach as would 
bring a fcandal upon religion in the eye of the worlds 
but alio fugh as have given evidence of a mort private 
nature that they arc not poflcfled of a trply Chriftian 
temper. In a pafTage before quoted, they arc or- 
fiered to withdraw fromi thbfe that walk diforderly in 
general, whether it be publickly known or hot. 
And our Lord himfelf mentions fo private a crime a3 
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An offence committed againft one individual member 
of the church, if it be perfiftcd in, as a fufficient 
caufc of excommunication. " If thy brother (fay3 
" he) trefpafs againft thee, go and tell him his fault 
•' between thee and him alone — if he will not hear 
" thee, take with thee one or tWQ more— —and if he 
♦* (hall negleft to hear them, tell it unto the church : 
^ and if he negleft td hear the church, let him be 
** unto thee as an heathen man and a publican/* * 
Such a fault as this would be no " fcandal to hu- 
*' man fociety," but it would be to the church a 
plain evidence that a man was not a real Chriftian, 
and therefore unworthy to be confidered as a mem- 
ber of it* Now if thofe are to be excluded from 
communion with a Chriftian church who are con- 
vifted of any fuch fin as proves that they are not 
real Chriftians ; it feems to me naturally to follow^ 
that they who are confcious to themfelves of fuch 
lins, tho' the church may be very far from fyfpedlng 
it, are as really difqualified as if their charafters were 
fully known ; and therefore they ought to abftain 
from that ordinance in which a relation to the chprch 
is expreffed. It appears to me an abfurdity to fup- 
pofe that any one fhould have a right to the Lord's 
Supper, and be warranted to attend upon it, who is 
confcious to himlelf of fuch vices, as, were they 
known to the church, would juftify them in exclud- 
ing him. ^' What excludes a man from admiffion, 
'* when it is known to others, excommiinicates him 
^* to his own confcience, when it is only l^nown tQ 
'♦ himfcif " f Now if this reafoning be admitted, 
it may eafily be applied with refpeft to ui^holy per- 
fons in general, whether they are fecretly guilty of^ 
iniquitous praftices, or whether they habitually omit 
any efTential duties of religion ; for in the fight of 
God there is but little diflterence in their characters, 
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apd their incapacity for a worthy attendance on this 
holy ordinance is much the fame. They arc neither 
of them true members of Chrift*s church, and therc-r 
fore have no right to communion with it. An ob- 
jedlion will probably be urged here, taken from the 
diftinftion between the t^j^^/<? ^nd the invifibk church. 
This diftinftion is indeed often made, but it has no 
foundation in fcripture, nor ca^n I fee that it has any 
in reafon. The church of Chrjft is but one. Thi? 
he is faid to have purchafed with his blood, and thi? 
we are told he will finally ' prcfent a glorious churchy 
^ without fpot or wrinkle or any -UJch thing.' It 
confifts entirely of believing, penitent, holy fouls. It 
is indeed partly vifible and partly invifible, i. €• the 
members of it are not with certainty known to the 
world ; we can only judge of them by appearance^ 
and may be deceived. Under the Mofaic difpenfa- , 
tion there was indeed an external vifible church, in- 
cluding all the feed of Abraham after the fleih \ but 
the gofpel knows no fuch thing : ^ it fpeaks only of 
one church, compofed of true believers, called A-? 
braham's fpiritual feed. So that to (peak of the vifible 
church of Chrift, as di|l:incuiflied trom the iqvifible, 
is at beft an imprqpriety of fpeech ; and it is found- 
ed on a falfe fuppofition, if any thing more be meant 
by it, than being vijibly (or to appearance) of the 
true church of Chrift ; which is the cafe with non^ 
but thofe who appear to be true believers and' lead 
holy lives. They who are known to lead unholy 
lives are not vifibly members oi Chrift's church, and 
(Therefore the church ought to exclude them from their 
pommunion. And they who know themfelves to be 
unholy, are no more members of the church than the 
pthprs, *nd therefore ought to exclude tjiemfclves. ^ 

You 

♦ Sec this point well argued in the Second of the Theologicaf 
piffertathtts^ in anfwer to Dr. Taylor's Ki) to the £/(/?/«> hy 
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You tell us in your Letter t$ Mr. Venn. (p. 41.) 
^ It is cafy togi^ther from the writings of the A^ 
t' poftks, that mtnv pcrfons, even in their timcs^ 
^* made prpfeflion or Chriftianity, and even preach* 
>' cd Chrift, who, in the moral fenfe of the word, 
^» were not Chriftians," Thjs docs not fufficicntly 
appear, if there be 30 ftronger proof of it than that 
paflagp affords, which you have quoted from the A» 
poftlx: Fauli viz. * I keep under my body, and bring 
^ it into fubjeftion, left that, by any means, when I 
* have preached to others, I rnyfelf fliould be a caft-r 
^ away/ If this text be at all to the purpofe, it 
proves that Paul at that time was not, in the moral 
fenfe of the word, a Chriftian. However admitting 
there ipight htfotne fuch profeflfors, and that' what 
you add be stllo true, *' That we do not find that 
^' thefe merely nominal Chriftians were excluded 
^* from the Lord's Supper," it does not follow frdm 
hence that mere nominal Chriftians, have a right to 
this ordinance, "unlefs you can prove that thofe whom 
ypu fpeak of in the primitive times were known to be 
only nominal Chriftians when they were admitted to 
it i the contrary to which is, I think, fufficiently e- 
vident frjom what I fhall have occafjon to mention in 
(peaking to 

The ?*fori/ argument from fcripture to prove that 
only real Chriftians have a right to the Lord*s Sup-^ 
per, which is. What the facred writers fay concerning 
the charafters of the members of the primitive churches 
as fuch. One thing muft here be premifed, which 
you have entirely forgot, but which is, very obviouf- 
ly, of cbnfiderable importance in the prelent contro- 
vcrfy, that being members of a church and receiving 
the Lord's Supper are expreffions of the fame import, 
and only different ways of charafterizing the fame 
perfons. It will, I think, be univerfally acknowledg-: 
ipd, that all thofe who were called Chriftians in the 
prin^itive tiines, and confidered by Chriftian pallors 
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^s members of their refpeftive churches, did attend 
the Lord's Supper, and that all who attended thei 
Lord's Supper were confidered as qhurch-members. 
How elfe were the members of chriftian churches 
diftinguifhed from other perfons ? Now if this were 
the cafe, whatfoever isfaidof the members of chur- 
ches as fuch, is faid of them as communicants, or 
receivers of the Lord's Supper ; and we may thence 
judge concerning the qualifications requifite to a 
worthy attendance on this ordinance. Let us then 
enquire in what light the Apoftles confidered thofe 
churches to wl^orp they wrote their refpedtive epiftlcs, 
whether only as confifting of perfons who proreffcd a 
belief that Jefus was a divine teacher, or as thofe 
who appeared to be, and by being admitted to the 
Lord's table were efteemed, real Chriftiansjn the 
higheft fenfe, righteous and pious perfons. 

The Apoftle Paul, in his epiftle to the church at 
Rcme^ not only fpeaks of the members of it as * be-. 

* loved of God and called to be faints,' * but thanks 
fjod on account pf th^ir conyerfion frpm fin to hor 
iinefs ; ' Qod be th^qkpd that ye were the fervants of 

* fin, but ye have obeyed from the heart that form. 

* of doftrine which was delivered unto you. Being 

* then made free from fin, ye became the fervants of 

f righteoufnefs.' ^ ' Unto the church which was 

^ at Corintby ht writes as ^ unto them that were. 

* fancJlified in Chrift Jefys, and that called, upon the 

* name of the Lord,' of which perfons it is elfewhere 
faid they ' fhall be favpd.' • He fpeaks of them as 
having been formerly in the number of the chief of 
finners ; * thieves, covetous, drunkards,' &c. and 
^hen adds, * But ye are wafhed, but ye are fanftifi- 

* ed, but ye are juftified in the name of the Lord 
' Jefus and by the Spirit of our God.^ 

In his fecond epiftle to the fame church, he fay? 
^ Our hope qf you is ftedfaft \ and fpeaks of them as 

' ^th$ 
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f the epiftles of Chrift known and read of all men, 
f written not with ink but by the Spirit of the living 

J God.* * In writing to the churches o(Galatia^ 

tho' he had occafion to reprove them for an undue 
attachment to the law of Mofes, he fpeaks of them 
as ' the children of God by. faith in Chrift, as having 

* put on Chrift (i. e. a ChriftiaA temper) by baptifin, 

* as being Abraham's feed, and heirs according to 

* the prtfmife •,*• and as the fons of God, into whofc 

* hearts God had fent the fpifit of his Son, crying 

* Abba Father.* ^ . ^ 

In his epiftle to the church at Epbefus^ he ftiles 
them • the faints which are at Ephefus, chofcn. in 
5 Chrift, made accepted in the beloved;* arid fpeaks 

* of them as having trufted in Chrift, as having been 

* quickened when dead in trefpafles and fins/ \ ■ 
The Philippians he calls * the faints which are at 

* Philippi,* and tells them he was * confident of this 
f very thing, that he which had begun a good work 
? in them* (which neccflarily implies that they had 
been truly converted to God) * would perform it 
5 until the day of Chrift.* ^ He adds, ' even as it is 

* meet to think thus of you ^//.* — The Colqffians 
he ftiles * the faints and faithful brethren in Chrift 

* Jefus, and gives thanks for their faith and love, 

* and for the hope which was laid up for them in 

* heaven.* He reprefents the gofpel as having brought 

* forth fruit in them, fince the day they heard it, and 
^ received the grace bf God in truth -,* and fpeaks of 
them as ^ delivered from the power of darknefs and 

* made meet to be partakers of the glorious inheri-r 
« tance of the faints in light.' ^ Unto the church of 
the Theffaloniansj he declares he ' gave thanks to 

* God always on their behalf, remembering fheir 

* work of faith, and labour of love, and patience of 
} hope in the fight of God, and that the gofpel'had 

' come 
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^ come unto them not in word only, but alfo in 

* power and in the Holy Ghoft.' ** — The author of 
the epiftle to the Chriftian Hehrews^ tho* he fpeaks of 
fome that once belonged to their churches as havbg 
apoftatized,, yet fays concerning the reft, * I am per* 

• fuaded better things of you, and things that accom^ 

• pany £dvation/ ' 

It were eafy to multiply quotations feom thcfc 
epiftles, aj)d to produce parages from the remain-* 
ing.ones of Jamu and Piter^ of John and Jude^ 
to the fame effeft with thofe already quoted^, but 
I Ibrbear left I ihould be thought too prolix, and 
will only juft remark, that from what Chrift ordered 
John to write in the book of the Rei^ekuion to tiic 
phurches of Sardis and La$dicea^'tho* more fevere 
complftints are brought againft them than againft 
^y church mentioned in the whole New Teftamcnt, 
yet It appears that the members of both, not only 
looked upon tbemfelves as real Chriftians, but ^were 
cfteemed fuch by others. They thought they were 

* rich and tieeded nothmg, though they were poor 
^ and mifer^le ; and had a name that they livcdi 
« tho* they were realljr dead/ "^ This remark may 
ferve to obviate an objection which might be ui^d 
againft the argument drawn from the foregoing pafr 
fages, ^' that many of thefe churches had wicked 
*' members belonging to them, or hypocritical pro* 
♦* feflbrs, thq* it be allowed that the majcaity of 
" them were truly pioqs," It does not appear that 
any of them werq known to be bad, or even confidcrv 
fd as dubious characters, when they were admitted a^ 
members of the church ; but, on the contrary, as 
having the appearance of faints. And thofe who af- 
terwards difcovered, by an unchriftian temper, or 
conduft, that they were not real Chriftians, arc fpokeq 

of 
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of as having * crept in unawares,' " and as * falfc brc- 
* thren unawares brought in/ * 

Befides the arguments already produced from 
fctipture to prove that nominal CbrHtians ought not 
to attend the Lord's Supper ; this point I apprehend 
will receive further confirmation, from a due atten- 
tion to that part oi Paul's epiftle to the Corinthians, 
which immediately relates to this ordinance. But the 
illuftration of this will be fo large, that 1 fhall make it 
the fubjeft of another letter. 

I am, SIR, 

Youjr's, &€• 



|» Jttde 4* Gal. ii. 4. 

' • Tb« midermay fee diu argoaeat fiirtlitr purfttd, ni die 
okjeaions igainft the force of it removed» in a work cndiled, M 
humhU Enquiry imo tbi S^uaUfUatiins nmfiti to a fuU Cmmmf>h/h 
' itc. by the late jodicious and learned Mr. Josatran £9Ward$, 
M. A. Prrfidcnt *f the College ia JViw ytr/cf, p. 66, *«. * 
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TH O* you have thought proper to aflert, that 
/thcfe is nothing in the whole New Teftament 
which requires any other qualification for receiving 
the Lord's Supper than a belief oif chriftianity, and 
a freedom from fcandalous vices -, I have attempted 
to draw, from thofe writriigs, feVeraf ar^ments to 
prove that none biit truly pious perfons ought lof at- 
tend that inftitution. This/poinc I apprehend will 
receive further confirmation by attending clpfely to 
what the Apoftle Paul had oci:afion to write t<? tKe 
Corinthians, on account of their unbecoming beha- 
viour at the Lord's table. Let us diftindly confider 
what he fays with refpeft to unworthy receiving, and 
the means he recommends in order to prevent itj viz. 
Self-examination previous to the celebration of it. 

As t6 the former ; the Apoftle declares concern- 
ing thofe in general who ' eat this bread and drink 

* this cup unworthily* (whatever be the particular 
manner of doing it) that they are 'guilty of the body 
' and blood of the Lord, that they come together 

* unto condemnation, that they eat and drink judg- 

* ment to themfclves.* I have already fliown that 
all unholy perfons who attend the Lord's Supper 
are guilty of this, as they do not and cannot attcn4 

it 
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it Worthily, and that therefore they are cxpofed to 
this condemnation *. By which I mean, that they 
incur a degree of guilt proportioned to their unwor- 
thy manner of celebrating the ordinance, and are li- ' 
able to a proportionable punifliment. Even good 
men, as far as there is any thing unworthy in their 
manner of attending, do fo far ftand chargeable with 
guilt before God, and are liable to be, fpme way or 
other, * challened of the Lord,* or to bring fome 
kind of * judgment tothemfelves' of a^/>//»^/nature,' 
tho' not to be finally ' condemned with the world/ 
But all unholy perfons are expofed to fnal condem- 
nation ; and as by their unworthy receiving the 
Lord's Supper, they increafe their guilt, (particu* 
larly, as we have feen, by folemnly declaring a felfc- 
hood) it follows that they aggravate their future p*u- , 
nifhment in proportion to the nature of their crime, 
(as they certainly do by every other fin), unlefs they 
repent. Now the juft and natural inference from 
hence appears to my reafon to be, that they ought to 
refrain from the Lord's Siipper, while they remain 
unholy, in order to avoid this additional condemna- 
tion ; for it is moft unreafonable to fuppofe, that 
it k a man's duty to do that, the doing of which 
will enhance his guilt and add to his future mi- 
fery. " Why then (may it probably be afked) 
*' did the Apoftle leave us to infer this, fince he had 
** fo fair an opportunity of aflerting it in his addreis 
** to this Corinthian church? But he did by no means , 
** declare them unfit for the ordinance, much Icfs- 
*^ forbid their attending upon it any more, as might 
*' have bden expefted he would have done, if unholy 
** perfons had no right to it ; tho' they gave plain 
*^ proof that they were not truly pious, but on the 
** contrary, very profane ; fince they not merely 
" turned this facred inftitution into a common meal, 
** but were guilty of fuch indecency and excefs as 
J^ were unbecoming and criminal on any occafion, bet- 
ing 
• Sec Letter IV. p. 42. 
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** ihg charged even with drunkennefs itfeif ; a fin wkidk 
•* Chriftianity threatens with damnation.*' Asthb 
has been often urged as an argmnent againft the iier 
eeflity of rcaj holincfs in order to the worthy iccciY't 
ing the Lord's Supper ; it is requifite that I ihouldl 
take fome notice of it here, tho' you have not urged 
it ; which I the rather do^ as I know not that it has 
ever been refuted. 

' It muft be acknowledged, if it could be qlearly 
proved that thefe Corinthians were bad men, it would 
iifiR>rd a plaufible argument againft the dofbrinc 
which I am defending ; but the proof of this does not 
fufficiently appear. On the contrary, to. me it feems 
abundantly evident that they w«rc in general, to apir 
pearance, pious pcrfons^^ar that they had a ^hifibilit^jf 
of godlinefs. What elfe can we rcafonably conclude 
from the charaftcr which the Apoftle gives, of thenai 
in the beginning of his epiftle, part of which we have 
already quoted. He not only calls them ^ the fan&lfied 

• in Chrift Jcfus/ but tells them that he * thanked 

* God always on their behalf, that in every thing 

• they were enriched by him^ and in all utterance, 

♦ and in all knowledge, and that they came, behind 

* in no fpiritual gift, waiting for the coming o£oar 
^ Lord Jefus Chrift, who (fays he) fliaU confirm you 

• unto the end, that ycL may be blamclcfs in the day 

* of our Lord Jcfus Chrift." 1 am quite at a lofs to 
know the Apoftle's meaning, if he docs not intend in 
thefe words to reg.rcfent them as real Chriftians. Nor 
can I fee any thing in his account of their manner of 
celebrating the Lord's Supper inconfiftent with the 
fuppofition that they were truly pious, or ti^c could 
have been fufiicient to ground a charge upon any in- 
dividuals as ungodly perfons. It cannot reafonably 
be thought that they really confidered the. Lord's 
Supper as defighed in no other view than as a pul^ 
lick entertainment, or that they had utterly forgot 
that it was a memorial of Chrift and a religious infti- 

tution. 



, L E T T E R VI. 65 

jtution. Their fault I apprehend to have been pre-" 
cifely this : they did not ilifficiently diftinguifh the 
external part of this religious rite from a common 
meal, but cat and drank, and moft probably 
converfcd together in the fame manner as was 
cuftomary in their other publick feafts. This is call- 
ed by the Apoffle, ' not difcerning (or difcriminat- 
* ing) the JLord^s body.' But this, tho' in fomc de- 
gree criminal, was by far more excufable than it 
would be in any chriftian fociety in the prefent day, 
iand was greatly alleviated by the confideration of 
their not having a written account of the original in- 
ftitution, the gofpels not being at that time penned • 
and was the lefs to be wondered at, as it was necelTary 
for the Apoftle himfelf to have an exprcfs revelation 
from heaven concerning the true nature and dcfign 
of this ordinance. Befides, they might the more 
eafily faH into this impropriety of conforming the 
Lord's Supper to a common meal, as it nvas ufually ' 
celebrated immediately after one, and was fo in the 
firft inftitution of it. 

As to the indecency thefe Corinthians are faid to have 
been guiky of at the Lord's table, fome beginning to 
eat before others came, &c. this was the namral confe- 
quence of their not diftinguifhing the Lord's Supper 
(as to the outward form of it) from one of their com- 
mon entertainments, at which the like rudenefs fre- 
cjuently obtained in thofe times, which were (as yoii 
juftly oblerve) remarkable for the want of modern • 
politenefs at their focial meals, of which Grecian hi- 
ftorians have complained. But what is laid' the 
greateft ftrefs upon in this argument is, that it is 
faid of fome of thefe communicants, that they were 
drunken. To this I anfwer, that the Greek word ixi^xm, 
does 'not neceffarily fignify being intoxicated with 
liquor, but will eafily admit of a fofter term, and 
may be tranflated drinks to excefs^ or drinks plenti- 
fuily •, meaning, that they had drank a larger quantity 

F of 
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of wine than was neceffary or proper at the table ot 
the Lord ; tho* no more than was lawful at their 
own *. This fenfe of the word well agrees with the 
general accufation brought a^ainft thern, viz. . their 
attending this rite as if it bad oeen a common enter- 
tainment. And this is confirmed by the manner in 
which the Apoftle reproves them : • What, have ye 

* not houfes to eat in ? — ^ Shall I praife you in 

* this ? I praife you not,-^— Wherefore, my brethren, 

* when ye come together to eat, tarry one for ano- 

* ther, and if any man hanger, let him eat at home.* 
How different is the Apoftle's language from what 
we may naturally fuppofc it would have been if they 
had been guilty of the fin of drunkennefs, tho' only 
in their owrl houfes, much more in the houfeof God 
and at the table of the Lord. Nay, if that had been 
the cafe, they would have been guilty of one of thofe 
fcandalous vices which you fay deferve excommuni- 
cation, and therefore the Apoftle would not merely 
have reproved them with the utmoft feverity, but or- 
dered them tp be cut off from the church -, for in this 
very epiftle he had before given orders for the excom- 
munication of the inceftuous perfon, and warranted 
their proceeding to the exclufion of any members, of 

' their church who Ihould be guiky of any immorali- 
ties, among which it is obfervable he mentions drun- 
kennefs. According to this warrant then, the per- 
fons in queftion, if they had been guilty of drunken- 
nefs at all (much more at the table of the Lord) 
would not only have dcferved excommunication, but 
would in fad have^been excommunicated. But, it is 

plain 

* in this fenfe the word is cvident'ljr ufed John ii lo. * Every 

* man at the beginning doth fet forth good wine, and when mea 

* have f.«^vffh6v<Tt luell drunk [pub. tranf.] i.e. drank pretty freely^ 

fo as to exhilarate the fpiriis ; Otherwife we make our Lord to 

encourage, by his firrf miracle, a drunken revel. Gen. xliii. 34. 
<• ant. V. I. and Hag. i. 6. are inllances to the prefeat purpofc, 
the LXX making ufe of the ward in queftion in each, of thefe 
pXuXQu 6ec Doi^DR. Fam. Exf.txk Johaii. lo. note. 
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•plam this was fo far from being the cafe, that they 

were not fo tfiuch as fufpended* It follows therefore 

by the moft natural confcquence, that they were not 

rguilty^of drunkennefe^ and therefore, notwithftand- 

ing this excefs, might be truly good men. 

But if it appeared ever fo clearly that fome of them 
were really drunken at the table of the Lord, it 
would be to no purpofe in the prefent argument, for 
it would prove too much. Ir they drank to fuch 
excefs as to be intoxicated, and are hereby proved 
; wicked men, they were guilty of a fcandalous vice % 
and it would follow, not only that unholy men, but 
even fcandalous fmncrs — drunkards, (and by parity 
•of reafon all other openly immoral perfons) might 
attend this ordinance •, a confequence which you are 
as much concerned to avoid as we are. Thus then 
it appears, that thefe Corinthians, notwithftanding 
their irregularity, might be truly pious perfons ; lo 
that their not being forbidden to attend upon the 
Lord's Supper is no argument for the right of any 
unholy pertons to it, (as has been pleaded) and what 
the Apoftlc wrote to them concerning the guilt and 
danger of receiving unworthily, concludes againft an 
unholy perfon's communicating, tho' it did not agaioft 
tlx*ir's. 

I now go on to obferve further from this pafTage, 
that the means which the Apoftle recommends to a- 
void the Gn and condemnation of unworthily receiv- 
ing the Lord's Supper, viz. Self-examinatiofty previ- 
ous to the celebration of it, affords an additional ar- 
gument in favour of the doftrine I am defending, 
' But let a man examine hin?felf, and fo let him eat 
' of this bread and drink of this cup.' Yourpara- 
phrafe upon thefe words I can by no means acqui- 
efce in : " Let him confider with himfclf that be 
." comes^* [I fuppofeyou meant to fay, that he Jhould 
ame^ or, inoraer that he may come'] " to this fupper 
^* as to a remembrance , of CKrift, and not as to a 

F 2 *' com- 
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^* coimnon fcaft." By what authority yoii render 
cTcxffxa^ila) IjluIov confidir with bimfelfy I am. at a 
lofs to find, and fhoukl have been glad if yon had 
informed us. With all due deference t» your known 
ikill in the Greek language^ I muft maintaiD, that the 
^proper meaning of J'oxiiicij^ is t» prove, try, or 
examine, as gold is tried by the touchftone. Ac- 
cordingly wherefoever it occurs in the New Tefta- 
ment it is tranflated by one or other of tbefe words, 
(unleis, when ufed metonymicaUy, itfigmfies to dif- 
cem^ approve^ mUow^ &c. which fuppofe a previous 
trial) and often has a particular refen^ce to a man's 
religious charafter. This is the cafe in Pasd's Se- 
cond Epiftle to thcfe Corimhians (xiii. 5.) * Exa- 
' mine yourfelves whether you be in the fakh, prove 
* your own felves, &c/ But I have another autho- 
rity for thus tranflating the word in the paiiage be- 
fore us, which you cannot decently difpute, and that 
is your own. In another part <y( yoUr work (forget- 
ting your .rendering of the wwd there) in order to 
ferve a different purpofe, you give it the faifc I am^ 
pleading for. Speaking agaiirftthe right-of minifters^ 
or congregations to enquire into the lives of thofe 
that propofe themfclves to communion, ** men are 
*** difefted*(fay you p^33.) to ^^^wiWthemfelv^s, bait 
" the minifter is not direfted to examine them •," 
' 'where, by the word examine^ you muft neceflarily 
mean, enquiring into themfelves, or clfe it is not 
fenfe. You do indeed include in a parenthefis thefe 
words, " tho' then only with a view ro dfflinguilh 
•' this ordinance from a common meal^ ;" but it mat; 
ters not what is the thing enquired bto, as the mean-' 
ing of the word examine is exftftly the lame, whether 
it relate to a naan's knowledge or his religiotus charac- 
ter. If you are willing to abide by your laft tranfla- 
tion of the word in queftion, but maintain that the 
paffage is only an exhortation to die Corinthians to 
enquire, whether they* diftinguiihed the Lord's Sup- 
per 
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per from « common meal, I will now give you my 
reafons for thinking tbaf this is not and cannot be the 
Apoftle's meaning-^ The firft is, that this exhorta- 
tion is. a general one, and no more confined to the 
Corinthians, than we have already feen the cafe of un- 
worthy receiving was. The Apoftle had juft before 
declared, * ff^foever fhali eat this- bread and drink 

* this <:up of the Lord unworthily fliall be guilty of 

* the body and blood of the I^ord ;* q. d. let him ^o 
it in what way foevcr he may. Then follows the ex- 
hortationwe are confidering : * But let a man (i. e. 

* jcvery man) examine himfelf, and fo let him cat/ 
As a further ptroof of the general nature of this ex- 
hortation, let it be obferved, that the motive immedi- 
ately fubjoined is general : ' for he (q. d. whofoever 

* he be) that eateth and drinketh unworthily (i. e, 

* whatever be the particular mannerof doing it) eat- 

* eth and drinketh judgment to himfelf/ The 
meaning of the Apoftle, therefore, in this exhortation 
to fclf-examination, muft be this, that fince it was fo 
dangerous a thing to receive the Lord's Supper un- 
worthily, every perfon ought to examine himfelf, 
previous to his receiving it, in order to know whe- 
ther there was any thang in him amifs of any kind 
whatfoever, which would expofe him to this danger, 
that fo it might be rc6tified : Neither the words 
themfelves, nor the conneftion of them, require any 
limitation •, fo that this examination may as naturally 
be applied ia reference to a perfon's religious charafter 
in general as to anything elfer it is therefore unwar- 
rantable to cpnfinc it tp the dlllinguifhing the Lord's 
Supper from a common meal. * 

But I muft further obferve, it Appears to rhe very 
irrational to refer it tothirat all, for the two following 
reafons- The one is, that there could be rio necefficy' 
for any perfons to examine jhemfelves whether they 
confidiercd the Lord^s Supper as a remembrancft of 
Chrift, or only as a common meal;, fince this mights 
eafily be known vfehoul examinariop, and will fcarce- 



70 Dijfenter's Anfwer to Dr. Pricftlcy* 

Jy admit of it. What can be named that is more 
properly the fubjeft of intuition than this ? Befides, 
(as was before hinted,) it is not to be^fuppofed that 
the Corinthians were, (or indeed that any Chriftians 
ihould be) fo grofsly ignorant, as really to confider 
the Lord's Supper as only a common meal ; and not 
to know that it was a religious inflitution in remem* 
brance of Chrift : efpccially fince Paul himfelf had 
refided amongft them a year and half, in which time 
he doubtlefs had often adminiftered this ordinance to 
them, in doing which he muft have given them at 
leaft a general idea of its nature and defign. This 
is fuggeftcd, ver. 23. where he fpeaks of his having 
before delivered to them what he had received of the 
Lord Jefus. Nay, you find he exprefsly commends 
them for their knowledge (among other attainments) 
which he certainly would not have done if they had been 
fo ignorant as you liippofe them to have been j not to 
infiit that dXl further examination on this head muft 
have been fuperfeded by the knowledge which the 
Apoftle now gave them in this epiftle. But I muft fur-r 
|her remark, that your account of the objeft of this 
felf enquiry makes the Apoftle guilty of a manifeftab* 
furdity in ejchorting them to it j fince it fuppofes them 
to have the previpus knowledge of what he exhorts 
them tQ examine themfelves about, viz. that the 
Lord's Supper is a remembrance of Chrift and not a 
I common meal. For a man tQ examine himfelf whe-* 
ther he knows this, in order to judge whether he haa 
Icnpwledge enough to receive the Lord's Supper, is 
piaking that to be the rule of judgment, which is the 
.objeft of enquiry. 

In order to make the Apoftle fpeak rationally, we 
muft fuppofe, that what he exhorts perfons to exa- 
^line thetufelves abqutj is fomething with which they 
^re not fufficiently acquainted already ; fomething 
which is not obvious to them without feUvexamina^ 
tidn V fomething about which it is poflTible and eafy to 
dcwivq th?aif4v?s^ ft«thcr of which a^ee witk 
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their underftanding the Lord's Supper /(^^^ the Lprd*$ 
Supper and not a common meal ; whereas all thefc 
well agree with thefuppofition of his referring to the 
ftate of the mind with regard to religion, and with 
no other that I can think of but this : Which indeed , 
I fliould imagine to be thefirft that would offer itfelf 
to an indifferent enquirer, as it appears in itfelf highly 
rational and well to fuit the connexion of the difcourfe. 
Now if it be true that the Apoftle in this paflTage 
meant to exhort perfons, previous to their coming 
to the Lord's table, to examine themfelves whether 
.they are in the faith, or whether they are real Chri- 
ftians, we have here a full proof that fuch are the 
only perfons who have a right to attend it *. * Let 
* a man examine himfelf, and SO let him eat * It 
cannot with any Ihadow of reafon be fuppofed that 

F 4 felf- 

• Mr. Locke's paraphrafe on the words is this : " By this infti- 
** tution therefore of CJhrift, let a man examine hinjfelf ; and ac^ 
*« cording to that let him eat." — To which he adds the following 
note : •' Thefe words (*«/ kT»<) as to the letter, are rightly 
** tranilated andfo. But that tranllation, 1 imagine, leaves gene- 
•* rally a wrong fenfe of the place in the mind of an Englifli rea- 
« der, as if they fignificd no more, but that examination fhould 
" precede, and eating follow, q. d. Lit a man sxaminty and then Lt 
•* him eat ; which I take to be quite different from .the meaning of 
•* the Apoftle, whofe fenfe the whole deiign of the context {hews 
** to be this:" " I have here fet before you the inftitution of 
*• Chrift; by that let a man examine his carriage, and according 
** to that let him eat ; let him conform the manner of his eating 
** to that." The ufe which I have made of this text is not at all 
ihconliftent with this interpretation of it; for if the ordinance 
be of fuch a nature as to require real holinefs, thofe who examine 
themfelves by it, will fee the liecefiity of holinefs in order to the 
worthy receiving of it, and infer that they ought to receive it, 
orabftain fromir» according; as they find themfelves holy or un- 
holy. If it fhould be faid that Mr. Locke only meant, and the paf- 
fage only fignifies, that every one ihould aflt himfelf what is tJic 
nature oif the ordinance, in order that he may attend it fuitnbiy to 
its nature ; I anfwer, this were not fo properly a pan's examining 
himfelf y as examining the ordinance ; the former of which is whac 
the pafTage enjoins ; whereas if the Apoftle had intended the b^- 
ter, he would doubtlefs have- ufed fome fuch expreffion as Dr. 
Vriefiley has put into his mouth. Let him conjid^r -with himjeify 6iC... 
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felf-examination can of itfdf give any man a qualifi*- 
cation for the Lord's Supper -, it is propofed as%the 
n>cans of knowing whether he be duly qualified or 
not. If hereupon he find that he is, by difcovering 
in himfelf the cflTential marks of a true Chriftian, he 
is warranted to eat of this bread and drink of this 
fsup ; but, if not, he is as ftrorigly forbidden to do it 
^ he could have been in a direft prohibiti6n. It is 
jis if it had been faid, " Since there is danger of re- 
ceiving unworthily, let no man receive without hav- 
ing firft examined himfelf whether he be duly quali- 
fied, i. e.' whether he be a true Chrittian, and. prov- 
ed himfelf to be one, or approved himfelf to his own 
confcience as fuch.'* 

If itfliould be objected againft this fenfe of the 
paffage, *^ that there appears to be no propriety in the 
Apoftle's addreffing fuch an exhortation tg thefe Co- 
rinthians, who are fuppofrd to have been good men :*' 
I anfwer, the exhortation (as I before obferved) was 
not particularly addreffcd to them to whom the re- ^ 
proof had been given, but is a general advice found- 
ed on what had been faid on unworthy receiving in 
general. Or if it (hould be thought moft natural to 
confider the advice as addrcffed to thefe very perfons 
(imong others^ it may be allowed (very confiftently 
with what has been advanced concerning their piety 
jn general, and the impoflibility of fixing the charge 
of impiety upon any* individuals), that the Apoftle 
might have fome fecret fufpicion, that in fo diforderly 
a church there might htfome^ whofe hearts were not 
right with God, apd who had not thbfe fpiritual 
views in attending this ordinance which the nature of 
it requires ; the want of which might probably be, in 
^ greaf meafure, the firft occ^fipn of tneir irregulari- 
ties. 

Thus, Sir, I have attempted to fliew, that thofe 
Piflentcrs who maintain that a mere belief of the gof- 
pcj and a freedom from fcandalous vices^ are not the 

only 
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only qualifications for the Lord's Supper, have 
greater foundation both in reafon and fcripture for 
their opinion than you have reprefented. Whether 
you had (as you tell us p. 29.) " read to us every 
thing that relates to this queftion in the New Tet 
tament," or whether you have properly interpret- 
ed thole you have produced, let our readers now 
judge. . 



l^m^ SIR^ 



Tom's, j&Cp 
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Rev. SIR, 

AFTER having confidered what are the ne- 
ceffary qualifications for receiving the Lord's 
Supper, it is natural to enquire, (as I now propofe 
doing) who arc the proper y«rfw of them ? Is every 
man the fole judge for himfelf in this cafe, and are 
all perfons at full liberty to come to this ordinance, 
wKb choofe to do fo, whatfoever their views, or their 
charafters may be ? Or has a Chriftian ohurch a right 
to be fatisfied whether thofe that offer themfelves to 
communion be duly qualified, and to exclude thofe 
who appear not to be fo ? I cannot conceive why a fo- 
cietjr of Chriftians, (houldbe fuppofed to differ from 
all other focieties, in a particular of effential impor- 
tance to their honour, their liberty, their profperity, 
and even to their very being : for fuch mofl certain- 
ly is the power of determining who are, and who are 
not fit to be members, and of excluding fuch as they 
deem unworthy. A church of Chrifl is a fociety of 
perfons who truly believe in and obey hiiti, and who 
ftatedly meet together at the fame place, to partake of 
his fupper, as a token of their relation and fubjeftion 
to him, as well as with a view to their mutual edifica- 
tion. Now if any one joins himfelf to fuch a fociety, 
who does not believe in Chrift, or who is not obedi- 
ent 
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cnt to his commands, he is not properly a member of 
the church, being utterly difqualified by the laws of 
Chrift -, and if the true menibers of it are obliged to 
admit all that oflFer themfelves ; in a courfe of time, 
if there fliould be any fecular motive, of honour or 
profit, the majority of fuch a fociety might be mere 
nominal Chriftians, or even profane pcrfons, if not 
infidels. And when this fhould once be the cafe, 

* the righteous would foon utterly ceafe from among 
' them i* that which bore the name of a church of 
Chrift would effentially differ from 'it ; the ordinan- 
ces of relig'.qn would be profaned, and moft likely 
would foon ceafe to be adminiftered. It is not fuffi- 
cient to fay, " £very man muft anfwer for himfelf 
before God with refpeft to his views in coming to 
the Lord's table,** for it is not merely a perfonal 
concern. It is entering into an important connexi- 
on with others. It is profefling to become members 
of a fociety faid to be * a chofen generation,- an 

* holy nation, a peculiar people,' laid under fpecial 
obligations to an holy exemplary converfation in the 
world; all of whom therefore muft be greatly intereft- 
cd in the temper and deportment of the reft, fince to 
intimate a connexion with wicked men might not 
only bring a reproach upon themfelves and the reli- 
gion of Chrift, but fuch perfons might have a very 
unhappy inflviehce in the church, and greatly pre- 
vent its edification. It is fit therefore that a power 
fhould be lodged fomewhere of judging concerning 
the qualifications of candidates for communion, and 
of rejecfling thofe that appear to be deftitute of them. 
But with whom could this be fo properly intrufted, 
as with the members of the church themfelves, whe- 
ther "thl^y choofe toexercife it themfelves, or to com- 
mit into the hands of their pattor, or any feleft num- 
ber of their body. Such a power, one would think the 
common principles of liberty would fulHcientiy vin- 
dicate in a church, and even require. As they claim 

no 
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no right to force any into communion^ it feems uih 
reafbnabfe that any (hould force themfelves. It is 
true, bodies of Chriftians, any more than individuals* 

* arc not their pwn.' The fupper of which they 
partake is the Lcrd^s Supper. So that they are to mak^ 
no new terms of admiffion to it, but acknowledge 
thofe as fufficient which Chrifl: has made. But it is 
by no means inconfiftent with a due acknowledge^ 
ment of him as ' the head over all things to the 

* church/ to judge whether thofe that would be re- 
ceived as members of that church, be qualified ac-' 
cording to his own laws, and to exclude fuch as are 
pot. On the contrary, if he has given them this 
power, it is part of their duty to him to exercife it. 
Such a power appears to me, in theory, fo reafon* 
able^ that it might be naturally expeded he would 
have given it them ; and from the New Teftament 
records it is abundantly evident he has* 

Chriftian churches are not only reprefented as vo- 
luntary focieties, and the members of them confider- 
cd as perfons united in the ftrongeft ties, but alfo as 
having fome kind of authority over each other. Hence 
they are exhorted to ' fubmitthemfelves one to ano- 

* ther.'* And fuch paflfages as the following ftrongly 
imply, that the primitive churches confidered them 
felves as having a right to judge of the qualifications 
of fuch as offered themfelves to their communion^ 
and to refufe thofe that appeared not duly qualified. 

* Receive ye one another as Chrift alfo h?ith received 

* us. -f- -— I commend unto you Phebe our fifter, 

* that ye receive her as becometh faints.* § But this 
authority of the church with refpeft to its own mem- 
bers is more fully exprefled in thofe pafTages which 
relate to excommunication, the principal of which I 
had occafion to quote at length in a former letter. J 
Now by the fame authority that a church may 
rejeft any from their fociety, after they have been rer 
ceivcd, they may, furely, refufe to admit any as 

mem- 

. ♦ Eph. V. 21. f Rom. XV. 7, ^ xvi. 1, 2. \ Sfc p. 53, 
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tncmbers of it, whom they judge equally unworthy, 
under what pretence foever they may defire admiflion. 
The right of rcfofing members ftands upon the 
feme footifngwith that of excommunicating them. 

But why need I thus attempt to vindicate this right, 
when you yourfelf have allowed it, if there be any 
meaning in that paffage (p. 33.) in part before quot- 
ed, in which you inrer the authority of a church tb . 
reAife admiffion to (candatous finners, from that which 
Paul's warrant gives them to excommunicate fuch. 
Having obferved that neither the minifter nor con- 
^gregation have any right to examine thofe that de- 
fire communion, or enquire into their lives, you add, 
** I. do not here fpeak of thofe vices which are a 
*' fcandal to human fociety, and which, according tp 
*' the judgment of St. Paul, will juftifycxcommuni- 
'♦* cation/* I muft own the meaning of this paflage 
is not very clear, (not to infift upon the inaccuracy of 
it, you not having before fpoken of any vices :) 
You do not fay whether we may examine men con- 
cerning thofe vices which are a fcandal, &c. or whe- 
ther, we may r^/^/i communion to fuch as are guilty 
-of them. The connexion feems beft to fuit the for- 
■mer fenfe •, tho* it muft be'owned, it founds rather 
odd to talk of examining men about thofe vices 
which are a fcandal to human fociety, (ince, if they; 
arc fuch a fcandal, they muft be too well known to 
need exam^ination. But admitting this was your mean- 
ing, the latter fuppofition is impfied in, or neceflarily 
follows from it V for if a minifter or congregation 
have a right to enquire concerning mens characters, 
they certaiiUy have a ri^t to refufe communion to 
thofe who are found to have bad ones ; without fup- 
pofing this, the enquiry would be utterly ufelefs. 

. Well then,, we fcem thus far to be agreed: That a 
Chriftian fociety has, in general, an authority over its 
members, fo as to excommunicate, and by parity of 
leafon rofufej certain perfons as unfit for communion 

: . ' A with 
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with them, in the ordinance of the L6rd's Supper* 
What remains to be debated is. How far this autho- 
rity expends : That is to fay. What qualifications a 
church may demand as neceffary in thofe that are ad- 
mitted to communion: — and by what means they are 
to obtain fatisfadlion concerning thofe qualifications. 
As to the former, it is no wonder that we flipuld 
differ, fince I find you differ from yourfelf. In one 
part of your work you fay, there is nothing in the 
New Teftament that requires any other qualification 
than ^profejjion of cprijiianity^ and aflc in the language 
of defiance, (p. 30.) '* What^ right have Chriftiaos 
** at this day to infill upon any other /" Nay, itfeems, 
** a previous declaration of a man's being a Chri- 
*' ftian is by no means neceffary."— In the paffage 
juft before quoted, (p. 33.) you allow that *' fuch 
V vices as are a fcandal tohumaalbciety" are a fuf- 
ficient bar to communion. But in the very next fen- 
tence (which you defire may be noted)^ ypu in efFeft 
allow all mankind a right to it, if they, defire it, ex- 
cepting only thofe that have been excommunicated. 
*' Let it be noted (fay you) that, according to the 
*' praftice of the primitive church, no perfon was ex- 
** eluded from the Lord's Supper, who was not for- 
** mally excommunicated." A remark, worthy, of 
note, truly ! and which could not cafily efcape ob- 
fervation, on account of its glaring inconfiftency, not 
only with the well-known truth, b.ut eve;n with what 
you yourfelf had allowed, viz. that a profeffion of 
chriftianity, and a freedom from fcandalous vices, arc 
neceffary terms of communion. With what confift- 
ency can thefe be allowed neceffary, if the primitive 
church admitted all but the excommunicated ? un- 
lefs you will fay that the primitive church excon>- 
municated all infidels and fcandalous finners 5 that is, 
(like the church of England) excommunicated thofe 
that never belonged to it : or elfe, that we may infifi 
upon other terms of communion than the primitive 
3 church 
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church required : neither of which fuppofitions, I am 
perfuaded, you will allow. 

What terms of communion a Chriftian is warrant- 
ed to demand I now proceed to enquire. And here 
I defirc it may be " noted," that (as was- before 
acknowledged) I am of opinion, no church hat 
authority to make any new terms of communion for 
itfelf ; as this would be invading the office, and even 
difputing the wifdom of Chrift, the alone head of the 
church. I as much abhor all human impofitiohs in 
matters of religion, as you can do, and would as 
warmly enter my proteft againft them. I am willing 
to determine this part ofthe prefent controverfy, as 
well as the others, by the fole teftimony of fcripture, 
defiring only the liberty of interpreting fcripture ac- 
cording to the rules laid down in my Firft Letter, on 
which I have all along proceeded. Stridbly adhering 
to thefe, I car^not but think, that all Chriftian churches 
are warranteid to admit none to communion with 
them but fuch as give credible evidence, that they 
embrace chriftianity as a divine religion, that they 
underftand and believe the leading articles of it, that 
they are free from all fcandalous vices, and that they 
are holy in heart and life ; in a word, that they are 
* altogether Chriftians.* I have already proved, by 
feveral fcripture arguments, that fuch perfons as 
thefe alone have a right to communion with a Chri- 
ftian fociety, in the ordinance of the Lord*s Supper, 
or can with propriety attend upon it ; and that all 
but fuch ought to abftain from it : and I have 
now proved that every fuch fociety has authority to 
judge concerning the qualifications of thofe that pro- 
pofe themfelves, as members, before they be admit- 
ted : From whence it feems to me naturally to fo ^ 
low, that fuch a fociety has afcriptural authority to rt- 
^ufe admittance to all who do not anfwerto the above 
defcription. . If churches have any authority at all 
with refpe<^ to the admiffion of their members, it is 

.jcafonable 
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reafonaWle to fuppdfe it extends to every qualification 
of which they can be thought Competent judges^ and 
that they ^re Warmnted to exclude all who giye 
plain evidence that they are excluded by the laws of 
Ghrift. It would fecm very ftrange that he ihdulA 
iKppoint an ordinance ^r the true mefnbers ofhb 
churchy his genuine difciples, to celebrate alone^ for'- 
bidding others to intrude amongll them, and author* 
rijye ihem to judge concerning the quaJifications oi 
foch as may offer to join them, and yet warrant them 
to lefufe none, except known infidels, or perfons 
guilty of fuch vices as are a fcandal to human fociety 5 
but adnait mere nominal Chriftians of all kinds, whom 
they knew to be as really incapable of anfwering. the 
ends of the Lord's Supper, as the openly prcR&ne- 
Whatlbever the feripture makes to be an eflential 
qualification of a communicant, it appears moft ra-* 
tional tofup|)ofe, that, as none ought to offer them- 
felyes to communion who are deftitote of it, fa thofe 
who are the appointed judges of mens ficnels for this 
ordinance, ought tp require credible evidence of it^ 
and to admk none without it. 
^ . But further; we have feen, in the preceding letter, 
that the direftions of feripture with rdpeft to excom- 
jiitJnication of members, will affiflt us in judging con- 
cerning the neceffary qualifications of them. It has 
been obferyed that chriftian churches are required to 
rejcft, from their commufnion fbch as are guilty^. 
not merdy of thofe vices which^^e a fcandal to hu- 
man fociety, but of any irreguktrity which proves 
them not to be real chriftians. Eruam hence I argued, 
that fuch perfons ought to abftain from the Lord's 
Supper, t ho* i;heir real charaftcrs were known only 
to themfelves. I now further infer (which I think 
I may do with at leaft equal juftice) that the church 
has fuflicient authority to refufe adafnittance to fuch^ 
When , they have plain evidence of their charafters,' 
.though they fiiould delirc it : for it would be moft 
', .3 unrea- 
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tfnlrcafohable to :think, ' that they ought to admit 
fuch* pcrfons as members, whom they would bd 
obliged to excommunicate as foon as admitted. 

But my chief: argument I referve as • my laft,' 
which is drawn from the example of the primitive 
churches. You have be^n pleafed to alTcrt, that 
they refufed none but fuch as, had been formally ex- 
communicated. I have already obferved to you, 
that they admitted neither infidels, nor fcandalous 
finners. I fhall now attempt to prove, that they re- 
ceived none but fudh^as gave credible evidence of 
their being " Chriftians, in the moral fenfe of thi 
*♦' word/.* It is, at leaft, a ftrong prefumptive argu- 
ment, in favour of this fuppofition, that the mem- 
bers of thofe churches (as I have before (hewn) are 
addreffcd as faints, as fanclified, as juftified, &c;. 
and that thofe who afterwards were found to 
be wicked, are called falfe brethren, crept in 
unawares. But not to infill upon this, it is too 
well known to need proof, that the, firft Chrif- 
tians admitted none into' the church, that had 
not been/baptized J and it is as well known, that 
the firft preachers of .the gofpel would baptise hone 
but thofe that profeflfed to believe and repent. Even 
in the earlieft dawn of gofpel-light, John the bap*- 
tift, our Lord's forerunner, exprefly forbade the 
Pharifees coming to his baptifm, for want of the 
fruits of repentance correfpondent to their profeflTion. 
See Matt. iii. ,7. 8. His baptifm is called ' the 
* baptiftn of repentance for the remiffion of fins •/ 
and thofe that were baptized by him, are faid to 
have come * confefllhg . their fills.* Nor was th^ 
baptilm of Ghrift adminiftered to' any (that were 
adult) but to fqch as profeffed faith and repentance ; 
by which are meant, not fuch an external regard to 
the gofpel as mere nominal Chriftians might difco- 
ver, but fuch graces as conftitute a real Chriftian, 
and are connected with falvation, as is plain from 

G the 
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the following paflfages : • He that belifcvcth and is 
^ baptized fhall be &ved« Except a man be bora 
^ of water and the fpirit^ he cannot fee the kingdom 

* of Go(3. Repent and be baptized, every one of you, 
^ for the reaiiffiqn of fins. Then they that gladly 

* received his word were, baptized* If thou believeft 

* with all thine hearty thou mayeft. Arife and be 

* baptized^ and wafh away thy fins, calling on the 

* name of the Lord. The wafliing of regeneration, 

* • and the renewing of the Holy Ghoft.* 

Should it be objefted here, " that thefe te«s do 
♦* not relate to the Lord's. Supper," theanfwer is ob- 
vious : they conclude as ftrongly in favour of the 
point we are defending as if they did. If the primitive 
churches admitted none tolaptifm, butfuch as appear- 
ed to be real Chriftians, they certainly would admit 
none butfuch to the Lord's Supper; finoe none were 
ji^ffered to communicate with them in this ordinance 
who had pot been received as members of the church 
by the other. For baptifm was appointed as the rite 
of initiation into the church j wbereas the Lord's 
Supper is a means of communion with it. And it 
is moft: ealy and natural to infer, that thofe who 
ought not to be admitted members of a fociety, 
ought not to have communion with it. This might 
ferve to account for it, if it fliould be found, that 
there are no inft:ances in the New Teftamcnt, of ^a 
church's refufing any perfons communion with them 
in the Lord's Supper, for want of evidence, with 
refpeft to their piety ; or if it fliould nbt be exprefly 
faidi that none but fuch as give this evidence ought 
to be admitted to it. — However, it is plain, that 
the primitive Chriftians were very cautious in ad- 
mitting to intimate fellowlhip with them (and much 
more, fupely, at the Lord's Table) even thofe that 
. profefled to be real converts, and to have been bap- 
tized J as appears from the conduft of thofe at Jeru- 
idX^m^ towards the apoftlc Paul, when he offered 

to 
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*0 VifSochtc with them j th<^ugh he could aflbre theiji 
<as no doubt he did) that he had rtot ohly been bap^ 
tized, but even preached Ghrift.. We dfe told* 
^3s ix. 26. * When Saul was come to jerUfalem* 

* he eflayed to join himfttf to the difciples, but they 

* were all afrajid of hkn* dnd believed not that hb 

* w^s a difciple/-— From thefe circiimftancesi let any* 
lanprejudiGed perfon judge, Whether " the primitivfe 
** church admitted • all to dommiiniofij except th6fe 
*' that had been formally excommunicated 5" atlcl 
from the feveral arguments I have produced^ whli- 
-ther every Chriftian fociety is not warranted to ex- 
<lude al! that do nol girt credible evidence of their 
beinig real Chriftians; 

But it may fiot ht amifs juft to take noticft tierti 
•ef what you have alledged agaihft this doftrine, itt 
your Lefter to Mr. Venn, p. 42. *^ In this impcf- 
*^ feft ftate (fay you) it i^ eviderttly our wifdom tb' 
"•* Taffer many tares fa grotv Up with the i^heat. The 
^* proper time for feparation is the day of judg- 
•** ment, when it will be done effeftually and fihally/* 
To this I anfwer^ Our Lord in the parable to which 
you refer (Matt, 3^iii. 3^. 40.) conciirnihg the wheat 
land the tares, 19 rtot neceflarily to be uhderftood^ as 
forbidding hts church to rejeft fuch mere nominal 
Chriftians as may have crept intxj.itj when they have 
-plain evidence of their being futh 5 for this inter- 
pretation would makt the excommunication of any 
members ^f the church unlawful; but only as dif. 
touraging an ^tempt to difcover and extirpate all 
iiypocrites that rtiay have gained admittance ; as 
xondemmng a too officious zeal irt the members of 
the church, itt fitting flaws ih the charaders df 
profeHbrSj and dealiftg with the utmoft feverity td^ 
wards then): a conduft nfioft certainly very unbe- 
coming fdllible, fidful men, from whom the utmoft 
candour and tenderhefs are due to each other j and 
0)ight be attended with very unhappy confequences* 
G Ik in 
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in often excluding fincerc, tho' imperfeft Chriftians. 
It is, doybtlcfs, much better to fufFer many hypo- 
crites to remain in a church, than to caft out one 
truly pious < member. And, therefore, none ought 
to be. excluded on account of the uncharitable fuf- 
picions of particular perfons, or, on account of any 
thing not plainly made^ in fcripture, efTential to the 
•Chriftian charaaer ; or without the cleareft evidence 
of guilt, after an impartial examination, friendly 
jeproofs, fuitable warnings, and a fufBcient time of 
trial fbr amendment. But if, notwithftanding this 
charitable procedure, any members of the church 
are found to be deftitute of a truly Chriftian tem- 
per or conduft, and the excluding them could not 
be fuppofed to affeft any real Chriftian, this parable 
of our Lord, I apprehend, . does not difcourage 
excommunication;, and we have feen, there are 
other fcriptures which warrant it. But, let it be 
carefully obferved, that whatever.be the meaning 
of this parable, it is quite foreign to the purpofe to 
apply it here, (ince it relates entirely to the purging- 
the field, or cajling out what had proved a nuifance ; 
whereas, the matter of our enquiry is, not whether 
mere nominal Chriftians arc to be reje^ed from 
church-communion, but whether, when they arc 
previoufly known to be fuch, they ought to be ad- 
mitted. Between thefe two cafes there is a manifeft 
and confiderable difference: though (as I have be- 
fore arguedj none ought to be received as members 
who would immediately deferve to be caft out, it 
does not follow, that all ought to be received, who, 
if they were already members, ought not to be ejec- 
ted. There ftiould be ftrong pofitive evidence of 
.guilt, to eje£l^ a member; whereas the want of 
.pofitive proof of piety, might be an objeftion 
to the admitting of one : fo that, fuppofing it were 
true, that all mere nominal Chriftians, . who have 
got admittance into the church, were to be fuffered 

"to 
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to remain in it; you cannot juftly infer, that there- 
fore all fuch ought to be received. Though it might 
be hazardous to pluck up tares, becaufe the wheac 
would be in danger of being pluckt up. with them,' 
that is no reafon why tares fhould he fawn. In- 
many cafes it would be fafe and eafy to pr^ent an 
evil, though it might be difficult to remedy it, and 
hazardous to make the attempt. But I am perfuaded, 
the pai&ge in queftion is fo far from favouring 
your caufe, that it makes ftronglyagainft it. The* 
tares are.faid to be fown Ijy.an enemy ^ who, in the 
explanation of the parable, we are told is the de- 
vil: from which circumftancp, as, alfo,. from the 
hufbandman's difpleafure, it is manifeft,^ they ought 
not to have been fown among the wheat. Ano- 
ther remarkable circumftance is, that the tares are 
faid to have been fown while men Jlept % . fo that this* 
evil is afcribed to the culpable remiffqefs of the 
fcrvants, who, if they had done their duty, might 
have prevented it: whence it is natural to gather 
this inftru6tion, that mere nominal Chfiftians have 
no right to a place in the church) {;hat if thofe 
that bear the keys of the church, are watchful and 
diligent in their office, they might, in: a great mea-^ 
fure, prevent their admiflion ; and that fuch drow- 
fmefs and jiegleft, as give fuch performs an* opportu- 
nity to enter, arc highly culpable and (Jifplcsifing ta 
their mafter. . , ;• . 

Having thus (hpwn what qudificatipns a Chriftian 
church may demand in thofe whom they admit to 
communion, we proceed to confider the other quef- 
tion. which arifes upon this, viz. By^what-me^s 
they may feek jfatisfaAion, whether tl^ofe that de- 
fire communion are thus qualified ? Are we to take 
it for,granted, that all thofe who offer to celebrate 
the l^^'js Supper with-, us, are qualified according 
to the* laws of Chrift, whether we are acquaintcH 
with their cbaradiers or not ? Or (to ufe. the word? 
G 3 which 
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which you have, very naturally, put into the mouths 
of youP readers p. jj.) •* Muft not the minifter, 
^ or the (^oftgregatiiani enquire into the life and con- 
^^ duft of a peribn, before he be admitted t6 com- 
-** rnunioa with them ?** The anf^^ which you your* 
fclf have givea to this queftion, is as follows. ** I 
^ anfwer mnkly, that I &nd no fuch authority com- 
^ mittcd to any miniftep or ci^ngpegation : men are 
^^ dire^ed to examifie thertifelves — but the nainiftcts 
*» is not direftcd t^ examine themj and' wemuflr 
** not go beyond onrComttilflion.** An aftfw«rwhicb 
has fl> little foundation' in reafoji, that you yourfelf 
feem fearcely f^isfied with it, as you have thought 
proper to foften the matter^ and in a manner to un- 
fay what you had faid, in the next fentence, of which 
I had occafion to take fome notice before. ** I do 
^ not (fay ]Jr;oo) herfr fpeak of thofe vices whkh are ^ 
«* fcandal to human fociety,*^ In thefe words you 
have allq.wcd (as I have already remarked) that a 
minifter or Congregation iMy enquire, Whether thofe 
that defire communion with them, be free from 
fcanialdu^ vfte^^ fo that you have in fa<5t granted 
t-hat general right which- you feeit^^cl tA dtny, of en- 
quiring inta raSe lives of perfons before they be ad- 
mitted to the Jjord's Supper. We only differ, then, 
in our opinfon with reJpe^ to the extent of fuch an 
enquiry. Tou allow, ^ rrtiniflrer or congregation 
may enquire into the lives of candidates for the 
Lord's Supper, fo far, as to gain facisfaftion, that 
they are free from fcaMateufr vices (though you do 
not fay whether they art to ex^imine the perfons 
themfelves, or enquire thfeir charaftefs <^ other^'j 
Whereas, I affert, that a chUre^ may enquire, Whe- 
ther they ViVt free from every vice that is: incon* 
fiftent with a Ghriftian profeflion ? Wheehgr they 
lead holy, exemplary lives ?' Arid* whether titey un* 
iierftand and believe thefeading fundamental' arti^ 
Ipjes ^f the Ghriftian doftrine, \ alfo aiFert, that 
§ thefp 
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thefe enquiries may be made of fucfi as are beft ac- 
quainted with the perfohs defiring communion, and 
likewifc of thofe perfons thcmlelves. You fay, 
** you no where find fuch authority committed to 
" any miniftet or congegration.** Pray, Sir, tell us, 
where you find that which you claim. We have 
juft as exprefs an authority for examining whether 
the perfons who dcfire admiflion to the Lord's Sup- 
per, giv« credible evidence of their being real 
Christians, as you have for engitiring whether they 
are free from fcandalous vices. The truth is, there is 
no exprefs authority, in either of thefe cafes, com- 
mitted to any Chriftian church, for fuch examination ; 
nor was there occafion for it: it -naturally follows 
from the nature of the ordinance, and '^from that 

general authority, which, we have feen, churches 
ave over theit members, fo as to exclude thofe 
that appear unworthy. How muft they know whe^ 
ther thofe that offer to join their fociety, ought to 
be received or not, unlefs they encjuire? A right 
to refufe any, neceflTarily fuppofes t right to enquire 
of all : the extent of this authority muft be deter- 
mined by th6 neceffary qualifications for church 
communion. If it fhould appear from fcripture,, 
that all thofe who make a profeflion of Chrifl'ianity/ 
who believe that Chrift is a teacher fent from Qod^ 
and who are free from fcandalous vices, have a 
right to the Lord's Supper, but only fuch ; and 
that, if arty others have gained admittance, tbef^ 
ought to be excluded ; it naturally follows, that i 
church has a right to enquire. Whether thofe who 
_ defire to become members of it, are thus qualified, 
and no further. But if (as I have endeavoured to: 
prove) none have a right to admiflion but fucK 
as give credible evidence that they are real Cbrilt 
tians, then every church has authority, upon your 
own principles, to examine whether thofe that defire 
admiflion, appear to" be real Chriftians or not, and 
G 4^ to 
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to enquire both into their lives, and into their faith* 
If," in any other focicty, an cftablifhcd law required 
that none Ihould be admitted into it but perfons of 
fuch and fucK. qualifications, though no authority 
was expredy given to the niembers of it, to exa^ 
mine the candidates, with refpeflb to them, would 
fuch examination be deemed an in:ipofition? Why 
it fhould, then, ip the prefent cafe, I ^m at a lofs 
^o conceive, ... 

But let it be further obferved, as this right of 
enquiry feenis reafonable in itfelf, and follows from 
the nature of the Lord's Supper, and the general 
authority of a church over its members, fo it feems 
to be confirmed by fome accounts we find iji fcrip- 
ture, of the conduct of the. primitive churches. It 
was ufual for them, ev^n to fend letters of commen- 
dation of their members to other churches, when 
they had occafion to defire feUowfliip with them, 
whiph irpplies^ that they were (Irift in enquiring into 
the charafters of thofe wha came to the Lord's 
Table. Sep-^^jxyiii,27. Rom. xvi. i, 2C^r.iii. i. And, 
to recur to the cafe of Saul, and the church, at Je- 
ruialem, before mentipned, as the difciples there 
were all afraid of him, when he ofiered to join himr 
felf to them, we are told, ^ Barnabas took him and 
' brought him to the jipoftles, and declared unto 
* them, how he had feen ^he Lpr4 in the way, i&c* 
Another remarkable inftancp to. my prefent purpofe 
Is, the profeflipn >yhich was demanded, previous to 
the Mmiflion of any to baptifm, which is the rit? 
pf initiation into the feUowfliip of the church \ which 
inftance ferves to prove, as I propofed doing, that 
a church may not only enquire concerning the lives 
pf thofe that defire admifllon, but alfo into their 
faith \ and likewife that they may make their cn- 
.quiry, not only of other perfons^ . acquainted with 
t{>cm, but alfo of the candidates thcmfelves. I fliall 

therefore 
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therefore take fome more particukr notice of this faft 
by and by. . - 

You have been pleafed to aflert, (p. 30.) tha^t *' a 
*.' previous declaration of a man's being a Chriftian 
^' is by no means neceflary [to. his attending the 
V Lord's fupper]. This adlion is, itfelf, the de- 
^>^ claration, and a more fignificant and folemn one 
" than .any other/' 

. That is to fay, a perfbn's adual coming to the 
Lord's table is the declaration of his fitnefs for it. 
Upon this principle, all perfons whatfoever, who at- 
tend this rite, are (or at Icaft we muft fuppofe they are) 
duly qualified for it, though we have no proof but 
tbisj that they are not fcandalous finners, or even 
infidels ; nay, though we have abfolute evidence of 
their being fuch! And further j according to your 
liffertion, when any apply for admiffion into the 
church, though there be ftrong reafon to fufpefl: 
that they are grofly ignorant, or even vicious, and 
that they are aftuated by the bafeft of principles, 
neither the minifter nor the church have a right to 
demand any declaration with refpeft either to their 
knowledge, their faith, or their praftice : for if " no 
"previous declaration, with refpeft to either, be 
" neceflary," certainly no enquiry can be vindicable. 
You have indeed exprefly aflcrted it is not, " Men 
" are direfted to examine themfelves, (fay you) but 
" the minifter is not directed to examine them, and 
" we muft not go beyond our commiflion." Let 
us only apply your way of reafoning to any other 
fimilar cale, and ypu muft, I ftiould think, fee the 
weaknefs<of it, not only here, but in fome other 
parts of our debate. Suppofe a number of Britons^ 
refiding for a time in a foreign country, for any 
particular purpofe, had formed themfelves into a 
Jociety, and had obtained a charter from the govern-r 
pient there, by which they were entitled to certain prjT 
yilege;5 peculiar to themfelv<^s, and ft*ch others of their 
^ cQVintry- 
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covinttymcn as might fettle there. Suj^ofc further,- 
that a certain periodical feaft was appointed, at which 
all the members of the faid fociety fhould be required 
to attend, with a particular view to preferve their 
diftiitftion from the natives of the place 5 to com- 
memorate the favour and indulgence of the Prince 
that had granted them their immunities; to teftify 
their fubjeftion to his government, and their con- 
formity to the laws of their charter; as well as their 
regards to each other. Now fuppofing any new 
fettlers propofed to join this fociety, with a view ta 
enjoy certain emoluments, let me aflc any impartial 
perfon, what evidence it might reafonably be ex- 
pefted they Ihould give, or the ibciety demand, of 
their being true Britons ? Would it be thought a 
violation of the law of kindnefs, or an undue ufurp- 
ation in the members of that fociety, or an infringe- 
ment of the liberty of others, to examine them con- 
cerning their pretenfions of l^ing fubjefts of the Bri- 
tifh empire -, though their cHarter had not exprefsly 
enjoined fuch an enquiry, but only in general terms 
excluded all others.^ Or would their coming to the 
Britifti feaft be judged *' the declaration,** and fuch 
an one as to fuperfede any other? Attending the 
faid feftival would indeed be a fuiKcient proof (to the 
members of the fociety, and to others) what perfons 
were acknowledged as Britilh fubjefts, if none but 
fuch were known to be admitted ^ but it were abfurd 
to eonfider this attendance as what gave them a right 
to he {o acknowledged ; fince, if all had a liberty to 
attend, " without any previous declaration of their 
•' right," then perfons of other nations might and ! 

would do it from motives of intercft, and thus the 
diftinftion between Englilhmen and others would be I 

utterly loft. The application of this to the cafe in 
point is eafy. Attending the Lord's fuppcr is a | 

declaration of a man's Chriftianity-, and I will allow I 

you, ** the moft fignifkan? and folcmn one he can, 
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^^ make," and his being adomtcd tp k is a proof 
of his being acknowledged by the church of Chrift 
as a true Chriftian; but it does not follow from hence; 
that no " previous declaration is ncceffary :" this 
rather ntakes it ncceffary. . No one ought to declare, 
in ibis wi^y that he is aChriftian, nor to be acknow* 
kdged as fuch by others, unlefs he really be one* 
Now a previous profy^ton is the proper proof that he 
is a Chriftian^ and that he has a right to that ordv* 
nance, in which he makes the declaration of it pub* 
Uck, and is alfo acknowledged by the church as fuch.. 
And indeed, without fuppofing fome fuch previous 
declaration as ycuobjeft to, and the right of a church 
to enquire concerning the faith and practice of can* 
didates for the Lord's Supper, that ordinance would 
ceafe to be what you fay it is, the declaration of a 
man's Chriftianity ; becaufe then, thofe that were not 
Chriftians might partake of it, and doubtlefs would; 
in many cafes, which you cannot be at a lofs to 
fuppofe, wherein their fccular intereft might be pro- 
moted, but their confciences muil be ihamefuUy 
proftituted, and the credit of religion would grieve 
oufly fufifer. 

But you will probably obgcft, *^ that the mcan$ 
propofed is infufficicnt to anfwer the end, as it i$ 
impoffible to know the hearts of men, and after the 
ftri^eft care in examining perfons befbi^ their ad« 
miifion into the churchy many hypocrites will get 
into it/' ' I anfwer> it is readily allowed to. be im- 
poffible always todeteft hypocrify, and to keep cun^ 
ning and evii^dcfignii^ men out of the church; 
But though fame will mtrude notwithftanding tha 
jftriftefl: g^atd, that b no neafon why all fhottkl have 
free admiiBoa without enxptry. Though ioniey well 
ikiUed in the art of deception^ might pafs the trials 
others would qtiickfy difcover themfelves; and efp&> 
cially the grofsly ignorant; who, when afked con^ 
izerning their views of Cfaiiitianity and of the Lord*a 

Supper^ 
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'Supper, :cotild*n6t:airfWer at all witftout betraying 
their ignorance. > And I am fully perfuaded, that 
there ace many pcrfons who would make na fcruple 
of toming tothe Lord^s Supper, if they could an- 
fwer any firtifter purpoft* by doing it, (though they 
were confcious of their unfitnefs for it) could they 
da it without any enquiry into their views, &c. who 

. would- not be hardy enough folemhly to declare to 
a church or minifter what they knew to be falfe^ 
and who would be deterred from -attempting it, by 
the profpe6t of fuch a previous eXatminatibn. 
- Befides, it may naturally be fuppofed that this 
method would be ferviceable, in putting many per- 
fons upon looking into the ftate of their minds, and 
taking pains to be duly prepared for this ordinance, 
who mi^ht otherwife attend it in a carelefs manner, 

- and fatisry themfelves with the ' form of godlinefg, 
f without the power of it.' 

i '' Well, but after all, where is the authority of a 
^' mitiifter or a church thus to examine men, pre- 
*.' vious to their admiffion to the Lord's fupper? 

' ^^. ,We :are not -direfted [in fcripture] to examine 
" them, and we muft not go beyond our com- 
*' miffion.'* 1 anfwer; this authority, though not 

' exprefsly committed to them in fcripture, naturally 

. follows from fcripture-premifes, as well as from rea- 
fon ; and would be thought juftifiable in the cafe 
we" have fuppofed above, or in any fimilar inftanee. 
But let it be further obferv^ed, that this- authority ifl 
Ghriftian minifters, which I am vindicating, feems 
to me nieceflarily to follow from th4 nature of their 
office, as watchmen, as Ihepherds, as overfeers, as 
rulers of the church \ and to be included in thofc 
general exhortations delivered to them, 6o watch for 

' fouls as thofc that mufl: give an account, to inftruft, 
to warn, to reprove, to exhort, &c. according ro the 
jieceffitics of their feveral hearers. Now,' in. Order 
to difchargc their duty with fidelity and fuccefs, it is 
/ . .in 
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in many cafes as ncceffary for them to examine (or, 
ifyoudiflike that word, to queftion) the perfons with 
whom they have to d6, with refpeft to their Views 
of , things, and the difpofitions of their minds, as it 
is for the phyfician to enquire of his patients into tht 
particuk^' ftate -of their bodies, in order to adapt his 
prefcriptions thereunto; in which cafe, noone'isun- 
reafbnable enough to queftion his authority, or t6 
charge him with going beyond his commiflion ^ and 
why a minifter's right to enquire into theftate of thd 
minds of his hearers fhould be put upon a different 
footing, or why he fhould be thought to need any 
exprcls commiflion, I am at a lofs to conceive. ' If 
lie would inform their judgments in any important 
particular, he muft know that they are ignorant"; 
if he would warn them of any danger, he muft 
know whether they are liable to it.- But -in fnany 
cafes he cannot know either, whatever he may fuf- 
pcd, without enquiry. To apply this to the pre- 
fent cafe : Suppofe a perfon intimates his intention 
.to come to the Lord's Supper-, the minifter has rda- 
fon to fufpeft that he does not underftand the nature 
and defign of it, or that his views in coming to it 
are unwarrantable ; that he is abfolutely unfit for 
this folemnity, and in danger of * eating and drink- 
* ing judgment to himfelf -,* will you fay that mini- 
fter muft fhew a particular commiflion from heaven, 
before he can claim an authority to a(k that perfon 
what his fentiments and his views are, in order to 
inftruft or warn him, to prevent his aggravating his 
own guilt, and bringing a difcredit on the religicli 
of Jefus? By the fame method of reafoning ycu 
might as eafily prove, that neither a minifter nor "a 
parent has. a riglit to catechife children, becalife, 
.though they are ordered to inftruft them, they have 
no exprefs commiflion to examine them \ .and they 
" ought not .to exceed their commiflion," or go'be?- 
yond the bounds of their lawful authority. 

But 
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But I muft further obfervc to you. Sir, that this 
tight of a church (or miniiler in iheir name) to exa- 
mine candidates for conununion, and to demand 
fpme previous declaration of their Chriftianity, fcem* 
to have fufficient foundation in the well-^known prac- 
tice of the primitive church. You havectpld us, 
that " all profeffing Chriftians have a r^ht to the 
** itord's Supper." What you mean by profeffing 
Chriflianity, as giving this right, I am at a iols to 
find: but it is plain the fcripture make^ it to be that 
very thing which you except againit as unnecefiary, 
w«. •* a previous declaration of a man's Chriftian- 
•• ity," there called ' confcfling with the mouth/ 
See, amoneft other paiTages, Rtm. x. 19^ 20. ^ If^ 

* thou (halt conftfs with thy mouth the Lord Jcfus, 
^ and (halt believe in thine heart .... thou flialt be 

* faved : for with the heart man believcth onto 

* righteoufnefsi and with the mouth conf^on is made 

* unto falvation.' This profcffion of feith, or de- 
claration of a perfon's Chriftianity, was as necefiary 
as baptifm itfelf, and required previous to it; which 
(as was hinted above) is a fad of confiderable im- 
portance in the prefcnt debate, baptifm being the 
rite of initiation into the church. When we read, 
in the New Tcftament, of peribns believing^ and 
being thereupon baptized, we are to underftand it 
of their p'of effing to believe : for Simon Mi^us him- 
felf, it is faid, believed, and accordingly was bap- 
tifed. We cannot reafonably underftand this account 
of him as implying that he was a real believer, but 
.-only that he profejjed to be one. We read concern- 
ing feme converts, that they ' came confefling their 

* deeds/ and declaring that they believed Jefus was 
xkt Chrift. Even Jobn^^ difciples, when they canie 
TO be baptized by him, * confeffed their fins/ And 
h appears that a profefiion of faith was demanded vA 
the primitive times before the peribn, defiring bap-> 
tifm, was admitted to it; as is evident from the cafe 

of 
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of the Eunuch, to whom Philip* preached the ^ofpcl 
m his chariot. When, upon feeing a quantity of 
water, the Eunuch aflced-whac hindered his being 
baptized) Philip, having before preached to him 
Jcfus, demanded a profeffion of his faith, (not con- 
fidering baptifm itfelf as ** the declaration of it,") 
• If tlwii believeft with all thine heart, thou tnayeft/ 
The Eunuch accordingly made his profeflion in thefe 
words, * I believe that Jefus Chrift is the Son of God/ 
Which profeflion, according to the ufual language 
of the New Teftament, and taken in connexion with 
Philip*s eftqiiiry, together with his previous inftruc- 
tion, amounts to a declaration, that he embraced all 
the effcntial doftrines of Chriftianity, that he cordial* 
ly approved the way of falvation by Chrift, and 
chearfuUy fubmitted to it. That we have fo few 
inftances of the like profeflion recorded, and that 
thofe are fo concifely expreflfed, may eafily be ac- 
counted for by confidering, that the facred hiftory is 
ufually exceeding brief, more being generally to be 
underftood than is expreflfed •, that certain particulars 
mentioned in a few cafes may naturally be fuppofed 
in other fimilar ones, though not noticed-, and efpe- 
cially that the primitive times (as Mr. Fenn has well 
remarked ♦, p. 52, &cO when Chriftians were per- 
(ecuted, rendered it lefs neceflTary to demand a very 
explicit profeflion than the prefent, when Chriftianity 
is eftabliftied by the civil magiftrate, and it is rather 
to a man's fecular advantage, than othcrwife, to bear 
the Cbriftian name. 

From what has been advanced on this part pf our 
fubje6t, perhaps it may appear, that you had not fo 
fufficient a foundation- as you imagined for charging 
thofe churches with making unfcriptural terms of 
4:ommuhion, or rather with ** having gone deep in- 
<* to fuperftition^** (for that fcems to be the con- 

• I can by no means think withyou, (Letter to Mr. V, p. 41.) 
that he has laid ntorc on thi; head xhaa die cafe required. 

nexion 
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nexion) who require " an account of pcrfons ei-* 
*' perience in religion, as an evidence of their being 
" in a ftate of grace, and, having a title to hcaveny 
" before they can be admitted to communion." 

p. SZ^^ 

I will not undertake to vindicate, but on the con- . 
trary will freely exprefs my difapprobation of, thofe 
focieties that infift up6n a minute and circumftantial 
account, from all whom they admit to communion^ 
in all circumftances, of the means, by which ferious 
imprefllons were tirft made upon their minds, and 
the nianner in which the work of religion has been 
cafried on, ^c. for, though fuch accounts may fome-* 
times be truly edifying to others, many pious perforia 
are: not able to give them, and they are noneceflary 
evidence of being in a ftate of grace, Lcaft of all 
can I attempt to vindicate the conduft of thofe dea- 
cons, or other members of churches, who take upon 
themfelves, in an authoritative manner, to examine 
the candidates, for communion, concerning fuch arr 
tides of faith as neither they nor themfelves are liker 
ly to underftand, and as are acknowledged by good 
rnen in general to be by no means efiential to the 
Chriftian charafter ; to enquire into all the feeling$ 
of their minds; to demand a kind of confeffion of 
their fecret fins ; or to infift upon direft anfwers to 
fuch queftions as are adapted more to difplay their 
own knowledge (oftener perhaps their own ignorance) 
than to procure any rational fatisfadtion concerning 
the meetnefs of the candidate to be admitted to thp 
Lord's Supper. Such intolerable ufurpation as this 
ought ever to be difcouraged, as it has, in many 
inftances, been attended with very pernicious con- 
fequences. Many pious perfons have been deterred 
from the thoughts of that holy ordinance, which, 
could they otherwife have been admitted to it, t;hey 
would have attended with delight. And. fome, it 
may be^ who have propofcd themfelves to commu- 
nion 
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rtion Witfi churches in which thefe ufurpations hav^ 
been praftifed, have been fo difguftcd ac the im* 
pertinent and abfurJ queftions of their exarhiricrs, 
as to have taken up an unhappy prejudice againft 
all manner of church-difcipline, and^ from conccivr 
ing perhaps tob highly or the Lord'5 fuppcry have 
been infenfibly led into the oppofitc extrcani; aind 
ha?e not only foon undergone a total chfingc iri their 
fentimcnts with refpcd to difcipline and doArine too^ 
but have learned to inveigh With biit»fn«fs againft 
even the appearances of thofc things in ady, which 
they have ktn others abufe. It is riot at- all irri*- 
probable that Dr. Prieji/y himfejf might receive hig 
firft difguft againft Orthodoxy from the injudicioug 
conduft of fome or other of its patroris^ and that 
we may owt: his book upon the Lord's Supper, at leaft 
fome palFages in it, (and perhaps foole other of hig 
writin;5s) to the impertinence of thofe that took upon 
them to examine him for this ordinance^ Afk your- 
fclf, Sir, whether I am not right in my conjefture; 
and if I am, tell me whether it is reafonabJe, in aH 
cafes, to queftion that authority which may be abu- 
fed; or whether it be worthy a wife man, bccaufe he 
has fcen or felt the bad confeauences of one extream, 
to run into the oppofite ? What though the conduft 
of thofe churches be unjuftifiable, that infift upon i 
circumftantial account of a perfon*s experience in 
public, does it follow, that therefore^ the miniftcr' 
mull not enquire into his life, and queftion him with 
refpeft to his faith in the leading dodlrines of the 
goipel, and his views in coming to the Lord*i Sup-* 
per ? Or becaufc fome have demanded a confeflion 
of what they had no right to know, and what, when 
known, could afford no proof of their fitnefs for the 
Lprd^s Supper, muft we infer, that therefore requi- 
ring arr^ profcffion is an impofltiort ? Between thefe^ 
there is certainly a very wide difference : the formed 
appears to me to have no foundation either in. fcrip-^ 

H sure 
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turc or rcafon •, the latter, I cannot but think, abun: 
dantly warranted by both. From a careful attention 
to the feveral paflages I have produced, relating to 
church-fellowfhip, efpecially tnofe Juft mentioned, 
refpefting a verbal profeflion -, and from confidering 
the nature of that relation, into which, receiving the 
]Lord*s Supper brings us -, and likewife what is ufu- 
-ally praftifed upon admiflion into ether focieties, it 
appears to me entirely fcriptural, and moft highly 
rational, that a chriftian church fhould enquire con- 
cerning the charafter of thofe who want admiflion 
into their fociety, fhould defire evidence of their 
faith and piety from clbersj and fhould demand a 
profefTion from themfelvesy either from their own 
mouths, or by the minifler, " that they cordially 
** embrace the Chriftian religion ; that they arc not 
*' confcious to any thing in them inconfiftent with 
** the Chriftian temper i and that it is their firm 
** rcfolution, by the grace of God, to walk as 
. *• becometh the gofpel, and to behave, in every view, 
"** fuitable to that relation to his church, into which 
** they are about to enter.** Defiring your impartial 
confideration of what has been advanced, I conclude 
this Letter, with fubfcribing myfelf. 



Rev. S I R, 

Your*s, &c. 
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Rev. SIR, 

TH E next enquify, in which I propofcd to at- 
tend you, is, *' What is the advantage of cc- 
*' lebrating the Lord's Supper?** Your anfwwr to 
which, is as follows : " It is of t^e fame nature with 
•' that which refults from repealing any cuftorn, in 
*' commemoration df any other important event ; 
'* of the lame nature with the cekbration of the 
** pafibver, for inftancci among the Jews. It tends 
*' to perpetuate the memory of the tranfaftion re- 
** corded by it, and to chcrilh a grateful and joyful 
'* fenfc of it. In this cafe, the cullom tends to per- 
** petuate the memory, of the death of Chrift, and to 
** cheriQi our veneration and love for him: itin- 
" flames our gratitude to fo great a benefaflor, ahd 
" confequently, our zeal to fulfil all his commands.: 
" moreover, being the joint adion of feveral, it 
" ftrengthens our affcftion to the common caufe, to 
*' one another, and to all who are engaged in it," 
(p. 28.) I have no objeftiofi. Sir, to this account, fo 
far z% it goes-, but think it very defeftive ; and i^t 
remark which you have fubjoined, appears to mt 
highly unwarrantable. ** If you expcft niore than 
" this (fay you) with refpeft to yourfelves or others^ 
•' your expectations arc.unrcafonabie, enthofiaflacaj, 

y 2 ".and 



loo DlJJenter^s Anfwcr to Dr. iPricfllcy. 

•' and fure to be difappointed." Bold enough truly 
and, I will maintain it, equally falle. There are 
thofe, Sir, who not only cxpeft more from this ordi- 
nance than you have allowed to be warrantable, but 
have adually found fomething more in it, which has 
proved to them beyond difpute, that their expcftati- 
ons were not unreafonable ; and the teftimony. of 
fcripture; in my apprchenfion, fufficiently vindicates 
their expeftations, and their feelings, from the 
charge of enthufiafm. 

Befides the advantages which, in the paflage now 
quoted, you have aflerted to be the only ones that 
can rationally be ex[>efted from the Lord's Supper ; 
give me leave to mention the following, as w^at I 
apprehend we may with equal reafon hope for from 
it, confidering the nature of the ordinance, and the 
general promifcs of the gdfpel, with refpeft to the 
benefits accompanying a due attendance upon all di* 
vine inftitutions. 

The firft I wijl mention is, that it tends to confirni 
the Chriftian's faith in the divine original of the gof- 
pel, and confecjuently, in the important doftrines of 
it. This follows from your own account, (p, 28.) 
" This cuftom of celebrating the Lord's Supper, 
" may be confidered as a proof of the moft inter 
*' refting fafts, relating to Chriftianity. If they be 
" not. true, how could this cuftom have arifen ?" 
The /requent repetition of it then tends to eftablifli 
the Chriftian in the belief of thofe fadts, and by the 
frequent contemplation of thofe fpiritual objefts 
which are prefentcd to his view in this ordinance, 
his faith in them is encreafed, fo that they make a 
deeper impreffion upon his mind : nor can I fee that 
it is irrational to fuppofe, that thofe influences of 
. divine grace are beftowed in this, among other means, 
to invigorate that faith in Chrift, which is faid to be 
the gift of God, which is the foundation of, and the 
grand incitement to all good works. 
. . I - Another 



LETTER VIIL roi 

Another advantage of celebrating the Lord*s Sup- 
per is, that It ftrengthcns our obligation to a life of 
univerfal holincfs, which it does, not only as we have 
the moft cogent motives to fuch a life, in the moft 
forcible manner reprcfented to our minds in this in- 
ftitution, but as we hereby voluntarily enter into the 
mod folemn engagements to it. This advantage is 
fo obvious, even upon your own principles, that I 
am aftonilhed you ftiould have omitted it here ; for 
you exprefly tell us, (p. 30) the language of the aftion 
is, *' I relblve, by the grace of God, to live and die 
** like a Chriftian." But can a man make fuch a de- 
claration, in fo folemn a manner, and yet bring him- 
felf under no ftronger obligation to purity of temper 
and life, than he would be under without it ? And 
would the guilt of fuch a perfon, if be fhould con- 
tinue in fin, be no greater than that of another man f 
To me it appears highly irrational to aflcrt it; and 
tho* you have aflerted it, when you fay, (p. 34.) " If 
** a man be, in faft, a Chriftian, the obligation to 
" a Chriilian-like behaviour is much the fame, whe- 
** ther he declare his belief of Chriftianity before 
" the world, or not •," yet, towards the clofe of 
your work, (p. 56.) as I hinted in a former letter, 
you feem to oppofe this fentimenr, when (calling 
upon Chrifti^ns to *' declare themfelves fuch, by 
" this folemn acl") you fay, ** I call upon you to 
" own, and in fome meafure 10 ftrengsben your oiliga' 
** iion fo a virtuous iifcj by a more public profeffion 
*^ of Chriftianity ; and let it be a motive with you, 
" to a firiifer watch over your thoughts, words, 
" and aftion^ ; that in nothing you may aft unwor- 
•' thily of the gofpel of God, whereof you make 
** profeffion." Now, I would aflc, Whetner (as we 
need all poffible obligations to an holy life) it be not 
an advantage to be brought under the ftrongeft ? 
In this view many have expelled great benefit from 
the Lord's Supper, confidering themfelves as thereby 
H 3 bound 



ipH Difenters Anfwer to Dr.VritiilcY, ' 
bound in a folcmn covenant to be the Lord'^> and 
have aftually found their expcftations anfwcred ; a$ 
;hefcar of incurring the guilt of violating their fa- 
cramental engagements, has proved an happy prefer- 
vativt againft thofe temptations to which they would 
ptherwife have fallen a prey, and an important means 
of eflablifhing and quickening theip in the ways of 
God. 

. Strange indeed, then is \t ! that you (hould not 
merely have omitted, but abfolutely precluded this 
advantage, as indeed you have done eveny other, 
which peribns expeft from this ordinance, " more 
^^ than" what you had mentioned as belonging to it» 
by faying that their " cxpjiclations are unreafonable, 
" enthufiaftical, and fure to be disappointed/* 
What is. there unreafonable or enthufiaftical in fuch 
an expe(Elation as this ? Or, on what authority wilj 
you affert, it is fure to be difappointed ? 

A V further advantage refulting from th^ celebra- 
tion of this rite, whicn you have omitted, is, that if 
tends to excite the utmoft abhorrence of fin, and 
confcqviently the greateft care, in watching againft it, 
and the warmeft zeal in our endeavours to oppof^ 
It ; as we have here the moft lively affefting view of 
its evil nature, of its dreadful confequences, and of 
^he divine difpleafyre againft it, in the fyfFerings 
V^hich the Son of God endured, to make an atone- 
ment for it. 

The Lord's Supper is alfo admirably adapted to 
promote the Chrifti'an's comfort, and peac^ of mind, 
amidftthe various trials of life, and efpecially, un- 
der that loa^ of (iiftrefs and fear, which the confci- 
pufnefs of guilt occafions. What can be conceived 
(o afford fo much, or fuch fplid comfort to an heart 
burdened with grief, of any Jcipd, as the view which 
l-his ordinance gives us, of a Saviour'$ love, and 
qf the unfpeakable everlafting bleffings which are 
^p fruits pf his crofe ? What can adminifter fuch 



rpe^cc and joy to a mkid overwhelmed With a fen& df 
guilty as the difcorery of that ^ blood; wiuchclcan&th 
^ frortv aU fin \ and that abundant snercy of God 
'WJiichMs^ vodchiafed to all penitent believing. fouls» 
.Thrt>ug;b the mediation of his Son ? 
- Fuffher, the Ixird's Supper is, I apprehe;nd^ an 
•eminierir means of enjoying the pcefence of God and 
lihe Redeemer ; and of having * fellowfliip with the 
* Father, and with his Son, Jcfus Chrift.' You have 
not titerdy omitted thjs^ in mentioning the advah« 
tages of celebrating .this rite, but you have, elfe- 
where, excepted againft it (or rather, againft a gro6 
'^miJr¥pr^f$ntation of the matter) in the following 
'wordsi! '' This opinion of a divine virtue, and the 
>^ pfefence of the divine Being, in the facramenf, 
''* and of the communicants having, confequently, -a 
-** m^ori^' immediate intercourfe with God upon thfs 
•'-OCcaQoh, would rfcceffarily make it appear a very 
'" folemn and awful thing to commtmicate, bccaute 
1* it was an appearing before God." p. 41** And 
in another paffage, which I may*- properly coofider 
along with this, you exprefs yourfelf thus (p. 50.) 

**-^ By diflenters^ the receiving of the facrameiit 

** was confidered . as a kind of receiving Chrift, in 
** k^-^.t myftical, though not in a "proper and carnal 
** itT\{t. And fo long. as there remains a notion of 
*^ any peculiar preferice of Chrift in. xhi iacrameni^ 
*^ and confeqqently, the ideaof fomc es^traordinary 
" virtue being communicated by it, it is no, wonder 
^ that a long train of awful ideas ^acconipany every 
** thought about the Lord's Supper, ajid that it is 
^^ Approached by us with an undue and' Aip^itious 

. ♦ To this yoo add tbc following fentfnee^ V They woi^ 
*< jiaturally apply to this pur^ofey a faying, that wa5 currrii^ 
«* amongs the Jews, and which wc find in TWtofts, that np 
** man can fee God aniili'vf*, nian being a (infbl cmntttre, ^wd Gdd 
** infinitely holy.'' I make no remark on this paiTage, but thii, 
that 1 don't underftand the tneamng o£4t«in this connexion. 

H 4 ** reverence.'* 
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,*^ Trverencc," Some of the expreffions ivhich yoo 
have "U&d. in this pafl^ge, are calculated (I yrpuid 

inot willingly fuppofe, deftgnediy) to convey tWc $nd 

JnjutioQs ideas, concerning the fentiments of. therdi^ 
fcnters on this fubjtjft. Surely; Sir^ you mxrfk know, 
if nbci you might eafily have known, ihat the per* 

4bns ivhom you cenfure, do not imagine, that God 
js^ in any pther fenfe " prefcnt in the faet-amcnt^r 
than as he is with good men in general, in attending 
his inftitutions ; nor do they ptetcnd to a " more 

• " immediate ^ntcrcourfe with him," than in other 

.exercifes of devotion. Is not God, in a ipeciajl ferife, 
prefent with good men, when devoutly engaging in 

iuch excrcifes ? Have they not intercourle with the 
Father of their fpirits, on fuch occafions ? And is not 
every religious fcrvice, ** an appearing before God?'* 
Why, then, are thefe expreffions objcded to, as.a|>- 
plied to the Lord's Supper ? You will probably 
jurge, that they are underftood in a more awiul fenfe, 
in reference to the Lord's Supper, than to other du- 
ties 5 for you add, ** This would make it appear 

^^ 9, Vfvy folemn and awful thing to communicate.** 
I anfwer, H is fjot.from an apprehenfion of any pc- 
euliar peienc^ of God, in this ordinance, that any 
entertain the mo^ formidable ideas of it, bui;,from 
the nature of the profeifion made in it, and the daiyt 
^r of receiving unworthily. I readily acknpwkdge, 
that many 4re ^trreafpnaify t^rrifipd at the thoughts df 
this tftftitution : bitt is it Dotafokmn and ^mful thing 
$§ cmfnm^icaiif confidered merely as ap spearing 
before God^ a; in other reli^ous esi^ercifes ^ Is there 
nodiirig Iplemn and awfpl in that profeifion, which 
evenycu allow is implied in at:f»iiding this rite?. 
;jff not, why idb yctihy there is ? You yourfeif. Sir, 
hiyc applied the' \yord fi^fftJ^n to this ordinance, at 
\e^ j^all" % i^zfQ tim^s •j yop hayp ufcd it in ypur 

f S^v 30. 56, &G. 
' ' '' yery* 
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ytry dcfiniooiif 5 and you hai^ evert afleited, thslt 
this way of piiofeflirig one's Cbriftianity, is more fo* 
knm than any other J. 

As to *' the prefence of Ciriji in the facrameftt^*^ 
you have no^fo^indation to infinuate, as you feem to 
do, that any diflcftters,fuppofe any real prefence of 
his^in the f/^wrw/jthemfelve^i much bfs fuch a pe- 
culiar prefence, as to alter their ftatur^, and make 
Jthem any 01 her 'than real bread and wine^ they oi^lj^ 
beHevt that Chrift:- w prefent with his ptsplehy his 
Spirit^ when they worthily attend his fupper, foas to 
blefs it to them, and render it a means of fpirituai 
benefit. N<?r do they tuppofe any ** extraordinary 
'* virtue is^ communicated by it," if by this is meant 
any phyfical efft6b of the breitd and wine upon them, 
or any kind of benefit cflcntially different from that 
.which they expeft from other fiieans of religion; 
much lefs that it is to be received by the mere Sft of 
partakingof the elements : they only maintain, that 
the ferious attendance upon tfass ordinance, is one 
^ery eminent means, among others, of promoting 
ceal religion in the ibiil, and of obtaining: thofe fup- 
plies of grace, from Chrift, which are requifite, in 
order thereunto. And as to their ** receiving Chrift* 
in this inftitution ; I know not, that they adopt this 
phrafe with peculiar reference to the LordS Supper; 
if they ufe it in this connexion at all, it is not any 
otherwife than as they ufe it in general, not ^^ in a 
*- ffr^fiical fcfife" (as you exprefs it) any more than 
**'. in a proper and carnal fenfc," if by this term you 
mean any thing taort than in a fpirituai^ or figura^ 
tiveftnfe. By reaiving Cbrifi^ as far as I underftand 
the ientiments of thofe that are called orthodox, 
among the difienters •, they only mean, embracing 
him by faith, in the feveral charaAers he fuftains, 
find accepting the various bleflings which he be- 

+ f • «7- t P- 3e. 34- 

(tow^ 
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ftows. CO aU true bcHcvcrs^ ^And^t cannob hdp 
thinjcing that they arc fuUy vindicated in the ufc of 
thefe and the like expreflions, and in their applica^ 
rion of them to the Lord's Simper, by afcripture- 
fioarrraat. Has not Chrid promi&d that he ^ will be 
\ with his church always, even to the end of the 
SwQrld*?' Hafi he npt declared, that * where t^wo 

* Qf; three, a^e racjK together in his name, he is in the 
^ : nudft of theni*f V Now, when can Chnftians be faid 
to meet together in his name fds tk l|iov Sycjua] if not 
%X his table, wiben in a. peculiar manner, * the defire 
f of their Soub is to his. name, and the remembrance 

* of him ±?' Wheni therefore, otey they expcft the 
Jwiefit of the^ matter's ptefcnce, if not on fuch oc- 
ptAQo$^ To have :.'f intercourfe^*^ or commumoa 
with .God, and with the BLedeemer, is a privilege, 
^iich ail trueChriAians are en/oour^ed to hope for, 
in the eHe«ci£b cf deyotion, particularly in their fo- 
piai r^rvices, whea th^y have fellowlhip with each 
^jE,her> vhich the]$ neka$i more especially be laid to.hasre 
int th^ Lord's Supftn*, which is called the commi*- 
x^ion Qf the bodgr Oi^Cbift. f That which we have ieen 

* and heard, declare we unto, you, that ye aUbmay 
^ haye fellowfeip-'with; us : and truly our fellowfliip 
V i^ with the Fathc«, and with Ws Son Jefus Chrift \2 
The Lord's Supper, is a feaft upoo a lacrificc. " Af 
^^ the Jews feaifced upon their i»fchal lamb, after it 
♦' had been firft pr^fcntcd to Gflwi, fo do we, facra^^ 
f* mnf^dij^ «fid h f^^if% «Pf>n ours ^." Now as 
they who partake of the facnfices ofiered to idols,, of 
d$emOn9 (as the apc^te takes notice) had fellowihip 
with thofe daemonsLj fo kbofewho partake of that 
which was facrificed. to> God, have iellowfliip with 
God, And as the bread in this ordinance, is called 

* the cpnamunion of the body of Chrift, and rthe 

* cup* the communioo of the blood of Chrift,' it 

• Matt, xxviii. 20. ' t xvl"» *©• t I^- xxvi. 8. 

I r Jolin i. 5* S Grore on the Lord's Supper, p. 52. 56. 

^ may 
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may natoraHy be confidered as a token, atid as a 
means of Cdmmumon with Chrift ; of our believing, 
dutiful regard to him whogaw himfclffor us, and 
of our partaking the blefled fruits of his facrifice. 
That ** receiving ChrilV* in the i^^ jrainent, which' 
you call myftical, may caflly be interpreted and vin- 
dicated by fuch paiTages of fcripture as thefe, and 
indeed by many others in which the very expreffion 
is ufed*; but more particularly by fome which I 
fliall jutl now have occafion to mention. 

I (hall only obfcrve here, that thofe views of the 
Jword's Supper, which have now been confidered, 
and to which you objeft, do n6t (as you fuppofe) oc- 
cafion " a long train of awful ideas, to accompany 
•^ every thought about it, and a fuperftitious reve-' 
*' renccfor itv** but, on the contrary, tend to give 
the Chriftian pleafing apprehenfions of it, and to en- 
courage his cheirful approach to it. 

There is another form of expreffion, com.monly 
vSi:iSL in fpeaking of the benefits attending the Lord's 
Supper, which I wonder you have not excepted 
againft, and that is, eating the jlejh and drinking the 
Mood ofXbriJi. You have, indeed, expreficd your 
difapprobation of that anfwer in the affembly's catc- 
chifm, in which a fimilar phrafe occurs. This 
phrafeology I Ihall now (as I promifed, p. 20.) at- 
tempt to vindicate, as what I think expreffive of a 
very important part of the nature and benefit of the 
Lord's Suj^er. The words of the catechifm are, 

*' his death is fcewed forth, and the worthy re- 

" ceivers are, not after a corporal and carnal manr 
" ner, but by faith, made partakers of his body and 
" blood, with all his benefits, to their fpiritual noun 

" rilhment and growth in grace." In order to 

explain this form of fpeaking, and maintain the 
propriety of it, give me leave, Sir, to remind you, 

f John \. II. ta. Cd. ii. 6. Heb. iii. 14, (jf<. 
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that the New Tcftament continually ipcaks of be- 
lievers a$ having fuch an intin^ate relation p^ and de^ 
pendance upon, the Lord Jefus Chrift, as is exprefled 
in the ftrongeft terms language affords, and repre- 
fented by the hi,.^hcft fimiKtudes in the whole circle 
of nature* They are faid to be in Chrift, and he in 
them; he is called their life, he animates their Ibuls 
as their fouls animate their bodies ; and they are fpo- 
ken of as being one with him. See to this purpoie 
the following texts of fcripiure. ' If any man be in 

* Chrifiy he is a new creature. Chrift is in yoi^ ex- 

* cept ye be reprobates. I live, yet not I, but 

* Chrift that livetb in me. The glory which thou 

* haft given me, I have given them, that they may - 

* be one, even as we arc one, I in. them, and they 

* in me, that they al£3 may be one in us,' "J'he fi- • 
(nilitudes ufed to exptefs this vital union with Chrift, 
are fuch, as the relation of branches to the root, and 
of the members of the body to the head. * I am 

* the tine (faith he hinifclf) ye are the branches : As 
' the branch cannot b^ar fruit of itfelf, except it a- 

* bide in the vine \ no iporc can ye, except ye abide 

* in me. We are members of his body, of his flelh, 

* and his bones. — That we may grow up to him in 

* all things, who is the head, eyen Chrift, from 

* whom the whole body (fitly framed, and firmly 
, * united by the conjunAion of the parts mutually 

* fupplying one another, according to the refpeftive 

* energy that operates in each) receiveth its cncreafc 

* towards the completion of itfelf in love.* But 

there is another very ftrong and uncommon metaphor 
by which our Lord h\mfelf is pleafed to reprcfent 
the dependance of believers upon him, for maintain-, 
ing and perfefting the divine life in their fouls, which 
is taken from thofe natural anions on which the life 
of the body depends, eating and drinking. He fpeaka 
of hlmfclf as their food, and defcribes them as feed- 
ing uppn bis flt'fh and his blood, and as living there- 
by. 
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by, and enlarges upon the abfolutc neccffity of thus 
living upon him. As his language is very remark- 
able, and as this figure of fpeech is frequently re- 
peated in different forms, I will tranfcrrbe thofe'paf- 
fages in the 8th chapter of John's gofpel, wherein it 
occurs, omitting the intermediate words: 32. ' Ve- 

* rily verily [ fey unto you, Mofcs gave you not that 

* bread from heaven, but my Father giveth you the 

* true bread from heaven. For the bread of God is 

* he which Cometh down from heaven, and giveth life 

* unto the world. 35. I am the bread of life; he 

* that coraeth to me (hall never hunger, he that be- 

* lieveth on me (hall never thirft. 48. I am that 

* bread of life. Your fathers did eat manna in the 

* wildernefs, and are dead ; this is the bread which 

* Cometh down from heaven, that a man may eat 

* thereof and not die. I am the living bread which 

* came down from heaven ; if arty man eat of this 

* bread he (hall live for ever ; and the bread that I 

* will give is my flc(h, which I will give for the life 

* of the world. 53. Verily verily I fay unto you, 

* except ye eat the flcfh of the ion of man, and drink 
' his blood, ye have no life in you. Whofo eateth 

* my flc(h, and drinketh my blood, hath eternal life, 

* and I will raife him up at the laft day ; for my 

* fle{h is meat indeed, and my blood is drink in- 

* deed. He that eateth my fle(h and drinketh my 

* blood, dwelleth in me and I in him. As the li- 

* ving Father hath fcnt me, and I live by the Father, 

* fo he that eateth me, even he (hall live by me.* 

Before I make ufe of this pa(rage for my particu- 
lar purpofe, I muft beg leave to hint a little at the 
meaning of it. I can by no means think, that 
our Lord here refers only to the receiving his doc- 
trine, or attending to his in(lru(5lion$ -J for though 
there be many pafTages in fcripture, in which divine 
inftruftions are reprefented as the food of the mind^ 
and coippared to delicious mcnf md drink^ and t-each* 

crs 
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era 9re faid xofeed their difciptes ; there is no text t6 
be found (except in this difcourfe, of our Lord him- 
fclf) in which the teacher himfelf is called food, and 
we are required. to eat his flefh and drink his blood. 
This appears a moft extravagant figure of fpeech, 
unparalleled in any writings human or divine^ upon 
any other fuppoiition, than that Chrift did not mere- 
ly fuftain the office of a Teacher, but that he came 
to ofier himfelf a facrifice unto God for the (ins of 
the world ; that by his incarnation and fufferings^ 
particularly on the crofs, when his body was broken 
or wounded, and his blood was flied, he procured 
fpiritual and everlalHng benefits for all true belie- 
vers ; and that by eating his fieih, and drinking hii 
blood, he intends, believing the efficacy of his atone- 
ment, by faith relying upon it, and accepting th6 
glorious bleffings which artf the confequences of it ; 
particularly the free mercy of God to pardon fin', 
and the influences of the holy fpirit to purify the 
foul, and to trans^mti it into tne Saviour's own 
itnage. On this interpretation (but on no other) 1 
can fee .a propriety in the apoftle's allufion, i Cor. v. 
.7. 8. ^ Chrift our pafibver isfacrificed for us, there- 

* fprc let us keep the feaft, not with the old leaven,'* 
Cs?^. In what fenfc does the apoftle fpcak of Chril^ 
as our paffover, facrificed for us, and of Chriftians, 
^ keeping a feaft ; unlefs. he intended to reprefent 
them as partaking of that facrifice which Chrift of- 
fered, as exercifihg a believing regard to that ' Lafnb 

* of God which taketh away the fins of the worlds* 
erf" whom the pafchal lamb (which the Jews were re- 
quired to eat) was the type ? This they may in an 
efpecial manner be faid to do in the Lord's Supper-,, 
which anfwcrs to the pafchal feaft under the la\^.' 
This ordinance (which fome, indeed, think is par- 
.ticularly referred to in the above paffage) m4y prb- 

rrrly be called a feaft upon a facrifice, and thereitty 
now proceed to (hew, true believers eat^the fiefli^ 

atid 
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«n4 drink the J^lood of Chrift, in the fenfe in iKhich 
he ufed that cxprcflion, in that difcourlfc of his with 
jthe Jews, which I quoted above. 
. I am, indeed, grmly of opinion (for the reafoni 
Biftiop Hoadhf fuggefts) thit our Lord did not re- 
fer (at leaft. principally) to this inftitution, ia that 
difcourfe ; but that is no reafon why it nnay not be 
confidered in relation to it, and as expreflive of thofc 
afts of the niind, which are required in it, and thofc 
benefits, ♦which are reprefented and conferred .by iti 
There are many paf&ge$ in, the New Teftamcn^ m 
which the writers intended not the lead reference co 
either of the pofitivc inftitutions, which arc of admi»- 
rabk ufe to give us right apprehenfipns concerning 
the difpofitioqs of mind, with which they ought Co 
be celebrated : fiich, for inftance, you will aUow to 
be thofe, which treat of r^pentance^ as neceffary to 
haptifmy and of hrother^ love,^ in doing good, for- 
giving injuries^ &r. a$ requifite to a due attendance 
upon the Lord's Supper. 

. What, though (as Bxi^ou Hoadly urges) eating 
Chrift's flefh, and drinking his blood, is expreflive 
of fuch a regard to Chrift, as is not peculiar to the 
Lord's Supper, and was required before it was infti- 
tuted, and would have been the duty of all, had 
there been no fuch ordinance ? This is no juft objec- 
tion to our application of this paflage. It is readily 
allowed, true Chriftians do feed by faith upon Chrilt, 
before they come to hi^ table, and at other times, 
and by other means ; nay, even though (by reafon of 
fome unhappy miftakc) they utterly negleft this. But 
it does by no means follow, that they do it not in 
. this inftitution ; for with as much reafon might it be 
faid, that the excrcifcs of brotherly love, <rf repeit* 
tance, or even of faith in Chrift,^ and the thanK^il 
acknowledgment of his beneSts, have no relation to 
this ordinance, becaufe they ftre not peculiar to it. 
But the Lord's Supper feems.tft h^, mi merely one 

i^«^ans. 
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means, among others, of feeding upon Chrift*s body 
and blood, but a very peculiar and eminent means 
of exercifing that faith in Ghrift, and that regard to 
his atoning facrificr, to which thcfe adions may be 
afcribed ; fince thaf body and blood are there, in a 
peculiar manner, prefented to their minds, as the 
obje&s of their faith, by the bread and wine, which 
arc the emblems thereof. The phrafeology ufed in 
reference to the Lord*s Suj^r, fo much refembles 
that of our Saviour, in his difcourfe with the Jews, 
^Aat we may naturally underltand it asexpieffive of 
* that fame fpiritual eating and drinking there intended. 
Chrift fays of the bread, This is my body^ and of the 
wine, This is tny bleed. Moreover, he required his 
difciples not merely to behold them, but to take them, 
to eat the one and drink the other. It is doubtleft 
true, (as Bifhop Hoadfy remarks) that the bread and 
wine arc the memorials of the body and blood of 
Chrift, /• e. of his natural body and Wood ; but it 
does not therefore follow, that (as he maintains) it is 
:iniproper to coniider the receiving the bread and wine 
.as the token of the mind's feeding by faith upon 
Chrift i^ receiving and rejoicing in the happy fruits of 
his incarnation and death. And indeed,, without in* 
eluding this idea, there feems to be no propriety in 
the adions of eating and drinking. Bread and wine 
placed before onr eyes, only to be looked at by us, 
.would have been a lively memorial^ or reprefentation 
of Chritt's natural body and blood; and had nothing 
more than this been intended, the receiving thefe 
elements would have been unneceflary. But fince 
we are required to take and eat ' breads which 

* ftrengtheneth man's heart,' and is the ftaffof life; 
and to take and drink *ivine^ * which maketh glad the 

* heart of man,* and cheers his fpirits y being told 
•that the one fbprefents the body, and the other the 
blood of Chrift \ and fince we are elfewhere aiTurcd, 
that unlefs wc cat the flelh and. drink the Wood rf 

the 
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the (oh of man, we have no life in .us, it is natural 
to confidcr this eating and drinking in the Lord's 
Supper, as a token and a means of our feeding fpi- 
'Htualfy upon Cbrijii of 6ut deriving nourilhment 
from him, for the life and joy pf our fouls : which 

• is very confiftent with coftfidering thefe elements as 
the memorials of his natural body And blood. The 
juftice of this idea feems to be confirmed by the apo- 
ftle Paul's account of the matter: * the bread which 
' we break, is it not the communion [jtorvwvia the 
* communication, or joint participation] of the body 

^V of Chrift ? The cu^. of Weffing, which we blcfs, 

•* is it not the communion [xofvwyia] of the blood of 

, * Chrift?* In the LOrd^s Supper, while our bodies 

'arc fed with bread atid wine, our *fbul$ fred upon 

that Whtch^ thefe elements, reprefent, the body and 

Wood %f Chrift ; we exercift a believihff regard to 

him a^ the life of our; fbiuls, and by fjwth accept of 

• the bleffings procured by his facrifice^^ whereby our 
fpiritual, life is maintained, . our' ftrength liicreafed, 
and our joy in the .Lord 'promoted. ' The.objeftida 
of Bp. Hoadly will- here pfobably bi* wgcd, whofc 
words are thefe : " To fty that this communion- ia 
" the^aftual partaking of all the benefits tjfChriftfs 
** broken body and hloocj fhed, is not ot)ly to put 
** that upon one fingle a£t of obediehije; "which % 
«« by our Weflcd Lord, made to depend Upon the 
** whole fyftcm of all virtues united V but has this 
" peculiar abfurdity in it, that in thfttite which 
" was iiiftituted for the remembrapce'bf/CHrift, it 
** drilroys that very notion of remembranc^, whidh 

^* is the effence of it. hs' great defign i^'tp call ita 
•* remembrance the death of Chrift,. iijd "what is. 

' *• implied in this, to commernorate the wniifits alc- 
** cruihg to Chriftians from it. '^'^'fo'makjf'itilbirp- 
^* fore the aftual partaking bf thefe benefits?',-" b ^\i(^- 

' ** ing the nature of it, as much asf the aftual par- 
•* taking of ilny thing is different frorh the remem* 

• ' i I ** bering 
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^' bering it. It is to fuppofe ahofe benefits pr^ient 
'** which are to be cominemorated, 6? <?.* " But I 
do not fuppofe, nor do I think, that the afiembly of 
divines in the anfwer referred to, p, ^07, meant, or 
that our writers upon the fubgeft in general mean, 
that in the celebration of the Lord^s Supper, be- 
lievers do 4^«^zZ/y partake of tfitfthe benefits of Chrift's 
deat^, fmce this would imply many abfurdities \\i\ix, 
. only ^ that by theafb of eatipg and drinking in thiii 
l^rdin^Dce, they do, ill ^ ^peculiar manner, teftify^ 
.that believing regard Vf:^ Chrifty to which all thofe^ 
bleflfings are promifed ; 'that Chrift, by giving thetn 
the i^Qraniem^l br^ad -B^d wine» giyes them the 
pledges of his lov^, and exhibits to them his bod;^ 
and blood a$ their fqod^ ^He life of their fools^ in 
;ivieha ftrikinff mannyef , ^as* is^alculatpd'tO'^nfirm 
.^thieir faitl^ancrenliwn^their j(^ ; and t;h|it ip attend- 
ing thi£^rltr9(;^s far as theya^ually espsrcife that rc- 
.gard to. C|iri^» wj^ifch- may be called feeding 'uporl 
hinv they da a^ually partake oif thofe bleflings 
' which rafecpnneded with that regard to hln^, and 
'Which ttieir^ circunrvijbnces ^t the time require, and 
, fen^l^r it ftt fqr them to, rtceiF^; ^ Nor can I fee that 
thisti^-^af oaU inconfiftent^ yrith the primary idea ^f 
. the .^etign of the Lord's Supper as ^ nei|iembrfiMcr 
of Cb w. Obfcrye,\ y is* not called a remembr^nac 
'qf \^heffe^j^^%. the bi^op wiU; have it^: thfy ar«i^ 
. Dipt fpbl^e^ 9ir.ry 9Mr.lf^4:?$ ^. be if/mmmor^Ued^ 
^ they ar^ not't9 \f^ confidcre^ »;having bcoB^^and^aa 
pow qcfupg to be^ ccwftfexre^ir^^ey ate fiich,^ co»- 
^tijnue to be bfftpwed'<>^. bpUevf rs,^ ^^^ dafo ta 
'\ ^the enjij oi time. Ai^ ^^ J\irp "not ail beftowed on 
^ fuch^.^imrrjcdiacely iip9atfeeir feirfi jn him,; bu^ ottt 
^iof Cihritt^p i^^^% they continue to rPeceive graae 
^foj g^ce J an^Vthe bkffings .^f his graqe are oiually 
^ieftoayeiuj^piith^ ip ihc aitendawce^wpon his in- 
^ j8:^tutWnsl' 60 jhat' ^ ar;? ttoj: ibpro- 
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Ipcrly the objcfts of reihembrrace, as the ftrfferitigi 
bi thrift by. which they wcfc probur^d. And I can- 
iiot comseive any incoMftericy between the remem- 
brance of .-Chrift^s deaths ami '.the .paftidpatioh of 
•thofe bleflings which are theltappy cohfequences of 
it ; much Ids that this kft if iew of the LordJs Sup^ 
per is altering its very nature;! With as miidii.reafoBl 
snight it be faid, that it wodhd Jbc inconfilbent wicK 
jthe prinwtry defign cf itas:i tjwiieinbrance ofChtifti 
1Q :pray to Good ibr the bcfiawiBcm of any- IpiritusA 
-bluffing, onto exercifc lov« to oar brethreft^ bran^ 
^her chjiftian grace. If at any timef we might «- 
^d: a larger, commuiltcaticm'^'daxrine.bieffifi^sthari 
^t others, 6neji>ight naturdlly fdppofe it wcaild bt'^ 
.when (as in the Lord^s Sttpper^ oiir. fakh his pecor- 
:lidr refpe<ft to thac blefled iVfediator by w^om che^ 
^ere procured,: and ithroogh n^hotti they. :ate be** 

■^ I will tonclttk.lhis part.tif Tn^>fiibjcft^ liad thftt 

, letter^ ^ith jbralnfcxibilife i paffig^:fi^ Dr,ff»^&r% 
Trcatife tlpbh:;the Lard's. Stopper^ from whcaace'ife 

:tiFill appear^ t}i^tlmih(daii WFit^ fit mt iiogirlkr ift 
erttertginmg th|t view of tHcLAcdinaalce whieh'h*^ 
now been rcprefehted^ And )pef haps, the fef$&ioii fc/f 
fuch a riamr mfay lead fom^of my readers n^. think 
there is hot, quite fo much fuperftitiori in this at- 

•hiwnt of the.friatfef, nor foch on impropri^sty iii' ifiy, 
ap|>lication of Xttir Xiord's difccmrfc in the flith m 

:^^^, as they might othcrvriiir.haye imagined; 
; The Do<aot'begins his fecottd.feftigh thus : 'Mfi-* 

•*VlheftQ. fije .have taken a genei^al furvcy of. tftd 
^' Lord's Supper; no* weioome to the provifion,* 
^ which our 'Bachcr hath - fet befotie us^ in this fpiri^ 

r**! tual feaft, vk. bread ond-wanc^- reprefenting t!ie 
^* body and bl0©d of Chiift, which we arc to eafe and 

/^V drink irf rcmcoabrjWce of him, or with the atten* 
^f :tiQn of o^r nbinds fi^d tqainv Hirtii Eatir^ Chriff idt 

: ^ ferddy>«aRd d«iiki{ig his^ bli^i^ atiedonbtlefs tk> b^ 

,^ : • I % ^ ^ vjndcr- 
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" underftood figuratively ; denoting, in an eafy and 
•* familiar way, the improvement and comfort of 
»*' the mind, by that which nouriflieth and rcfrefhcth 
^' the body." After having produced a variety of 
fcriptures, in which this metaphorical language oc- 
curs, and made fome remarks upon them, he goes 
0n fp. 31.) thus : ** It is from this plain and current 
." fenfe of fcripture, that we muft lorm our ideas of 
** eating and drinking in the Supper of the Lord* 
,*^ And this is quite fufficient to fupply the tnoft clear 
*' and fatisfa&ory notions of it. We there eat our 
.** .Teacher, who is the bread of life, by attending t^ 
.^' and receiving his heavenly inftrudtions. But whereas 
^* we are commanded to iat ourLcr^s body, and t9 
^^ drink his bloody this requireth fome further explica- 
^ tion, which we may take from Jobnvi. There 
'" our Lord faith (ver. 51;) I am the living bread, 
** &<. By this we underflartd, agreeably to the fcof>e 
/* of the whole chapter, and to me' fehfe of the whole 
^ New Teftament, that Jefus Chrift came from God, 
:*• furni(hed with all divine wifdom and truth to in- 
:^* ftnia mankinds 6?^. — And further, Chrift is that 
"living bread, as he hath given up, facrificcd, his 
•• flcfh — for the life of the world. By comparing 
/* thefe four verfes {54, 47, 40, 35} it evidently ap- 
" pears, that eating Chrift's fleih and drinking his 
"blood, is the very lame zs feeing bim with atten- 
.** tion and ferious confideration, betieoing on bim. Or 
** having right conceptions concerning him, and 
** coming to birn^ or embracing his do£trine and obey- 
*• ing his inftruftions ; that is to fay, it is to have 
** fuch a knowledge of Chrift, fuch a due and dee^ 
" perfuafion concerning the grace of God in hiift, 
** and concerning the truth and. excellence of his 
" do(H:rine, as engages us with pleafure and thank- 
** fulncfs, to follow him in all obedience to Godwin 
** the praftice of all that virtue aiidjjiety which he 
l^ hath taught and oxemplifiedi bot^ m bis life arid 
5 ** death. 
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<* death, as abfoluteljr neccflary to qualify us for the 
** enjoyment of eternal life. And in this manner 
** we are to eat Chrift's body and drink his blood 
^\ \n the Lord's Suppen For though the earing of 
" Chrift's flefli, and drinking his blood, fpoken of 
" in the fixth chapter of Jobn^ may have no imme- 
*' diate reference to this ordinance which was not 
" then inftituted; yet the Lord's Supper maybe 
** well explained by our Saviour's difcourfe in that 
** chapter, and our eating and drinking in this ofdi- 
*' nance muft be in the ftme fpiritual fenfe in which 
^* it hath been explained; otherwife it would be a 
" memorial of Chrift, neither fuitat>le to the ends 
^ of his death, nor profitable to. the nouriihment 
<* and comfort of our minds.** I leave this to your 
impartial confidcration, and am. 

Reverend Sir, 

Yours, 6?c 
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I Fear I hayc, by this time, ^Imoft exhaj«^4 y^w 
patience -, and ir)d^e4 I have' been much mom 
prolix than I intended. But bear with me a little 
f onger : This Letter &aU cqnclude my prefent cor- 
refpondence with you. There remains only one 
queiVion more to be difcuffed, which I will difpatch 
with all pofllBle brevity. It i$ this : What Preparr 
fition is neceflary to a proper attendance upon the 
Lord^s Supper? Youranfwer to which (p. 35.) is as 
follows : " I apprehiend nothjng more is neceflary, 
^' than coming to public worflbip in an ordinary way. 
*' This aft of religion, only requires that ferious and 
^' compofed ftate of mind, which is a temper that a 
^* good man (who never indulges himfelf in crU 
^* rpinal excefles) habitually carries about with him ; 
.*^ and fuppofes only that due ifenfe of the nature 
^* of what we are about, which may always be rc- 
^' coUefted at once, without particqlat preparation. 
** And it is well known, that the primitive Chriftian$ 
f' of the firft centuries, received the Lord's Supper 
f' every Lord's Day, as a part of their commoi> 
f^ worlhip." And in another place (f). 54.) you 
y^ritc thus : " From the fame fpurce it is, [/. e. fu- 
ff perftition] that we have days fet apart for folemn 
* ^ ^ ^*prc- 
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:** preparation before the receiving of the facramcnt^ 
^^ among all our denoininations. It is not denied, 
*^ but that thcfe.days may be fpent to good purpofe.; 
*^' but care ihould be taken, that they be not made 
" ^h^dlc for fuperftition: for I am free to fay^ 
^ thac thefe days of preparation for the Sacrament, 
y are nothing more than the remains of Popery. 
^^ Indeed it ^^as impoQible that there fhould hav^ 
•* bjeen any fuch thing in primitive times ; when the 
** Lordfs Supper was received every Lord's Day, as 
** part of their common worfliip." 

I am very ready to acknowledge,, that fome good 
men hay^ carried the bufinefs of preparing for the 
^ord^'f Supper to an unwarrantable excefs, looking 
ypon i;h^mj(elv6S ajn^d others as utterly unfit for the 
ordinance, and obliged to abient themfdves from it* 
."nnlefs (hey had ipent fp many hours in private de- 
yotipn, and heai;d a preparation fermon, perhapis 
unlefs they kfA rea(^- ib many pages in a preparation- 
.I^Qok^ evea though, their, hinderances were unavoid- 
ablCb This J condemn as fuperftition. I amfirmljy 
perfuaded that an heart; renewed by divine grac^, 
:9hd devoted to God thra* Jefus Chrift, is the grand 
.preparative for this inftitution *, that a real Chriftian 
therefore i$ always habitually prepared, and that 
th^ waw of preparatory exercifes cannot utterly 
dil^ualifyifuch aperfon, much lefs if it be r^ivolun- 
tary. iSuch cafes may happen, wKcreiq \ fl;iould 
ehii^k it ^ perfon's d^ to celebrat;e the ordinance, 
Hhoi' ih^erc i^y\di be no opix>njunity for any previous 
re(?oUedi(a]i:i: lor inftar^cc^ if he fliou^ npt have haH 
ooijice of ibj^ adm^/lr^tion ot it/ But there is a 
wide difl[«rehce between coniidering particular pre- 
paration fbr this ordinance as in all cafes abiblutely 
j^eceflary (e4>eciaj^y fuch n kind and degree of it as I 
li^ve - mfentioned), wd . cenfuring it as fuperftitious, 
in 0^di^nry^ f;o make ^nj at ail. This is^an oppofite 
cxtrea*n> in my apprehenfion equally, vtareafpnabte 
' I 4 ' with- 
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with the former, and by far more dangerous. Yoix 
do not, indeed, direftly fay, that the Lord's Supper * 
requires no preparation, but only, " that nothing 
*' more is necelfery than coming to public worlhip 
" in an ordinary way." You here feem to allow 
that public worfhip in general requires fome prepar- 
ation ; but what you have not told us. However, 
be that what it may, I think it uhjuftifiable, upon 
your principles, to fay that the Lord's Supper re- 
ouires nothing more i for you have acknowledged 
tnis (p. 30, 34.) to be more foltmn than the other 5 
and if it be more folemn, it feems to require niore 
preparation. For my own part, I cannbt but think, 
that the ordinary parts Or public- worlhip require 
^more previous preparation, in-order to anfWcr thfe 
great defigns of them, Idiah is generally made^ 
and am periuaded, that if Chriftians took more pains 
than they ufually take, to bHng their minds into 
a proper frame for attending divine ordbanceSj they 
would derive much more benefit from them- thah 
they commonly do. Precipitately to 'rulh^ into tht 
divine prefence, witjiout endeavouring to colled the 
thoughts, to quiet the paflion^, to compofe' thfe 
mind, and to cultiv^e a devotional frariife is, mc5- 
thinks, upon '^1 principles, highly^ unbecoming 
creatures, and efpecially finners. A man^ho truly 
fears God cannot - hahituatfy doi this ; * nor fatisf jr 
himfelf ordinarfly to; go t6 piublic worAip, ' without 
endeavouring to prepare iiis mitid by preV^ious read* 
ing and meditation,* i>or .without humbly irftploring 
the divine aids,' to ^ fit' him for ^-attending ^diviife 
inftitutiotis, -and to render them inftrtimental iti 
^promoting his improvement in knbv^ledge, holineft; 
land comfort. -^ - t v. ^ ..>..:;: ,..,:. ..., 

But inafmuch" as the Lord's Supper not merely 
partakes of the naturiof public worfhip,' bdt if, as 
jrou allow, " a more folcmfa dcJclarationr of a marfs 
y chriftianity than any others" fincc it is (accwdiiig 

'' i - .- . V v - •• .- - to 
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io ^e foregoing account) not merely a foienii|i 
comrhemoration of the fuffcrings and death of tho 
Scin^of God, for the ademption of ^ the world, but 
at the fame time a fign or feal of the covenant ci 
grace; a declaration of thercy on Goc^s p^ and 
of faith^ repentance, and new obedience oil oursi 
we therein profeffing (as you youffelf extrefs :xt) 
^ur refplutidn, by the grace of God, t6 live and 
die like Chriftians -, it fccms to require fomc kind c£ 
preparation peculiar to itfelf, and fome particular 
care to bring the mind into a proper ftate for eit* 
crciiing dtfboiitions fuited to the leveral objedls 
therein pre^nted to our view, and for anfwering aU 
the end^ proppfed by this inftitution ; which, ^ad^- 
cording to your oton account, are many and important* 
You tell m indeed, ^* this aft of religion*-^ — fup- 
" pofes only that due fenfe of the nature of what 
" we 'are about, which nfiay always be recollefted 
** at Mce^ without any particular preparation.? 
It is true, a perfbn who is tolerably acquainted 
with chriilianity, may eafily enough recoUeft, dr 
cmcj the nature of the Lord's Supper, . and^itisinol: 
<afy to forget it; biit will you fey; this israll.-tfaat 
** this aft of religion fuppofes?" Surely Sir, you 
muft ajlow,. that in order to perform it in a manner 
acceptable ito God and profitable to ourfelves, it ift 
neccffary, not merely that our judgments be rightly 
<infbrined, biit that oiir vrS\s^ be properly inclined, 
and our affeftions^ duly 'excited; that we be po^ffed 
:of, and do in fome meafure exercife^ repentance 
•towards Gody and faith in the Lord Jefus Chrift; 
'hope in the mercy of God:thro* the mediator; love 
;to God,, tothc Redeenier^ and to our ChriftiaR 
Hbrethrea; hatred of all manner of fin, and a deter^ 
jnined refolution, m the ftrehgth of divine' grace, 
,to live as bccometh faints. It is alfo highly defirablcv 
in • order to a. comfortable attendance at the Lord^ 
'/Table, xo c^pcricpce.a devotional frame of. mind ^ 
i^ *: ^ ^ ^ before 
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befiore we go tlmher» and to eotercain fixpe good 
aflbraace that we are the gcmiioe difcipks of Chri^ 
and intccefted iathe bbflPingji of his covenant; for 
lis file a& the true ^irit of devotioa is. wiinting, and 
bac fpnrs prdvai) witKoeipef): ta our real, chnftianiiyi 
i^ £ar will ouc ftiibfaftion and, plcafuro in the ordir 
nance be abated^ Now I cannot but think that, k 
liequirts, in ocdidar]^, (bme partic^)ac cave» pcQvioua 
to the jcelebmtion of it» to have the mind thus 
p4epared;for it, fb. as^ to enjoy much pioa&re in thp 
cx£rcife> and tp scc^ve much benefit frotni it. l£ 
indeed, tlmt weoe true which, yooc feeoi, to foppofev 
iukc, that communicants in. goneral '^ h^tntuaUf 
^ c^iry about widxtfaftnt a^ferious compCKfed temper 
.^ of mind^ and never iodfidge tjiemfeives in any 
•*^ cFimiaal ejpccflea," very little preparation might 
fxifikck fiot that this is the cafe with: mem nomjnal 
Chriflians^ (and all fuch yoiA fay oy^ ip celebrate 
this rite) I know not hpw to fuppolCy aqd ka\ee it 
fx> you to explain* I oan by no. meaas think that 
ia always die happinefs of seal Chriij|ians thetnielves. 
]t is too. poflibk, (would to God it were not; too 
sommoa!) even for fucb^ thro' the power of ten^pt* 
ation» and by reafon of their own weaknefs and it- 
reiohition, to indulge themfelves ia what may juftly 
be cajied crixninal excefleS) of one kind or other: 
Where is that man who can f^y, he ^rneper^* doca 
,this? Where, efpccially, is that chtifl;ian, who 
iiever finds the want of a *^ fecicus and compofed 
fbate of mind/* ib as to be indiQ)ofed for engaging 
in the esserci&s of devocion with pl^aiitfe and inoh 

Erovt^meisit ? Thofe that have appeared to be tfaie 
eft acquaintied with th|»nfeWes^ and to h^ve made 
the higheft at^tainments in religion, have boeit known 
to make very free and humble confeffipos 6n tUs 
bead* Now when the mind b thus indi^ofed, 
whatever be the caufe^ especially if it be ibme oi- 
miqal exge&i- it le^uir^ no fmail.pa^s to tecovcr 

foch 
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^ch a frame t$ divine ordinahces in general reqi^ipc^ 
(I mean ib as to- anftv^r the important prafticat end* 
pf them) but more cfpecially the Lord's Suppjpirij 
which certainly is more fojemn thv^ the reft. You 
have allow^ it to be fo^ 9nd your own acco^i\t' of 
fhe nature and ends of it, proves that it is. And; if 
that view of it be juft, which I liavc given in thu 
foregoing pages, it is much more folemn than, any 
pchcr inftitqtion, and it is more hazardous to att^na 
jthis than any other, in an unworthy manner;, which 
we do in proportion as the mind is unprepared% 
And J cannot help thinking, that the peculiar 
j^udgmsnts infliAed upon the members of the Co- 
rinthian churph, for their unworthy manner of cele-i 
brating this rite, afford a ftriking proof of the 
peculiar folemnity of it ; and that they are recorded 
with a defign to promote the reverence. of cgnan^u^ 
^cants to the end of time 5 to guard them not merely 
^igainft the very fame grofs abufe, but againft every 
^hing unworthy of the inftitution, and to pcon\ot<; 
p, due concern l^th to form right ideas conceri^ng 
it, and a temper of mind cbrrefpondent thereunto^ 

With refpift to the mans which are proper tg h^ 
ufed irt order to prepare the mind for *' this folcmo 
f* tho* chearftil rite," I obferve-, it feems to require 
pot merely tl^e fame previous excrcifcs with, public 
Worfhip in general, "yjz* reading, meditation, ana 
prayer J butlhat thefeexercifes (hould be condufte4 
?ifitn fome partkalar reierence to the Lord's Supper % 
to thofe objefts which are therein to be prefented to 
pur view, and thofe ^^s abqut which 'the mind i* 
f herein to be employed, which more efpecially be-, 
long to this inftitution;— But let it be further ob-s 
feryed, that there is one exercife which is particularly 
proper to precede this folempity, and which the 
Scripture exppefsly recommcmh, namely, Scilf-fxami* 
Ration. ^ Let a man examine himfelf, and fo l^t hin^ 
I eat of tha( bread, and drink of that cup.* This^ 

exhortatioii' 
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exhprutbn is juftly applicable^ not only to thofe 
who are about to come to t|ie Lor4'3 Table for the 
firll time, but to communicants in ge^f raU It is indeed 
contained in an adclrefs to the Corinthim churchy 
and is exprefied in fuch general terms^ that we 
^ay l^aturally underftand it as recommlcnding.fre-r ^ 

Suent felf-enquiry, even to Chriftians of the longeft 
anding in the church, previous to their celebration 
of the Lord's Supper. And it appears to me ihoft 
highly rtafonable thus to underftand it, as there 
fcems to be a great propriety in it, that Chriftians 
(hould, in ordinary, either in a greater or Itfs. der 
gree, as circiimftances require, and time will permit^^ 
examine themfelves, when they are about to attend 
this jpeculiar ordinance of our holy religion. 

That felf-examination is in itfelf a reafonable and 
ufefui exercife, is what I need not here attempt to 
prove : realbh and fcripture unite in the recommend-: 
ation of it. And it will, I fuppofe, be allowed on 
all hands, that it ought to be irequent, and that no 
age or chara(5tef can render it unneceffary. It will 
klfo be further granted, that it is a matter of confix 
derable rnoment, in order to fecurc the pradice of 
it, that we 03iould fix upon fomc certain times to be 
kppTopriated to this work. Now let me a(k, what 
times' we could chufc more fuitable for a ferious 
inquiry into the ftate of our own fouls, than thofe^ 
when ift are jiift going to celebrate the moft folemn 
ordinance of our rcligjon, and to make a public 
declaration of pur chViftianity? Such a previous 
felf-enquirj^j is of iadmirable fcrvice in fitting us fop 
this inftitutton, as it Is a neccflary means of obtainmg 
the knowledge of ourfelygs j fomc good degree of 
which (if the aboyp accopnt of the Lord's Supper 
be jtift) is requifite to a fatisf^ftory and .ufefui .^t- 
teiidirtce upon it. ' None but real Chriftians (we 
have feen) have a right to attend it at alU as they 
bnly are capable of anfwerine the end§ of it ; fo 
' ' ^ —'- ^- ^ '• that 
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Aat thofc who have not ftmie good evicjence co^cern• 
ing the truth of their chriftianity (if they have any 
tendernefs of confcience) mull find much of the 
pleafure of communicating abated, by the prevalence 
of diftreffing fears, leaft they fhould * eat aiui drink 

* unworthily.* Whereas thofe Chriftians, who dif- 
cover in themfelves the eflential evidences of their 
being the genuine difciples of Chrift, can approach 
his mb|e with an humble confidence, aQ4 V rejoice 

* in him with joy unfpeakablc.* Now this delightful 
evidence, with refpeft to their r^^^glt^rad^ and 
condition, is not to be atuincd ^without ij&rieuSi^'-ifpT 
partial felf-examinatioo^ And as it is requifijt^.^at 
this 0iould be a frequenp exercifc, Whajioin be wppe 
proper and natural, thftn for a,ChriAi^n3;r^(^{^jQ^ry^ 
when he is gping to make a AH>ft foljemn depl^fiticHi 
of his chriftianity, tq enquire .coptccrftipg;hprTe*Uiy 
of it, i^en tho* he has.done it.ag^ia agdjig^jn, bj^ 
has drawn a favourable cooclufipn CQI^pflnipg hirn^ 
ielf? As there is always danger of^^}f-:4^g?|>JEioi4 
there is always need of felfr^f^uiry^.j^lT-^ pftener 
this is performed, thf' better* . Th5H?r.^^ rfltj^^ 

the teft, have by eveiy triajf additional grqiifid: to 
hope that they are Chriftians indee4tv:Md:C0iii^ 
quently; additional reafon to appro^h^thif^chriftian 
feaft with fatisfadion and' joy. — ^But thiysKfeij^^c^uir^^ 
ihould not refpeft merely the ^rutk of Q^Ti^hk\^^^tY^ 
butlikewife the particular ftate of relidpntiii our 
mindf. Wc (hould often examine omi^lves^ whe- 
ther wj^liave, gro^n in grace, or Wb^tHer we have 
gonp backwards: what fins vf? haye,|aHW:ipto,;:aii4 
.wiwit, d»tjC8 we have omitted ; wbajj j?fgipt^t;l9fls.jwe 
ace mqft^^spppfed to, and ^.berpin^we.-9;}Ql^|nefejji..t^ 
..have our reiblutions; confiriped,: an^! PQf ^gr^qgs 
ftrei^hened : what wc have moft ; tOj{9Qpi{>l^in,,jof, 
: i^liat to rejoice in, an4 what to defire. $^c^ e^q^iirii|s 
as thefe are neceifary to direft pur hufn^M^^ionvif^O^r 
thankfgivingjs, and our prayers, j^rcyigufj^^^^pjjir 
I . ' approacning 
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a])j|$«)iftchlt»g the table of the 1x)ihj, ah^ waifbrniffr 
fukalMe matter for our iti^tadoi^s and dtrotiona 
there ;• and ^ifl thus prove a means of rendering 
this inftkution inftrumental in promoting, what is 
the grand defign of it, the intereft of vital rdigioii 
in our fouls. I can fee nothing of rupcrftition or fl 
tftfhufiifm in all this, and am folly perfuaded, that I 
thole ChrJffiine, who 4»ve moft diligently purfued ' 
luch a cdwWfe^ have found fo much .pleafure in it^ 
4ind fo much benefit from it, as have afforded them 
(II fcjDri^i^ieii of the propriety of it, beyond thepowrt 
xii ^aiiy arguments to remove. 

!lri what you fiy concerning ** day* fct apart foP 
•* felemn preparation', before the receiving erf xht 
^ SacifaMi^t^ timong aSl ^bui^ deAominations," I muft 
tobfefve-^ y6ii¥ maiHier fef fexpfeflSon in fome meafuni 
Ttoifirepffeients the faft. BdyH of preparation we hav€ 
)|9A, dinonjg' iuiy <rf otir denominations. We haw 
ihdeed^«t ftt^lte ttf abotft ^ hour, or an hour* anfl 
Jkill,.lit^>feth^oftoarc6ngtt^atte^ fioniiftihg; of thti 
'43fual te«e^fes' oJF pray^tt^j^'^reacHirt^, and fingihg, 
%ifli 'febff ^^aiticular refj^ to thfe tord'« Supper^ 
<l}^t'thefe pw^ratory fervices afe by 4f6 means unf- 
-*»ei*fd: tJ*re are many* focifetiesin* the Hingdem thaJt 
%ave fkitWng of tWrkitid?^^^ hiriHy, -Of tfie-ftria^^ 
^tfrdettominattdns amongft^ii¥i -have no'fei»nif<l«i^- fedt 
<d^a-ttifeiit1fig of -tihekaiUrt^^ to trartfafft^ affair re- 
latfngteqemompankd^Hh'prayfen AY»4^ifct >*fef 
-mi, <ila»^^tt*i«fomtl6WAtektnd 
^mon^'tKe-diflfeifters of thd ^fertt ddy^ 'thtetv;^v?hdite' 
Jthfefe'^t^attitoiy ferViCes a* -ktpt up,'^rfief ^ .fty 
%r2fromd<SWBkfcring an att«hdanee t!^oft'tfie*n-€$'^ar 
HTieiaralry^^pi^pikrktion for' tlhfr'SacVimertty^fe¥^*hei«tf 
^kre"86 piiblfek C3icr«ifefr lb taii^h negkfted sits *h6(e/ 
<1t^ tky ^()Wn parti I ffeely-atkitoWteage; 'f^an By 
''iib--ifle2Wi^'cenfider ^thetii 'as neccffrfry. BUP,. where 
'^Gftriftiahs^'haVfcojTpottuftity at^d inclination for them^ 
'«*y %o%fla' they be 4ifeowaged ? If AM ^^pelSiejit 
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-fihd ufeful for than ;.(as I have ^ndcavotirtd to flieifr 
•it is) to take fomc pains in ihcir ntiremeifsl to pw- 
:pare themfclvcs for crfehratfing the l£Oird*s Si^^n, 
where is the imiiropriety of ijniting tiogcther, to its- 
•ceive the affiftance of their minifteris with tte hrAb 
^iew?' • ■ ■ ' \< ' •; '^ ' 

But ** it-ira? impoffiblc (vbu faiy):that thcre^lhcmUji 
" bav^c been an)r. iuchc thing an ..](3riinitive ^ime*, 
'* when tht X.ord*S' Siippicri«ias reiaciftd ^very Il;drift 
*^ day, as \part of thciiipiiblk: worftiip.'* Is it'Ce^ 
tain. Sir, ;tbat this was th^ caTeP :l do not reibemtet ^ 
this wab mentioned m any of the pafikges whiih yoti 
itad to OS ciu t- trf the K,cw jTeftaaient'; and ryou laid 
•* you had read toms every thing therein contained 
•f ji^lating txi this ortiinancc.*' But, if there be an^ 
tpaffage in which this &a is aflfcrtcd, j^ivc nie >lea%^ 
:tO'aOc,.How*is'it-confiftent 'vitlj that regard 'lybicii 
yo'u prcrfcfs to the > exprefe words .oii the Niew T^fta- 
ment, as the >rule<of your condu6b in: relation to the 
liord's Stipper^ to ^art from what therein a^ppeals 
tohavc bcfcn the ^/iniitive prafticc^ to feparare this 
ordinance ifrqm the Other parts of public wot;ftFqp, 
and adjcninifter itv infleadof .every JLord's day/ OHfty 
one in four ? Surely this condudt muft ' have concii^ 
bated' to iiitrtefe thatiiridue veneration for this in- 
ftit^iiop cif wiuthcyok fo much, complain, 'andiisriis 
/much tnraiufeisofrh: as ibnie others which yot ^(ttMe 
, pointed- Q0tr£ It« tO)be hdpcd t&at in «faie:}Adftt 
'cditiox^ o^yf^v(t.J¥ee Jddrt/syo^^ mil ^bc coisf^Adktt 
oenpiiigh?tacrimpDftfate againA itJ' jBur, adbkt^g 
jithat 3ie:Ix>raV^Supper was' receive A> by Aeiprimitivc. 
--Qiriftiap J!iswry'li(>«d*s dayj) as^ pawr^f itheip pCfbHc 
\^lmcfbipi iisiteijnfit: follow th^isiiT^BJsmpq^krfibt 
^riif m. to ha»<^ f{>entfany tHne>iiifociBd exercifcsr pft-. 
.paxatooy topt* Jf 'they had any 'prt;^ara€ioii^>foii4^c 
t ^Aied fervicelof 'thb fabbath, they rmigfat bsLW^ ftit^ 
.trciidaf Tviewtcif the:LortfsSbpper as a ptiitdpsil pali-c 
of it,.aa tWeftccnvd it to be. That they dl^ wiial- 



128 Diffenter's Aijher to Dr. Pricftlcjr. 

hr fpcnd fomc time, by way of preparation for the 

iabbath, I think is highly probable, as this was 

.cuftomary among the Jews*^ : fo that, inftead of at 

ferting, as you have done, ** that thefe days of pre- 

'^ paration for the Sacrament are nothing more than 

•' the rclids of popery,** it would have been more 

jcikndid and natufar to haveTuppo&d, that they had 

,tbeir origin in the preparation for the Jewifh fabbath, 

.which TCgan three hours before the fabbath itfelf. 

Indeed G6dwik tells us the whole day preceding 

•5ira8 a kind of prepai^ion; for they were allowed to 

itravelno .more than three parfas, of which a man 

itiight in ordinary go ten, in a: day ^judges might 

not fit in judgment upon life and death ; and artl- 

\ficer8 were forbidden to work. Now it is not unnatii- 

nd to fuppofe that the.firft Chriftians might imitatse 

the Jews m their preparation for the fabbath, and 

even carry it- farther than they did; and that wh^Qi 

otbeyrcamc to leave o£F the cuftom of celebrating the 

j.Lord*^ Supper every Lord's day, ^ ercatpart of the 

tfoleinnity of it was, thereby abated, they Irft off their 

^pJtparation for their ordinary fabbaths, and confined 

^Jl to, thofe wherein the Lordfs Supper was to be 

idmiiaiftered/ I - :: - ^^^ 

But fuppofing it could be proved tluit the^piS- 

iHiitive Chriftians had no public fervices ptepaA- 

tory to the Sacrament, it does j^y no nieans foUow 

:that they ought to be difcouraged among tiiv f^r 

•if We are at liberty to depart &om t^eir»pri^i(^, 

of celebrating the <!i5rdinance every lLK>rd*siyay^^t^ 

do it only once, in a month, why fliould we:;itDt 

have equal liberty' to differ from Ihem in prepariiig 

. for it ? And.let it be confideredy that the frequency 

►of their celebration of it rendered particular pte- 

: paration die lefs ncceffary; fo thkt, in proportion as 

► wc attend: this rite fcjdomer than they did, there 

: fcems to be reafpn why we flioukl prepare far it 

♦ '* ■♦■-'''■*•' 
' ' • More cipecially at the time of the Pajfa<uer^ Sec Marltxv. 4s. 

\^6hn xix. 14. 3i| 42, &c» 

more. 
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JhOrCi You allow th^t *« thefe days majr be tp^tit 
** to jgood burpofe;'* but fince they are " the re^ 
^* mains of popery,'*' you remark, " t:are fhoul4 bet 
** taken that they be not piade an hahdlc for fuperr 
*' ftitioni'* True. But give me leave to obferyy 
to yop. Sir, that the prefent raceoF Diffenters are.piqiK 
i-emarkably f>fone to fuperftition,. fo as xp be in ^t\Y 
great danger of making a handle of thefe dfivotionajk 
cxereifes rbr prothpting it. There is much gre^tef 
danger of the oppofite extream, of lukewarmrjpfs^ 
and I cannot help.tliinking that there is .nt^d^of 
much gridtcf- care^ '.in crying down thefe iefvicc% 
left we promote that kvtt^^ and in4i0renci\ iifrhicH 
are far more fatal to their intereil as Diilentcrsi, arid 
even as Chriftians, than that formidable' thing fuper- 
ftitioni artd which, I $m forry' to. f^y.it^ have, b\i^ 
too generally accompanied thqfe rational vieWs qf 
things Y/hich fomc free enquire^^S among us have .errt-» 
ploted the greareft part ot their zeal in propagating.; 
Irhus have I attended you, Sir, in your leveret 
tnquirics, in the manner pi'opofed at the beginhing 
of thfe wofk. I defigned to have conduded it witn 
a few ferrtarks upon fome detacj:fed paffhges id ypuf. 
Frei Addrefs^ which. appear to me very ej^ceptionablft j 
but I defift, as I have, already by far exceeded tJ>e 
bounds which I at firft pfefcribed to myfelf. I can^ 
ftot however forbear taKingfome notice of an afTcf--* 
tion of yoiir's (intimately confiefted with the fufegeft 
Jiaft touched upon) which Contains a^ fevere and UA» 
pleaftfig refleftion Uppn the body of the JDifTeilters* 
*' The Difffenters, ffay.you^ P- 53-) t^ve gone deeper 
" int9 this fuperftitiori than the divines of tke 
^* chtirch of England- Retaining fewer ceremofti^, 
." th^v- have, made fo much the mpre of therti. F6r 
** tfeis Imay appef] to alnaoft every thing the Dif- 
" fenters have written on this fubjdil ♦/• . U this 
'■• . . , ^ be 

* In this to;ineAidn yon jwftictlarly irtention Mr. Henr/% 
Treaiife, (which )(ou lay you believe is mortread th<;n any ocher^ 
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be faft,. it is exceedingly ftr|r>ge,:and difficult to be 
Tcconciled with tfie peculiar^ 8;4\^ntages (of wftich 
you boaft fo mucfh) which we have, t)ver our con- 
Torming brethren, for freedom of enquiry. But I 
deny the faft. Not to mention how many rational 
'divines among us have written x>n the fubjeft before 
yourfelf, almoji as freely as you have done, I muft 
irifift upon it that very few treatifes, if any, have 
*1ieen publifhed by the moft rigid among them, that 
Tiave a tendency to promote near fo much fuperfti- 
tion as many written by clergymen have, and as the 
<:ommon language ?ind conduft of church-men re- 
»fpefting the Sacrament difcbvel*. Who among the 
'IDiflenters have ever confidered, the receiving of the 
•Lord's Supper, as abfolutcly neceflary to falvation^ 

/and of wliich yoa think you have fccn the eleventh edition,) 
Ipaiiticularly that chapter in it intitled, Sights to htfeen attheL^rd^s 
JTahle, I ' (ball not now enquire into the merits of that book^ 

the'- I cannot but fay I eileem it as, in the main, a judicious 
,and u/eful work, and rejoice to think it has gone thro' fo maxiy 
'editions, and is ftill fo much read. As to the chapter in queflion, 
; Jam ailoniihed to find you (eled that as containing a remarkable 

Specimen of the f^per&itibn of Diffenters. The utle is, indeed, 
. fomewhat fanciful, tho' not very extravagant^ confidering the 

time when the book was written, and the author's peculiar turn 
• for allegory ; but /Af chapter only treats of the ohjeSis frefented'ta 
t /i&# ;»W at the facramental table; fuch as — the e*vtl rfjiny the 
^jufiice of G6d^ the lo^e of Chrift^ the conquefi of Satan^ and the 

nvorth of fouls. Let any impartial perfon fay what there is fu- 
' perftitious of ridiculous in all this. You tell Mr. Fenn^ indeed, 
^ that you did not ridicule the thapter itfelf but barely mentioned 
. th^ titk of it. I can only reply by quoting your own words, 

which are thefe ; ^^particularly that c h a p t e r /« // intitledy Sec. 
■ The truth evidently is, you had not lately read that chapter, but 
' formed your ideas of it merely by what you recolledled of the 
1 ntle 5 which, after all, is not as you have' quoted it. This fup- 

|>oi^tion is confirmed, by your faying you think you have feen 
' the ele^venth edit ion ^ (which by the way was printed fp early a& 
' the year 17^1) a pretty plain proof thit you had not the book 
'■ by youi — How would the like condud nave been treated in an 
cptjhQdox divine I . ; ^ * '* 

'^'. ' as 

T m 

z\ ...\ ... r - ' •: ' ' ' 
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gs that eating the de^ and drinking the blood of 
Chrift, without v^jij^'^he has faid, there can be na 
life in us ? Who "among us have infilled upoa 
kneeling (the pofture of adoration) at receiving the 
<len>cnts ? Who among us exclude all perfons trotn 
being prcfent while the ordiimnce is adminifteredt 
but thofe that partake of it ? What books have we 
of Weekly Preparation for the Sacrament^ ^enfifting ^ 
Trayersy fcf r. for every Bay in the IVeek^ previous U 
the, receiving of it^ particularly adapted So the iafy 
Fejlivals of ChriftmaSy Eafier^ &c. And finally, I 
^Ik, What Diflentcrs have encouraged the private 
adminiilraltion of it, to dying perfons, to abandoned 
finners, and even to condemned criminals, as a kind 
of viaticum^ or a paflport to heaven. Thefc arc 
things (as you muli know) not uncommon in the 
church of England, and if they arc not the very 
eiSaice of fuperilition, I am at a lofs to fay what i^ 
In jfhorr, church-men have very commonly faMen 
fittle Ihort of the Papifts in their notion of the effi- 
cacy of the Lord's Supper, making it a fort of opu$ 
€peratum \ whereas the DifTcnters in general, confider 
it only as having a moral influence on the mind, like 
that of other inftitutions ; tho* many of them look 
upon it as belonging only to real Chriftians; afi4 
.fome of them may think the danger of unworthy 
receiving greater than it realjly is. 

It might naturally have been expefted, th^t la 
thefe Letters, I fliould have examined into the juftice 
of the account you give concerning the • gradual 
introduflion of errors and alufesr^xxh refped to the 
JLord^s Supper *, as that makes a confiderable part of 
your work. But this I am not inclined to, (had I 
left myfelf more room for it) from a confcioudfielk 
of my not having a fufficient acquaintance with $bi 
writings of the Fathers, which you fo often quote; 
and I was the lefs difpofed to attempt it, as a$iyqi 
your readers may fatisfy themfelves concerning t{|p 

fiurncig 
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feirncfs of your quotations from them, (tho* you hav<f 
not referred to the pages) by turning tq Lord KiNo'i 
Enquiry into the Confiitution^ &c. of the PYlmiti'Ve Cbuftb % 
where they may meet with every paflage you havd 
produced. Nor will they doubt of the juftnefs of* 
your tranflations, as they will find them iiethdtim th^ 
lame with thofe of that noble writer. And they 
will the Icfs doubt of your integrity by obfervingy 
that you have been fo fingnlarly happy ^s to makd 
fome of the fame remarks he had donc^ in the verjf 
fame worda. 

On the whole, I ttiuft take the liberty to fay, youf 
work appears to me, far from (what you repfefent it) 
A fdriptural Account of the Lord's Supper, slhd thaig 
you have omitted many paffages nvhich have an tvl^ 
dent relation to the fubjeft : — that it is alfo irrecon-^ 
cileable to tKe principles of found, rcafon, efpeciall/ 
us in many parts of it, it is felf-contradiftory :— that 
it is eXtreamly ftiperficial, and needs in various ia- 
•itances to be explained (tho* you doubtlcfs are, as yoo 
teli Mr. VtnHy a plain^fpcken fori of a man) — and 
finally, that it has a dangerous tendency with regard 
to tlieintereft of praftical religion. Whether the 
foregoing pages Efficiently prove thefe afiertions^ 
let the unprgudiced reader judg^. 

I beg or you, Sir, to weigh the arguments I have 
produced, with candor and irftpartiality § and, if yoil 
ihould think it worth your while to reply, to do 
it with that coolnefs, as well as freedom, which be-* 
-comes one hontftly enquiring aftef truth, and willing 
<o props^ate onfy truth. It will b^ eafy for a perfo^i 
of your learning and abilities, to difcover faults, irt 
iny writings and to turn many parts of it into ridi-- 
<»k', but let me entreat you to' attend to the chief 
'4mtcers in debate between us, and to 6nter thoroughly 
i«0 them. If in any rdpeft I have written., in an 
-unbecoming manner ; efpecially if 1 have any where 
'-mfrepfeiented your-nieaning, it is more than I am 
"^fileious to, and I (hall be willing^ Upon convifliony 

5 ^ 



